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To E.A.Q., friend and teacher






I am not myself very much concerned with the question of
influence, or with those publicists who have impressed their
names upon the public by caiching the morning tide, and row-
ing very fast in the direction in which the current was flow-
ing; bul rather, that there should always be a few writers pre-
occupied in penetrating to the core of the matler, in trying to
arrive at the truth and set it forth, without too much hope,
without ambition lo alter the immediate course of affairs, and
without being downcast or defeated when nothing appears to
ensue.

~—T. §, ELIOT
Socrates and his disciples admired this world, but they did not
particularly covet it, or wish Lo live long in it, or expect to
improve it; what they cared for was an idea or a good which
they found expressed in it, something outside it and timeless,
in which the contemplative intellect might be literally ab-

sorbed.
—SANTAYANA
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A Note to the Reader

1 first assembled these quotations from the works of Albert
Jay Nock about eight years ago. They were slightly revised a
couple of years later and many copies have gone out to mem-
bers of The Nockian Society and other admirers of AJN. Now
on this centenary of Nock’s birth it seems appropriate to help
keep his memory green with a special publication. There was
talk of a new collection of essays ot a new edition of his The
Theory of Education in the United States, but commercial
publishers beat us to the punch. Such is the growing popular-
ity of Albert Jay Nockl Consequently, The Nockian Society
decided, much to my pleasure, to mark the centenary with
this attractively bound edition of the Nock anthology.

It might be remarked here that The Nockian Society is
aware that Nock never sought disciples and that any follow-
ing of “little Nocks” echoing his every word as holy writ would
have been to him “a terrible thing to think upon.” The im-
portant thing, he said, is not who is right but what is right.
His was a disinterested love of truth. We can honor him,
then, not by trying to sell his ideas, but by emulating him in
the pursuit of excellence for its own sake.

The Nockian Society has, too, remembered Nock's distaste
for most organizations so it has “no officers, no dues, and no
meetings.” That you may catch the flavor of the Society, here
is the message that went out in the first bulletin.

Patrons:
Francis Rabelais No Officers
Arternus Ward No Dues
H. L. Mencken No Meetings

Three admirers of the late Albert Jay Nock met for lunch
early in 196g3—a doctor, a businessman, and a clergyman, In-
dividually, each had found his own way to AJN, and felt an
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affinity for Nock’s ideas as well as Nock’s nonpushy approach
to the idea business. A common interest in AJN had brought
these three together in the first place; here, as in other in-
stances, Nock proved to be a touchstone. Men who respond to
Nock tend to hit it off pretty well together, This is a sufficient
reason for The Nockian Society.

We are not out to save the world. Neither is our aim to
idolize a man or endorse every idea embraced by AJN. Nock
had a way of setting ideas in motion and then keeping out of
their way. The Society keeps out of its members’ way, as it
pursues a policy of salutary neglect,

The most tangible thing about this Society is its mailing list.
Those whose names are writ therein receive an occasional
memorandum containing priceless information available no-
where else. The Hon. Sect'y is eager to add your name to this
collection, and will dispatch a free packet of Nockian litera-
ture to you at the first sign of interest,

* * *

Nock avoided publicity as doggedly as maost men seek it. The
maxim of Epicurus, “Live unknown,” was one he adhered to
faithfully—compulsively, some might say. Van Wyck Brooks
tells us that in The Freeman days “no one knew even where
he lived, and a pleasantry in the office was that one could
reach him by placing a letter under a certain rock in Central
Park.”

In his Memoirs Nock affirmed that “whatever a man may
do or say, the most significant thing about him is what he
thinks; and significant also is how he came to think it, why he
continued to think it, or if he did not continue, what the in-
fluences were which caused him to change his mind.” One
may understand Nock by the simple expedient of reading his
books for he was as outspoken in the expression of his beliefs
as he was reticent about his private life. What Nock says of
Thoreau is, then, true of himself, “One may know him in-
timately and profitably through his works—there is no other
way—but what one may know or not know about him is of no
importance.” So-one may penefrale Albert Jay Nock only by
carefully reading his books. Gustave Thibon expresses this idea
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so well: "Mere physical proximity without moral intimacy, is
the surest way to miss the secret beauty of a soul, to brush hy
without secing it. . .. It is not close at hand that greatness is
to be seen, but from within; vicinity without intimacy sets up
the densest and most impassable of barriers.

#* * *

Albert Jay Nock was a clarifying thinker. He never pre-
senied his ideas as heing brand new, fresh off the press, but,
on the contrary, as being in most cases fairly well-established,
if, indeed, not ancient. It was his forte to give the known a
new twist, to offer a new slant on things which usually con-
flicted with the stereotyped thinking of his contemporaries.
AJN was, Loo, a radical thinker, if by radical we mean getting
to the root of a matter and not being satisfied with superficial
explanations. His desire, in every instance, was to find “the
reason of the thing” to “get wisdom, get understanding.”

As a social critic, Albert Jay Nock stands head and shoulders
above most. Much of what passes for social criticism must be
taken in small doses, or one will come away depressed and
generally in a mood to chuck it all. The reader may agree to
everything the critics say, one hundred per cent, but he is nev-
ertheless left in a despondent mood. Not so with the greatest
critics who are aware “that for Iife to be fruitful, life must be
felt as a joy: that it is by the bond of joy, not of happiness or
pleasure, not of duty or responsibility, that the called and
chosen spirits are kept together in this world.”

The great critics help “the truth along without encumber-
ing it with themselves”' Hence they are not subject to the
shortcomings of so many writers who have something of im-
portance to say, but usually spoil it by the injection of their
own personalties. The

. most searching criticism is made by indirection, by
the turn of some phrase that at first strikes one as quite
insignificant, or at least quitc irrelevant to any critical
purpose; yet when this phrase once enters the mind, it
becomes pervasive, and one finds presently that it has
coloured all one's cast of thought—and this is an effect
which only eriticism of the very highest order can produce.
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The true eritic’s remarks are made, so to speak, en passant.
His primary purpose, in other words, is not to offer criticism,
this being only a sort of by-product. Nock, like all great critics,
was a fine artist and as such he was able to create a mood
without mentioning it. His chief concern was creation for he
held with Goethe that the critic should be primarily concerned
with the processes that build up, and not with those that
tear down. “The final purpese of the arts is to give joy.” Just
so, and it matters not how little joy may be current in the
soctety for,

the true critic has his resources of joy within himself, and
the motion of his joy is selbsprung. There may be ever
so little hope of the human race, but that is the moralist’s
affair, not the critic’s. The true critic takes no account of
optimism or pessimism: they are both quite outside his
purview; his affair is ane only of joyful appraisal, assess-
ments, and representation.

And again as to the primary purpose of art:

When Hesiod defined the function of poetry as that of
giving “a release from sorrows and a truce from cares,”
he intimated the final purpose of all great art as that of
elevating and sustaining the human spirit through the
communication of joy, of felicity; that is to say, of the
most simple, powerful, and highly refined emotion that
the human spirit is eapable of experiencing. This, na
doubt, does not exhaust its heneficence; no doubt it
works for good in other ways as well; but this is its great
and final purpose. It is not to give entertainment or diver-
sion or pleasure, not even to give happiness, but to give
joy.

Of all other men in American letters perhaps Nock might
be most aptly compared with Henry David Thoreau. Nock,
like Thoreau, was a discriminating man who was concerned
with the quality of life lived and he learned carly with
Thoreau that a man is rich in proportion to the number of
things he can afford to do without.

What Richard Groff writes of Thoreau applies equally to
Nock:
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In this emphasis on inner transformation rather than on
outward activity, Thoreau echoes the words of Lao Tse,
who taught, “The way to do is to be.” Insofar as it is the
kind of persons we are which is at the heart of our prob-
lems, then obviously we must begin by changing our-
selves. This attitude is at sharp variance with that of
those reformers and agitators with plans for reorganizing
the old institutions of society or instituting new ones in
order to improve the condition of man.

Nock would have nothing to do with the collectivisin of his
day. As was said of Kierkegaard, AJN “stationed himself ro
defend the individual against any philosophical, political, or
religious teaching that tended to slack off this consciousness
of the individual's essential responsibility and integrity.”
Neither was Nock tempted by the activism of his fellow “in-
tellectuals’” who for more than fifty years have been guilty of
treason because they have willingly deserted the cause of truth
and, in Russell Kirk's words, gone “a-whoring after strange
gods, whose blandishments both the traditions of their culture
and the discipline of their profession should enable them to
resist.”” The disinterested love of truth has been replaced by a
lust for power and prestige; no longer guardians of the truth,
they have gone to the service of the states which “wonld usc
the scholar and debase him.” Nock was one of the few intel-
lectuals to retain his integriey and avoid what Julien Benda
called The Treason of the Clerks. By clerks Benda meant
“all those whose activity essentially is not the pursuit of prac-
tical aims, all those who seek their joy in the practice of an
art or a science or metaphysical speculation, in short in the
possession of nonmaterial advantages, and hence in a certain
manner say: ‘My kingdom is not of this world.” ™

The job Nock loved best, though it brought him neither
fame nor fortune, was being a spokesman for the remnant. If
we belong in the remnant, he wrote, we will

proceed on our way, first with the more obscure and ex-
rremely difficult work of clearing and illuminating our
own minds, and second, with what occasional help we
may offer to others whose faith, like our own, is set more
on the regenerative power of thought than on the uncer-
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tain achievements of premature action. Such persons have’
the power to see things as they are, to survey them and
one’s own relations to them with objective disinterested.-
ness, and to apply one’s consciousness to them simply and
directly letting it take its own way over them unchartered
by prepossession, unchanneled by prejudice, and above all
uncontrolled by routine and formula. Those who have
this power are everywhere; everywhere they are not so
much resisting as quietly eluding and disregarding all
social pressure which tends to mechanize their processes
of ohservation and thought. [The remnant is] an order of
persons—for order is the proper word, rather than class
or group, since they are found quite unassociated in any
formal way, living singly or nearly so, and more or less
as aliens, in all classes of our society. . . .

It is not unlikely that future historians may see Albert Jay
Nock as a prophet in the great tradition of Isaiah and Jere-
miah, though his habits and vocabulary were not those of the
ordinary clergyman, he calls one to the life of the “spirit"—
the “inner life”—and away from an existence concerned pri-
marily with things. Susan Stebbing writes of what I refer to,
her term being “spiritual excellences” which are

intellectual and moral capacities lacking which the life
of human beings would be nasty and brutish; length of
days could not redeem it. The excellence I call spiritual
includes love for human beings, delight in creative activi-
ties of all kinds, respect for truth, satisfaction for learn-
ing to know what is true about this world (including
ourselves), loyalty to other human beings, generosity of
thought and sympathy with those who saffer, hatred of
cruelty and other evils, devotion to duty and steadfastness
in seeking one's ideals, delight in the beauty of nature
and art—in short, the love and pursuit of what is worth-
while for its own sake. In this pursuit the individual does
in fact have at times to suffer pain and to surrender what
it would be good for him to have were it not for the in-
compatible needs of others, needs which he recognizes as
claims upon himself. This is another spiritual excellence.
These excellences are to be found in this world; no
heaven is needed to experience them.
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Nock was more concerned with being and becoming than
with doing and getting. His was an aristocratic spirit which
“is not a matter of birth, or occupation, or education. It is an
attitude of mind carried into daily action, that is to say, a
religion. [The aristocratic spirit] is the disinterested, passionate
love of excellence. . . "

In one of his letters, AJN remarks that “Rabelais was one
of the world’s great kibertarians—he has been a stay and a
support to my spirit for thirty years, and I could not possibly
have got through without him.” His Introduction to The
Works of Rabelars might also serve to explain why his own
hooks, especially The Memoirs, are worth reading.

It must be laid down once and for all, that the chief
purpose of reading a classic like Rabelais is to prop and
stay the spirit, especially in its moments of weakness and
enervation, against the stress of life, to elevate it above
the reach of commonplace annoyances and degradations,
and to purge it of despondency and cynicism. He is to be
read as Homer, Sophocles, the English Bible, are to be
read. . . . The current aspect of our planet, and the per-
formances upon it, are not always encouraging, and one
therefore turns with unspeakable gratitude to those who
themselves have been able to contemplate them with
equanimity, and are able to help others to do so. In their
writing one sees how the main preoccupations, ambitions,
and interests of mankind appear when regarded “in the
view of eternity,” and one is insensibly led to make that
view one's own. Thus Rabelais is one of the half-dozen
writers whose spirit in a conspicuous way pervades and
refreshes one's being, tempers, steadies, and sweetens it,
so that one lays the book aside, conscious of a new will to
live up to the best of one's capacity, and a clearer appre-
hension of what that best may be.

#* * *

Some thanks are in order: to the Hon. Sect'y of The Nockian
Society whose light touch on the Society bulletins is a delight;
to Marion Norrell, the lovely indentured servant who is the
real secretary of the Saciety; to Leonard E. Read (Publisher
of The Freeman) and the stafl of the Foundation for Economic
Education (especially Eleanor Orsini) for their assistance in
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a good cause; to Jacques Barzun who found time in a busy
schedule to write us a provocative Preface; and, finally, to my
wife, Laura, who came out of retirement (and almost ceased
cooking meals) to design the cover that graces this slim volume.

I hope very much that readers will be pleased to make the
acquaintance of Albert Jay Nock, a man so well described by
that colossal Dutchman, Hendrik Willem Van Loon, as being
“endowed with profound knowledge, blessed with immense
possibilities for the enjoyment of life, and possessed of a rare
genius for the handling of words.”

RoBerT M. THORNTON

Fort Mitchell, Kentucky
1g70
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Albert J ay Nock

A Note by Jacques Barzun

The imaginary fanatic of the French Revolution who never
said, apropos of Lavoisier, that “the Republic has no need of
savants” enunciated a great truth. It applies, of course, not to
any factual reality, but to the emotions of democratic re-
publics.

The oldest and mightiest of such republics, the United
States, has adhered to the principle with almost painful fidel-
ity. It has resolutely disregarded its great artists, scientists, and
critics, proceeding in its salutary neglect from a correct reason-
ing that they were a free gift from Providence, not a necessity
with a place clearly marked out in the present.

That is why we keep “discovering” those free gifts—Mel-
ville, Jonathan Edwards, Henry Adams, Willard Gibbs, Henry
James, John Jay Chapman, Albert Jay Nock. As the old man
said who kept hiding macaroons among his heaped up papers,
“jt is such a pleasure to come upon them unexpectedly.” And
perhaps these artists, critics, men of science are all the better
for being aged in the wood. But surely we are not the hetter
for having missed their contemporary effect. For example,
Nock’s book on education in the United States could have
saved us endless mistakes had we heeded it during the past
half century. Again, why were we so limited in imagination
(though ever boastful of “creativity”) that we could not sepa-
rate Nock’s literal advice about government from the fruitful
implications of his libertarianism for manners and the intel-
lectual life? No harm is done if we read his Jefferson as a
biography and his Rabelais studies as travel books and com-
pare them with other biographies and studies. But it is harm
done to ourselves not to discover in those works an ideal of the
complete man and of the moral life. Must we always be moved
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only by unreadable books in treatise form, which profess to
“tell all” with the aid of quotations and references—-that is,
others’ thoughts pickled in disinfectant scholarship?

Never mind the answer just now. Here is a small book full
of Nock’s thoughts, as fresh as they were when first minted.
It is not all of Nock, and the effect is less than the sum from
which they came. But it is a man thinking, which the republic
needs more than it thinks—ambiguity intended.

18



.‘P eform

It makes me wonder afresh at the curious point of view of
the reformer who wants us all to be alike or assumes that we
are all alike. One wonders where he could have spent his days.

SELECTED LETTERS, 062

Il faut cultiver noire jardin. With these words Voltaire ends
his treatise called Candide, which in its few pages assays more
solid worth, more informed common sense, than the entire
Lulk of nineteenth-century hedonist literature can show. To
my mind, those few concluding words sum up the whole social
responsibility of man. The only thing that the psychically-
human being can do to improve society is to present society
with one improved unit. In a word, ages of experience testify
that the only way society can be improved is by the individual-
ist method which Jesus apparently regarded as the only one
whereby the Kingdom of Heaven can be established as a going
concern; that is, the method of each one doing his very best
to improve one. MEMOIRS, 307

Thus the notoricus failure of reforming and revolutionary
movements in the long run may as a rule be found due to
their incorrigible superficiality. THE STATE, 153

My notion is that it is not so impertant at the moment to try
to make people take up with this, that, or the other view, as it
is to establish the questions that must be considered before any
competent view can be formulated. These questions are sunk
now in an immense depth of ignorance, and until they arve
brought up and at least clearly presented, 1 don't believe the
meralist has any chance at all. SELECTEP LETTERS, 115

The sound Pantagruelist knows how and when to treat grave
subjects lightly in order to establish a clearer sense of their
relative importance and a proportionate respect for their seri-
ousness, never misappraising the one, or misapplying the
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other; the attainment of this knowledge is indeed perhaps the
prime object and intention of the Pantagruelian philosophy.
MEDITATIONS, 10-11

The wise social philosophers were those who merely hung up
their ideas and left them hanging, for men to look at or to pass
by, as they chose. Jesus and Socrates did not even trouble to
write theirs out, and Marcus Aurelius wrote his only in
crabbed memoranda for his own use, never thinking anyone
else would see them. They have come down to us by sheer
accident. JOURNAL, §0

Nothing can be done about the liquor problem, the farm
problem, problems of public ownership, and the other social
problems that afflice us. I say, nothing can be done; that is,
nothing except the one thing that will never be acknowledged
as necessary, the self-imposed discipline of a whole people in
acquiring a brand-new ethos, We have hopefully been trying
to live by mechanics alone, the mechanics of pedagogy, of
politics, of industry and commerce; and when we find it can-
not be done and that we are making a mess of it, instead of
experiencing a change of heart, we bend our wits to devise
a change in mechanics, and then another change, and then
another. . . . (The) clear insistent testimony that a nation's
life consisteth not in the abundance of the things that it pos-
sesseth; that it is the spirit and manners of a people, and not
the bewildering multiplicity of its social mechanisms, that de-
termines the quality of its civilization. JOURNEYMAN, 1247

Fducation

The literatures of Greece and Rome comprise the longest and
tullest continuous record available to us, of what the human
mind has been busy about in practically every department of
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spiritual and social activity; every department, I think, except
one—rmusic. The record covers twenty-five hundred consecu-
tive years of the human mind’s operations in poetry, drama,
law, agriculture, philosophy, architecture, natural history,
philology, rhetoric, astronomy, politics, medicine, theology,
geography, everything., Hence the mind that has attentively
canvassed this record is not only a disciplined mind but an
experienced mind; a mind that instinctively views any con-
temporary phenomenon from the vantage point of an im-
mensely long perspective attained through this profound and
weighty experience of the human spirit’s operations. . . . These
studies, then, in a word, were regarded as formative because
they are maturing, because they powerfully inculcate the
views of life and the demands on life that are appropriate to
maturity and that are indeed the specific marks, the outward
and visible signs, of the inward and spiritual grace of maturity.
And now we are in a position to observe that the establish-
ment of these views and the direction of these demands is what
is traditionally meant, and what we citizens of the republic
of letters now mean, by the word education; and the constant
aim at inculcation of these views and demands is what we
know under the name of the Great Tradition of our republic.

EDUCATION, 62-3

How can there be any great men among us until the right re-
lation between formative knowledge and instrumental knowl-
edge becomes implicit in the actual practice and technique of
education? RIGHT THING, 114

Education contemplates another kind of product; what is it?
One of the main elements in it, I should say, is the power of
disinterested reflection. One unmistakable mark of an educated
man is his ability to take a detached, impersonal and compe-
tent view of something that deeply engages his affections, one
way or the other—something that he likes very much. The
study of history has really no other purpose than to help put
this mark on a man. If one does not study it with this end in
view, there is no use studying it at all JOURNEYMAN, 45
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As a state-controlled enterprise maintained by taxation, vir-
tually a part of the civil service (like organised Christianity in
England and in certain European countries) the system [of
compulsory popular education} had become an association de
propaganda fide for the extreme of a hidebound nationalism
and of a superstitious servile reverence for a sacrosanct State.
In another view one saw it functioning as a sort of sanhedrin,
a leveling agency, prescribing uniform modes of thought, be-
lief, conduct, social deportment, diet, recreation, hygiene; and
as an inquisitional body for the enforcement of these pre-
scriptions, for nosing out heresies and irregularities and sup-
pressing them, In still another view one saw it functioning as
a trade-unionist body, intent on maintaining and augmenting
a set of vested interests; and one noticed that in this capacity
it occasionally took shape as an extremely well-disciplined and
powerful political pressure-group. MEMOIRS, 263-4

It 1s one of my oddest experiences that 1 have never been
able to find anyone who would tell me what the net social
value of a compulsory universal literacy actually comes to
when the balance of advantage and disadvantage is drawn,
or wherein that value consists. The few Socratic questions
which on occasion I have put to persons presumably able to
tell me have always gone by the hoard. These persons seemed
to think, like Protagoras on the teaching of virtue, that the
thing was so seclf-evident and simple that I should know all
about it without being told; but in the hardness of my head
or heart I still do not find it se. Universal literacy helps busi-
ness by extending the reach of advertising and increasing its
force; and also in other ways. Beyond that T see nothing on
the credit side. On the debit side, it enables scoundrels to
beset, dishevel, and debauch such intelligence as is in the pow-
er of the vast majority of mankind to exercise. There can be
no doubt of this, for the evidence of it is daily spread wide
before us on all sides. More than this, it makes many articulate
who should not bhe so, and otherwise would not be so. It
enables mediocrity and submediocrity to run rampant, to the
detriment of both intelligence and taste. In a word, it puts
into a people’s hands an instrument which very few can use,
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but which everyone supposes himself fully able to use; and the
mischief thus wrought is very great. My observations leave me
no chance of doubt about the side on which the balance of
social advantage lies, but I do not by any means insist that
it does lie there. MEMOIRS, 48-g

Not until much later, when 1 had seen something of mass-
education and observed its results, did I perceive how great
this advantage is. With Mark Hopkins on one end of a log and
a student on the other, the siudent gets the best out of Hop-
kins and gets as much of it as he can absorb; the law of dimin-
ishing returns does not touch him. Add twenty students, and
neither he nor the twenty gets the same thing; add two hun-
dred, and it is luck if anybody gets anything remotely like
the same thing. All Souls College, Oxford, planned better
than it knew when it limited the number of its undergradu-
ates to four; four is exactly the right number for any college
which is really intent on getting results. Socrates chatting with
a single protagonist meant one thing, and well did he know
it. Socrates lecturing to a class of fifty would mean something
woefully different, so he organized no class and did no lectur-
ing. Jerusalem was a university town, and in a university
every day is field day for the law of diminishing returns. Jesus
stayed away from Jerusalem and talked with fishermen here
and there, who seem to have pretty well got what he was driv-
ing at; some better than others, apparently, but all on the
whole pretty well. And so we have it that unorganised Chris-
tianity was one thing, while organised Christianity has con-
sistently been another. MEMOIRS, 51

Education, in a word, leads a person on to ask a great deal
more from life than life, as at present organized, is willing to
give him; and it begets dissatisfaction with the rewards that
life holds out. Training tends to satisfy him with very moder-
ate and simple returns. A good income, a home and family, the
usual run of comforts and conveniences, diversions addressed
only to the competitive or sporting spirit or else to raw sensa-
tion—training not only makes directly for getting these, but
also for an inert and comfortable contentment with them.
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Well, these are all that our present society has to offer, so it is
undeniably the best thing all round to keep people satisfied
with them, which training does, and not to inject a subversive
influence, like education, into this easy complacency. Politi-
cians understand this—it is their business to understand it—
and hence they haold up “a chicken in every pot and two cars
in every garage” as a satisfying social ideal. But the mischief
of education is its exorbitance. The educated lad may like
stewed chicken and motorcars as well as anybody, but his edu-
cation had bred a liking for other things too, things that the
society around him does not care for and will not countenance.
It has bred tastes which society resents as culpably luxurious,
and will not connive at gratifying. Paraphrasing the old say-
ing, education sends him out to shift for himself with a cham-
pagne appetite amidst a gin-guzzling society.

FREE SPEECH, 210

Nature and Truth

When the men of science have said all their say about the
human mind and heart, how far they are from accounting for
all their phenomena, or from answering the simple, vital
questions that one asks them! What is the power by which a
certain number and order of air vibrations is translated into
processes of great emotional significance? If anyone can an-
swer that question believe me, he is just the man I want to see.

SELECTED LETTERS, 22-§

But unfortunately Nature recks little of the nobleness prompt-
ing any human enterprise. Perhaps it is rather a hard thing
to say, but the truth is that Nature seems much more solicitous
about her reputation for order than she is about keeping up
her character for morals. Apparently no pressure of noble and
unselfish moral earnestness will cozen the sharp old lady into
countenancing a breach of order. Hence any enterprise, how-
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ever nobly and disinterestedly conceived, will fail if it be not
also organized intelligently. FREE SPEECH, 172

Truth is a cruel flirt, and must be treated accordingly. Court
her abjectly, and she will turn her back; feign indifference,
and she will throw herself at you with a coaxing submission.
Try to force an acquaintance—try to make her put on her
company manners for a general public—and she will revolt
them like an ugly termagant; let her take her own way and
her own time, and she will show all her fascinations to every-
one who has eyes to see them. SNORING, 64-8

I saw reports lately of an astonishing thing that took place in
England. A committee of high-grade scientifickers watched a
young Indian walk twice through a trench filled with fire.
They examined his feet immediately afterward and found not
a blister or an abrasion of any indication that would normally
appear. This has given rise to a great deal of comment, most
of it frankly puzzled. Garvin, in The Observer, says, the most
that can be made of it is that apparently mind sometimes
works upon matter through channels which we have not yet
explored. For my own part, I like to take it as backing up a
belief I have long had, that God is a being of very delicate,
refined, and delightful humour. 1 can imagine that when we
have got all our little certitudes down to a fine point, and have
prescribed our limitations upon human capacities, and have
measured the range of all operations of human faculties, God
does something like this in a playful kindly way, just to show
us where we get off. I have noticed that such incidents have a
way of turning up about every fifteen or twenty years, at inter-
vals just about long enough for human conceit and self-assur-
ance to get their growth. We lay it down absolutely, for in-
stance, that mind cannot possibly operate upon matter in this,
that, or the other way. We are sure of it; nothing can be more
certain. Then God digs up an Fast Indian from somewhere
or other, puts him through his paces, and says, “There, think
that will probably hold those nincompoops for a while.”
JOURNAL FORGOTTEN, 136-7
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Maintaining the order of nature appears to me quite as re-
spectable a miracle as an isolated, momentary, =nd relatively
very insignificant interruption of that order would be. Gravi-
tation, always varying directly as the mass and inversely as the
square of the distance, holds the stars in their courses to the
farthest reaches of the universe; and here, on a third-rate
planet moving in a tenth-rate solar system, it also enabled me
this morning to find my shoes exactly where I left them when
I took them off last night. MEMOIRS, 287

Not long ago I read of a fine exhibition of intellectual in-
tegrity by a physicist lecturing on magnetic attraction. He told
his students that he could describe the phenomena, put them
in order, state the problem they present, and perhaps carry
it a step or two backward, but as for the final “reason of the
thing,” the best he could say was that the magnet pulls on the
steel because God wants it to. MEMOIRS, 288

The egregious intellectual dishonesty of the English and Amer-
icans comes out strongly in their shirking of the names of
things and actions. We got used to “mandates” instead of the
gross word “possessions,” and “‘reparations’” instead of “in-
demnity” in the war. Now we accept the dole by calling it
“unemployment relief.” Shortly we shall have to find some

acceptable synonym for inflation, I dare say.  JOURNAL, 125-6

Lord, how the world is given to worshiping words! Eschew
the coarse word slavery, and you can get glad acceptance for a
condition of actual slavery. A man is a slave when his labour-
products are appropriated, and his activities are governed by
some agency other than himself; that is the essence of slavery.
Refrain from using the word Bolshevism, or Fascism, Hitler-
ism, Marxism, Communism, and you have no troubles getting
acceptance for the principle that underlies them all alike—
the principle that the State is everything, and the individual
nothing, JOURNAL, 280
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F conomics

Fundamental economics are very simple; the humblest of uvs
understand and practice them all the time, though we are like
Moliere’s hero when we do it. The trouble is that convenience
introduces complications. Money is a complication; other evi-
dences of debt, such as checks, drafts, notes, bills of exchange,
are complications introduced for convenience. Then some per-
son with a predatory sagacity sees a way to exploit the com-
plications and does so; then another and another; indefinitely.
When the process of exploitation has gone far enough, there
are collisions of predatory interest, and finally a great general
dislocation. When this takes place, if people had their minds
on fundamentals, they would see that the only thing to do is to
recede. But their minds are set on the complications, and all
they can think of is driving ahead and devising a new and
more intricate lot of complications to pile atop of those that
have done the mischief. All this means an increase of power
and prestige for the State, and a corresponding degeneration of
society. JOURNAL FORGOTTEN, 04-5

The general preoccupation with money led to several curious
beliefs which are now so firmly rooted that one hardly sees
how anything short of a collapse of our whole economic system
can displace it. One such belief is that commodities—goods
and services—can be paid for with money. This is not so.
Money does not pay for anything, never has, never will. It is
an economic axiom as old as the hills that goods and services
can be paid for only with goods and services; but twenty years
ago this axiom vanished from everyone's reckoning, and has
never reappearcd. No one has seemed in the least aware that
everything which is paid for must be paid for out of produc-
tion, for there is no other source of payment. MEMOIRS, 246

All this disgusting humbug about money! It would be as easy
to devise an international currency as to devise postage-stamps,
were it not for the element of specuiation. At present, money
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is not only a medium of exchange; it is also a commodity, like
pork, which a crew of swindling scoundrels can gamble with;
and naturally, governments will not do anything to divest it
of this latter character. JOURNAL, 220

The sum of my observations was that during the last twenty
years money has been largely diverted from its function as a
mere convenience, a medium of exchange, a sort of general
claim-check on production, and has heen slyly knaved into an
instrument of political power. It is now part of an illusionist's
apparatus to do tricks with on the political stage—to aid the
performer in the obscenities incident to the successful conduct
of his loathsome profession, The inevitable consequences are
easily foreseen; one need not speak of them; but the politician,
like the stockbroker, canunot afford to take the long-time point
of view on anything. The jobholder, be he president or be he
prince, dares not look beyond the moment. All the concern
he dares have with the future is summed up in the saying,
Apres moi le deluge. MEMOIRS, 247

Every government that has cheapened its currency has been
knavishly false to a trust; so have those which, like ours, use
public funds to subsidize large-scale gambling and swindling.

JOURNAL, 139

I have been thinking of how old some of cur brand-new eco-
nomic nostrums really are. Price-regulation by State authority
(through State purchase, like our Farm Board) was tried in
China about gso B.c. It did not work. It was tried again, with
State distribution, in the fArst century A.p., and did not work.
Private trading was suppressed in the second century ».c., and
regional planning was tried a little later. They did not waork;
the costs were too high. In the eleventh century A.p., a plan
like the R.F.C. was tried, but again cost too much. State
monopolies are very old; there were two in China in the sev-
enth century B.c. I suppose there is not a single item on the
modern politician’s agenda that was not tried and found want-
ing ages ago. JOURNAL, 254
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It is the depression, of course—there is so devilish much un-
employment that you can’'t get anybody to do any work on
anything. JOURNAL, 268

How odd it is that while Socialism can not muster a corporal’s
guard of voters in this country, the successive steps that lead
directly to a Socialist regime (of course under another name)
are not dreaded or deplored by anyone, but are taken willingly
and gladly. The Federal Farm Board, the adventures of the
State in railway-control, in aviation, road-building, control of
shipping and waterways, the endless run of so-called “social”
legislation—well, there you have it. Now the cry is to set up
“national planning” of industry under a Board of Economic
Control. Why not honourably and candidly swallow the dose,
name and all? JOURNAL, 270

All these things have to be paid for out of production, and
production can be overloaded, as it has been in all countries,
until it becomes swaybacked under its burden of paper obliga-
tions. JOURNAL FORGOTTEN, 177

A falling stock market seems to clarify and stimulate thought.
When it is rising, nobody cares to know why or how, but
when it falls, everyone is very eager to know all about it, and
yards of explanation come out in the newspapers from pundits
in our colleges and the investment departments of our banks.

JOURNAL, 6o

Reports seem to show that the regular pre-election effort to
start a boom in the stock market is on. Americans have a
strange notion that the ordinary laws of economics do not
apply to them, so doubtless they will think they are prosperous
if the boom starts, and that deficits and indebtedness are
merely signs of how prosperous they are.

JOURNAL FORGOTTEN, 12§

As Herbert Spencer has shown, no man or body of men has ever
been wise enough to foresee and take account of all the factors
affecting blanket-measures designed for the improvement of in-

29



corporated humanity. Some contingency unnoticed, uniooked
for, perhaps even unforeknown, has always come in to give
the measure a turn entirely foreign to its originai intention;
almost always a turn for the worse, sometimes for the better,
but invariably different. It is this which predestines to ultimate
failure every collectivist scheme of “economic planning,” “so-
cial security,” and the hike, even if it were ever so honestly con-
ceived and incorruptibly admimstered; which as long as Ep-
stean's law remains in force, no such scheme can be.
MEMOIRS, 261

Economism then (after 1870) had a clear field. The Furopean
spirit was everywhere promptly replaced hy the spirit of an
unintelligent, myopic, dogged, militant, political and economic
nationalism, and the war of 1914 fixed this spirit upon Europe
forever, as far as onc can sce. Wilson’s shallow stultiloquence
about ‘“self-determination” and the “rights of small nations”
rationalised it everywhere to the complete satisfaction of the
political mind, and gave it respectability as good sound sep-
aratist doctrine. Epstean's law immediately and on all sides
swept in an enormous herd of political adventurers, the in-
numerable Pilsudskis, Horthys, Kerenskys, Masryks, Beneshes,
big and little, and kept them working tooth and nail to pro-
vide pasturage for themselves in a mishmash of little twopenny
succession-states. In each of these, strictly according to pattern,
they made it their first business to surround themselves with a
high-tariff wall and order up a first-class army.

MEMOIRS, 1654

We all now know pretty well, probably, that the primary rea-
son for a tariff is that it enables the exploitation of the
domestic consumer by a process indistinguishable from sheer
robbery. THE STATE, 12§

. the great truth which apparently must forever remain un-
learned, that if a regime of complete economic freedom be es-
tablished, social and political freedom will foliow automatical-
ly; and untit it is established neither social nor political free-
dom can exist. Here one comes in sight of the reason why the
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State will never tolerate the establishment of economic free-
dom. In a spirit of sheer conscious fraud, the State will at any-
time offer its people “four freedoms,” or six, or any number;
but it will never let them have economic freedom. If it did, it
would be signing its own death warrant, for as Lenin pointed
out, "it is nonsense to make any pretense of reconciling the
State and liberty.” Our economic systern being what it is, and
the State being what it is, all the mass of verbiage about “the
free peoples” and “the free democracies” is merely so much
obscene buffoonery. MEMOIRS, 211

War

A few months ago a member of the Administration asked me if
I thought we were “gypped on this war (WWIIL),” and I re-
plied briefly that I did. I could not enter into any discussion
of the matter, for my questioner would not have understood
a word I said; or perhaps might not even have believed me if
I had explained that anything like military victory or military
defeat was farthest from my thought. I could not explain that
a boatman moving around in the Gulf of 8t. Malo or in the
Bay of Fundy is not at all interested in what the waves are
doing, bue is mightily interested in what the tide is doing, and
still more interested in what it is going to do.

After the war of 1914, Western society lived at a much lower
level of civilisation than before. This was what interested me.
Military victory and military defeat made no difference what-
ever with this outcome; they meant merely that the waves were
running this way or that way. The great bulk underlying and
carrying the waves, the tidal mass, was silently moving out at
its appointed speed. So likewise I might have told my question-
er that we are “gypped on this war” because not victory, not
defeat, not stalemate, can possibly affect the tidal motion of a
whole society towards a far lower level of civilisation.

MEMOIRS, 240-50
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The truth about these is, simaply, that all nations would be
glad to abolish war, but are not willing to let go of advantages
which they know they can not keep without war. Hence the in-
dispensable condition precedent to abolishing wars is that the
nations should experience a change of heart and exercise re-
pentance and seek justification by faith. It is the disinterested
acceptance of a new mode of thought, and the entrance into a
new spirit. Nothing else will answer; that fact is plain to any-
one with any measure of common sense. . . . Meanwhile good
works like the disarmament conferences . . . represent no actual
self-transformation on the part of the nations, nor a real desire
for any. Hence they not only fail of their good intentions, but
become the instruments of a peculiarly cruel deceit; they have
the nature of sin. FREE SPEECH, §1-2

Lately I have thought that we pacifists were barking up the
wrong tree in laying so much stress on the horrors of war. I
am coming to be much less interested in what war does to
people at the time, and much more in what it does to them
after it is over. LETTERS, 9f-7

In “liberating” ¥rance, Poland, Persia, the Danube states, we
have merely made your uncle Joseph [Stalin] a present of 34
of Europe. By conquering Japan we shall make him a free gift
of as much of China as he wants. LETTERS, 1G4

Armaments have a great deal less to do with starting a war
than people think they have. 1 hate to play into the hands of
the militarists by saying so, for they are the most objectionable
people in the world, as a class; but the truth is as 1 have said.
There are fashions in everything, and it has been the fashion
for some time to overplay the influence of armament in war-
breeding. Armament has a deal to do with deciding wars, but
not much with starting them, Neither has war talk, this, too
helps a war along, once the war gets going, but it has little to
do with bringing one on. What 1 mean i3, for example, if there
were no collision of economic interest between Great Britain
and us, the two countries might run all kinds of armament
races and blackguard each other indefinitely with might and
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main, but no war would come of it. The truth is, however, that
armament races and war talk never do set in unless such a
coliision is either present or impending. When they set in,
therefore, sensible people do not fool away their attention on
absurd schemes for limiting armaments or hushing war talk;
they look around to see where the economic collision is, and
what, if anything, can be done about it.

“Mr. Smith and Mr. Smythe,” HARPER'S, May, 1929

As long as you have nations, you will have armaments; and as
long as you have nationalism, you will have nations; and you
will have nationalism as long as the existing theory of the
State predominates. Therefore any talk about disarmament,
even if sincere, is superficial and puerile.

JOURNAL FORGOTTEN, 57

Politics and Politicians

The simple truth is that our businessmen do not want a
government that will lec business alone. They want a gov-
ernment that they can use. LETTERS, 10§

The old proverb about politics making strange bedfellows
is quite wrong; it makes the most natural bedfeliows in the
world. Crook lies down with crook in any bed that interest
offers; swine snoozes with swine on the litter of any pen that
interest opens. JOURNAL, 248

It occurred to me then, how little important it is to destroy
a government, in comparison with destroying the prestige of
ZOVErNMmeInt. JOURNAL, 285

When the Presidency goes to a man who does not seek it and
does not want it, I shall be interested in what takes place, but
not before; and I believe this happened but once in our
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history, in 18o0. John Randolph’s forcible testimony to the
absolute disinterestedness of Mr. Jefferson ought to be taken
as final, if any be needed, for Randolph was a bitter enemy.

JOURNAL, 167-8

Slave-mindedness is the hateful thing, whether it follows
Hitler, Stalin, Roosevelt, Mussolini—what matter? Is not the
mass-leader, too, the most slave-minded of all? The French
revolutionist’s saying, "L mus! follow the mob, because I lead
them,” ought to be embroidered on every national flag, it
strikes me. How right Huxley was about what he called the
coach-dog theory of political leadership, ie., that a leader’s
duty is to look sharp for which way the social coach is going,
and then run in front of it and bark. JOURNAL, 281-2

1 once voted at a Presidential election. There being no real
issue at stake, and neither candidate commanding any respect
whatever, 1 cast my vote for Jefferson Davis, of Mississippi. 1
knew Jeff was dead, but I voted on Artemus Ward’s principle
that if we can't have & live man who amounts to anything, by
all means let’s have a first-class corpse. I still think that vote
was as effective as any of the millions that have been cast since
then. JOURNAL, 7%-4

Bureaucracy is ineradicable as a cancer, when once it gets
well-rooted. JOURNAL, 141

How interesting it is, that in this most pretentious and swag-
gering country, a man can get himself elected to any kind of
office on the strength of any kind of promises, then disregard
them at his utter pleasure, with no action taken, or even any
notice taken. JOURNAL FORGOTTEN, 51

1 wonder sometimes—though knowing our public as I do, 1
should not—why so {ew people scem aware that the principle
of absolutism was introduced into the Constitution by the
income-tax amendment, JOURNAL FORGOTTEN, 59

The problem of "relief” seems still to be a problem, and it will
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continue to be one until it is solved in a way that nobody
will like. No country was ever yet rich enough to feed all its
idie people, nor is ours. When Rome began to subsidize its
populace, it signed its own death certificate, and our bold
start on “unemployment relief” last year was a signal to the
undertaker to clear for action. JOURNAL FORGOTTEN, 01

Politicians leap with joy on this-or-that proposed advance in
“social legislation,” not out of any primary interest in social
welfare, but because it means more government, more jobs,
more patronage, more diversions of public money to their own
use and behoof; and what but a flagrant disservice to society
can accrue from that? SNORING, 1g1

Indeed, the very cartoons on the subject show how widely it
has come to be accepted that party platforms, with their cant
of “issues,” are so much sheer quackery, and that campaign
promises are merely another name for thimblerigging. The
workaday practice of politics has been invariably opportunist,
or in other words, invariably conformable to the primary
function of the State; and it is largely for this reason that the
State's service exerts its most powerful attraction upon an
extremely low and sharpset type of individual

THE STATE, 179

The pressure of centralization has tended powerfully to con-
vert every official and every political aspirant in the smaller
units into a venal and complaisant agent of the federal
bureaucracy. THE STATE, 1§

Since 1860, Liberals had been foremost in loading up the
statute-book with one coercive measure of “social legisfation”
after another in hot succession, each of which had the effect
of diminishing social power and increasing State power. In so
doing, the Liberals were manifestly going dead against their
traditional principles. They had abandoned the principle of
voluntary social cooperation, and embraced the old-line Tory
principle of enforced cooperation. Not only so, but they had
transformed themselves into a band of political Frankensteins.
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By busily cutting down the liberty of the individual piece-
meal, and extending the scope of the State’s coercive control,
their work was reaching the point where a few easy Anishing-
touches would reduce the individual to a condition of com-
plete State-servitude; thus bringing forth the monster of col-
lectivism, ravenous and rampane. . . .

On every point of conventional morality, all the Liberals I
have personally known were very trustworthy. They were great
fellows for the Larger Good, but it would have to be pretty
large before they would alienate your wife’s affections or steal
your watch. But on any point of intellectual integrity, there
is not one of them whom I would trust for ten minutes alone
in a room with a red-hot stove, unless the stove were com-
paratively valueless.

Liberals generally—there may have been exceptions, but
I do not know who they were-—joined in the agitation for an
income tax, in utter disregard of the fact that it meant writing
the principle of absolutism into the Constitution. Nor did
they give a moment's thought to the appalling social effects of
an income tax; I never once heard this aspect of the matter
discussed. Liberals were also active in promoting the “demo-
cratic” movement for the popular election of senators. It cer-
tainly took no great perspicacity to see that these two measures
would straightway ease our political system into cotlectivism
ag soon as some Fubulus, some mass-man overgifted with
sagacity, should manoeuvre himself into popular leadership;
and in the nature of things, this would not be long.

MEMOIRS, 124-6

The political liberal is the most dangerous person in the world
to be entrusted with power, for no one knows what he will do
with it; and the worst of him s, that whatever he does, he
will persuade himself that it was the divinely-appointed thing
to be done, e.g., Mr. Wilson at the Peace Conference, . . . The
Liberal has no character, only stubbornness; and there is noth-
ing he will not do. . . . I have known many political liberals
in my lifetime, some very highly placed, and there is none of
them whom I would willingly see again, either in this world
or in the next. JOURNATL, 10-11
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At any time after 1936 it was evident that a European war
would not be unwelcome to the Administration at Washing-
ton; largely as a means of diverting public attention from its
flock of uncouth economic chickens on their way home to
roost, but chiefly as a means of strengthening its malign grasp
upon the country’s political and economic machinery.
MEMOIRS, 247-8

The State

To take another example, the present state of public affairs
shows clearly enough that the State is the poorest instrument
imaginable for improving human society, and that confidence
in political institutions and political nostrums is ludicrously
misplaced. Social philosophers in every age have been strenu-
ously insisting that all this sort of fatuity 1s simply putting the
cart before the horse; that society cannot be moralized and im-
proved unless and until the individual is moralized and im-
proved. Jesus insisted on this; it is the fundamental principle
of Christian social philosophy. Pagan sages, ancient sages, mod-
ern sages, a whole apostolic succession running all the way
from Confucius and Epictetus down to Nietzsche, Ihsen, Wil-
liam Penn, and Herbert Spencer—all these have insisted on it.

MEDITATIONS, 20-1

Probably not many realize how the rapid centralization of
government in America has fostered a kind of organized pau-
perism. The big industrial states constitute most of the Fed-
eral revenue, and the bureaucracy distributes it in the pauper
states wherever it will do the most good in a political way.
The same thing takes place within the states themselves. In
fostering pauperism it also by necessary consequences fosters
corruption; obviously it is impossible to have any but a cor-
rupt government under these conditions, either in state or
nation. All this is due to the iniquitous theory of taxation
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with which this country has heen so thoroughly indoctrinated
—that a4 man should be taxed according to his ability to pay,
instead ol according to the value of the privileges he obtains
from the government. JOURNAL FORGOTTEN,

The worst of this ever growing cancer of Statism is its moral
effect. The country is rich enough to stand its frightful eco-
nomic wastage for a long time yet, and still prosper, bue it is
already so povertystricken in its moral resources that the
present drain will quickly run them out.

JOURNAL FORGOTTEN, 12

This is of a piece, however, with the general truth that as gov-
ernment consolidates and strengthens, the power of inde-
pendent moral judgment in the citizenry weakens; and this
is one of the most interesting phenomena of our time. One
sees it in every country where Statism prevails—Italy, Ger-
many, Russia, etc. JOURNAL FORGOTTEN, 20

One would think people might sometime be led to fathom out
the underlying reason why, in general, political organization
thrives on policies that would be fatal to nonpolitical organiza-
tion; and whether ipso facto political organization is not
imimical to society. JOURNAL FORGOTTEN, 58

I suppose that in the whole country today one would have to
go a long way to find a boy or girl of twenty who does not
automatically take for granted that the citizen exists for the
State, not the State for the citizen; that the individual has no
rights which the State is bound to respect; that all rights are
State-created; that the State is morally irresponsible; that per-
sonal government is quite consistent with democracy, pro-
vided, of course, it be exercised in the right country and by
the right kind of person; that collectivism changes character
according to the acceptability of the peoples who practice it
Such is the power of conditioning inherent in a State-con-
trolled system of compulsory popular instruction,

MEMOIRS, 20p
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Some of the more adventurous spirits, apparently under the
effects of Mr. Wilson's inspiration, went so far as to propose
educating all mankind into setting up a World State which
should supersede the separatist nationalist State; on the prin-
ciple, so it seemed, that if a spoonful of prussic acid will kill
you, a bottleful is just what you need to do you a great deal
of good. MEMOIRS, 266

Even a successful revolution, even if such a thing were con-
ceivahle, against the military tyranny which is Statism's last
expedient, would accomplish nothing. The people would be
as thoroughly indoctrinated with Statism after the revolution
as they were belore, and therefore the revolution would be no
reyolution, but a coup d'Etat, by which the citizen would
gain nothing but a mere change of oppressors. There have
been many revolutions in the last twenty-five years, and thus
has been the sum of their history. They amount to no more
than an impressive testimony to the great truth that there can
be no right action except there be right thinking behind it.
As long as the easy, attractive, superficial philosophy of Stat-
jsmt remains in conirol of the citizen's mind, no beneficent
social change can be affected, whether by revolution or by any
other means. MAN, XIV

The question I wish to raise is whether it is possible for
human beings to be happy under a regime of absolutism. By
happiness I mean happiness. I do not mean the exhilaration
arising from a degree of physical well-being, or the exaltation
that comes from a brisk run of money-getting or money-spend-
ing, or the titillations and distractions brought on by the ap-
peal to raw sensation, or the fanatical quasi-religious fervor
that arises from participation in some mass-enterprise—as in
Russia and Germany, at the moment. 1 refer to a stable condi-
tion of mind and spirit quite above anything of that kind; a
condition so easily recognized and so well understood that I do
not need to waste space on trying to define it. SNORING, 26

Let us suppose that instead of being slow, extravagant, in-
efficient, wasteful, unadaptive, stupid, and at least by tendency
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corrupt, the State changes its character entirely and becomes
infinitely wise, good, disinterested, efficient, so that anyone
may run to it with any little two-penny problem and have it
solved for him at once in the wisest and best way possible.
Suppose the State close-herds the individual so far as to fore-
stall every conceivable consequence of his own bad judgment,
weakness, incompetence; suppose it confiscates all his energy
and resources and employs them much mere advantageously
all round than he can employ them if left to himself. My
question still remains—what sort of person is the individual
likely to become under those circumstances? SNORING, 27

The State is no proper agency for social welfare, and never
will be, for exactly the same reason that an ivory paperknife
is nothing to shave with. The interests of society and of the
State do not coincide; any pretense that they can be made to
coincide is sheer nonsense, Saciety gets on best when people
are most happy and contented, which they are when freest to
do as they please and what they please; hence society’s in-
terest is in having as little government as possible, and in keep-
ing it decentralized as possible. The State, on the other hand,
is administered by jobhelders; hence its interest is in having
as much government as possible. It is hard to imagine two
sets of interests morc directly opposed than these.

SNORING, 1g1

1f we look beneath the surface of our public affairs, we can
discern one fundamental fact, namely: a great redistribution
ol power between society and State. This is the fact that in-
terests the student of civilization. He has only a secondary
or derived interest in matters like price-fixing, wage-fixing,
inflation, political banking, “agricultural adjustment,” and
similar items of State policy that fill the pages of newspapers
and the mouths of publicists and politicians. All these can
be run up under one head. They have an immediate and
temporary importance, and for this reason they monopolize
public attention, but they all come to the same thing: which
is, an increase of State power and a corresponding decrease of
social power. THE STATE, 3
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It is obvious that private forms of these enterprises must tend
to dwindle in proportion as the energy of the State’s en-
croachments on them increases, for the competition of social
power with State power is always disadvantaged, since the
State can arrange the terms of competition to sutit itself, even
to the point of outlawing any exercise of social power what-
ever in the premises; in other words, giving itself a monopoly.

THE STATE, 8-g

The method of direct subsidy, or sheer cash-purchase, will
therefore in all probability soon give way to the indirect
method of what is called “social legislation”; that is, a multi-
plex system of State-managed pensions, insurances, and in-
demnities of various kinds.

THE STATE, 17

It is easy to provide the appearance of any desired concession
of State power, without the reality; our history shows in-
numerable instances of very easy dealing with problems in
practical politics much more difficult than that. One may re-
mark in this connection also the notoriously baseless assump-
tion that party-designations connote principles, and that party
pledges imply performance. Moreover, underlying these as-
sumptions and all others that faith in “political action” con-
templates, is the assumption that the interests of the State and
the interests of society are, at least theoretically, identical;
whereas in theory they are directly opposed, and this opposi-
tion invariably declares itself in practice to the precise extent
that circumstances permit,

THE STATE, 19

The positive testimony of history is that the State invariably
had its origin in conquest and confiscation. No primitive State
known to history originated in any other manner. On the
negative side, it has been proved beyond peradventure that no
primitive State could possibly have had any other origin.
Moreover, the sole invariable characteristic of the State 1s the
economic exploitation of one class by another.

THE STATE, 44-F
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There are two methods, or means, and only two, whereby
man's needs and desires can be satisfied. One is the production
and exchange of wealth; this is the economic means. The other
is the uncompensated appropriation of wealth produced by
others; this is the political means. . . .

The State, then, whether primitive, feudal or merchant, is
the organization of the political means. Now, since man tends
always to satisfy his needs and desires with the least possible
exertion, he will employ the political means whenever he can
—exclusively, if possible; otherwise, in association with the
economic means. He will, at the present time, that is, have re-
course to the State’s modern apparatus of exploitation; the
apparatus of tariffs, concessions, rent monopoly, and the like,

THE STATE, G-61

Wherever economic exploitation has been for any reason either
impracticable or unprofitable, the State has never come inte
existence; government has existed, but the State, never.

THE STATE, 47

Based on the idea of natural rights, government secures those
rights to the individual by strictly negative intervention,
making justice costless and easy of access; and beyond that it
does not go. The State, on the other hand, both in its genesis
and by its primary intention, is purely antisocial. It is not
based on the idea of natural rights, but on the idea that the
individual has no.rights except those that the State may provi-
sionally grant him. It has always made justice costly and diffi-
cult of access, and has invariably held itself above justice and
common morality whenever it could advantage itself by so
doing. THE STATE, 40-50

it is of great help, for example, in accounting for the open
and notorious fact that the State always moves slowly and
grudgingly toward any purpose that accrues to society’s ad-
vantage, but moves rapidly and with alacrity toward one
that accrues to its own advantage; nor does it ever move to-
ward social purposes on its own initiative, but only under
heavy pressure, while its motion toward antisocial purposes
is self-sprung. THE $TATE, §51-2
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The historical method, morcover, establishes the important
fact that, as in the case of tabetic or parasitic diseases, the de-
pletion of social power by the State cannot be checked after
a certain point of progress is passed. History does not show an
instance where, once beyond this point, this depletion has not
ended in complete and permanent collapse. . . . Of two
things, however, we may be certain: the first is, that the rate
of America’s approach of that point is heing prodigiously
accelerated; and the second is, that there is no evidence of any
disposition io retard it, or any intelligent apprehension of the
danger which that acceleration betokens.

THE STATE, (g4

Instead of recognizing the State as “the common enenty of all
well-disposed, industrious and decent men,” the run of man-
kind, with rare exceptions, regards it not only as a final and
indispensable entity, but also as, in the main, beneficent.
THE STATE, 148

My point is, that if the State were limited to purely negative
interventions which I enumerated, and had no oversize power
beyond that, then it wouldn't be the State any more. It would
then be government only. . . . The point is only that when
Society deprives the State of power to make positive interven-
tions on the individual—power to make positive coercions
upon him at any point in his economic and social life—then
at once the Stale goes out of existence, and what remains is
government. LETTERS, 1035-0

Society

There is a greater difference between Socrates, Marcus Aure-
lius, Sophocles, and the man of the crowd, than there 1s be-
tween the man of the crowd and the higher anthropoids; but
in our institutional view, Socrates and the man of the crowd
alike count one. JOURNAL, 44
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“Man will become more clever and sagacious,” said Goethe,
“but not better, happier, or showing more resolute wisdom;
or at least, only at perieds.” Inevitably so. Cleverness and
sagacity are traits which the Neolithic man shares with his
humbler relatives in the animal world; he owes his survival
to his immense superiority in combining and managing the
two, In respect of the other traits he is devoid of capacity;
they characterize the human being. Perhaps the most striking
evidence of this is found in the apparent anomaly which so
baffled Mr. Jefferson and Henry Adams: that with all man’s
marvelous ability to invent things which are potentially good,
he can always be counted on to make the worst possible use
of what he invents; as witness the radio, printing press, aero-
plane, and the internal-combustion engine. . . . The problem
of conduct here presented is past all resolving. Mr. Jefferson
gave it up in despair, saying, “"What a Bedlamite is man!”
MEMOIRS, 214-5

What was the best that the State could find to do with an
actual Socrates and an actual Jesus when it had them? Merely
to poison the one and crucify the other, for no reason but that
they were too intolerably embarrassing to be allowed to live
any longer. MEMOIRS, 274

Every person of any character, I think, warts above all to keep
the integrity of his personality intact, and under the idea of
organization that prevails in this country, that seems impos-
sible unless one stays out pretty resolutely. JOURNAL, &5

It seems that the time has come to point the moral; and in so
doing, we come in sight of the one and only service that Amer-
icans can render—not the American Government, but such
Americans as are candid enough and fHexible enough to have
fearned a good many things in the past four years, and to
have forgotten a good many as well. This service consists in
pointing out that matters at stake in Europe can not be
settled by machinery alone; they must be settled by a wider
culture, a firmer will, and a better spirit. The League of Na-
tions is machinery, and so is the World Court; machinery,
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moreover, devised for an entirely different purpose from that
to which the interventionists would invoke it. This is plain
to everyone; as plain as that a reaper is not designed to pull
a train. The thing is to abandon a blind and unintelligent
faith in machinery, and to give oneself over to the promotion
of a culture competent really to envisage a world order of
peace and freedom erected upon the only basis able to sustain
it, the basis of social justice. Those who do this are the true
interventionists; they proffer Europe the only real help that
Americans can give. The interventionists here, and those
abroad who ask our aid, never show, we regret to say, that
they are concerned by the injustices that afflict Europe; they
are concerned only by the inconveniences arising from her
condition. Even the British liberals who lately addressed a
communication to Americans at large, show hardly more than
a perfunctory concern with injustice, but an enormous con-
cern with inconvenience.

The time has come, in our opinion, to disallow all this and
to reaffirm the revolutionary doctrine set forth in the Declara-
tion of Independence, that the Creator has endowed human
beings with certain inalicnable rights; to give more interest to
principles and less to machinery; to think less about acting and
organizing and instituting, and more about establishing a
culture that will afford a proper foundation for national
action. The time has come, in short, for inaugurating a really
moral movement instead of protracting the succession of
tudicrous and filthy hypocrisies which have so long passed for
moral movements; for an interest in justice and a belief in
human rights wherever there are human beings—in Egypt and
Haiti, India and Santo Domingo, quite as much as in Corfu or
the Ruhr. It is all very well to go about establishing
justice and human rights, in the time of it; but the first step
towards establishing them is to believe in them, and that is
the step to be taken now. FREEMAN, 124-6

Railways, banks, telephones, finance companies, industrial de-
velopment, newspapers—all such things are most commonly
and generally accepted among us as absolute goods in them-
selves, quite irrespective of their effect upon the spirit of the
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individual life, and the quality of the collective life, which
are lived under their influence. . . .

Again, we read not long ago a statement by the president of
a great chemical comcern, in which he predicted that science
would possibly before long enable us to produce synthetic
food, cheap fuel, artificial wool: to store solar heat, to do
without sleep, and to prolong mental and physical vigour. The
tone of the statement left no doubt that this chemist regarded
all these matters as absolute goods in themselves, whereas
clearly they are nothing of the kind. If they are made to tend
towards the enrichment and deepening of the spiritual life of
man, they will be good; if they are made to tend against it,
they will be bad; if they are made to tend neither way, they are
of no consequence except in point of curiosity, like Mark
Twain's toadstool.

Again, we lately saw the advertisement of a life-extension
istitute, headed, “"Do You Want to Add Ten Years to Your
Lite?” Here once mare the obvious assumption was that
longevity is in itself a good and desirable thing. But is it?
There is of course in all of us the primary instince of self-
preservation which speaks out strongly in favour of living as
long as we can; and it is to this instinct, this irrational and al-
most bloodthirsty clinging to life, that the advertisement was
intended to appeal, As such it seemed to us, we admit, a little
ignoble; we were reminded, as all such enterprises which are
now so much in vogue remind us, of Julius Caesar’s remark
that life is not worth having at the expense of an ignoble
solicitude about it, But instinct apart, the worth of such enter-
prises is measured surely, by the quality of the life which we
are invited to prolong. The content of the average life being
what it 15, and its prospects of spiritual enlargement and en-
richment being what they are, may longevity be so indu-
hitably regarded as an absolute good that one is justified in
an almost ferocious effort to attain if?

We are not now concerned that these guestions be answered;
we are concerned only that they be raised. We are concerned
with the habit, which seems to us unintelligent and vicious,
of regarding potential accessories 1o civilization as essential
elements in civilization. We insist that civilization is not to

46



e measured in terms of longevity, trackage, the abundance of
banks and newspapers, the speed and {frequency of mails, and
the like. Civilization is the progressive humanization of men
in socicty, and all thesc things may or may not sustain a help-
fui relation to the process. At certain periods and places, in-
deed, the process has been carried notably further without any
of them than it is now carried with all of them. When we
learn to regard them intelligently, when we persuade ourselves
that their beneht is potential and relative, not actual and
alsolute, then we are in the way of intelligently and quickly
applying them to the furtherance of true civilization; but as
long as we unintelligently regard them as absolute goods in
themselves, we shall merely fumble with them.

THE FREEMAN, 134-6

Of course, the great trouble, the notable weakness of our
civilization is that from first to last, no one cares for the
theory of anything. . . . We are opportunists—in politics, in
commerce, in education, and in morals. . . . Sometimes I think
1 should like to move to any country where there was a sense
of logic and lucidity, and some kind of relief from the ever-
lasting hypocrisy with which we cover our failure in both and
our lack of interest in both. Qur failure in logic and lucidity is
our most damaging inheritance from the Anglo-Saxon stock,
and our miserable eanting hypocrisy about it is the most con-
temptible. 1 even think I could go to Prussia and be ham-
mered around by the police awhile, if only they didn’t pretend
they were doing it for the glory of God or to make the world
safe for democracy or some other loathsome humbug.
SELECTED LETTERS, §8-4

The sight of them sct me once more to wondering why there is
always most fuss made over an evil or injustice at the time
when it is least prevalent. We were well on our way to becom-
ing a sober people when the great cry for prohibition arose.
The demand for “women’s rights” became urgent when wom-
en were treated better than they had ever been, and when they
were worst treated there was no demand. The same is true of
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the demand for justice to the proletariat. I could never under-
stand why this is so, but it seems to be a general rule.
JOURNAL FORGOTTEN, 102

One can go from New York to Chicago in four hours, and the
morning papers of either town can be read in the other at
noon, and this is supposed to be a valuable achievement—
but why? One goes from a vacuous dishevelling life in Chicago,
and the newspapers merely inform one that such is the kind of
life lived in both places, I doubt greatly that the sum tota} of
human happiness is increased by increasing facilities [or keep-
ing the human body in rapid motion; or that the capacity for
enjoyment is enhanced; I should say rather the opposite.
JOURNAL FOGRGOTTEN, 114-4

There is no social engineering that can radically renovate a
civilization and change its character, and at the same time
keep it going, for civilization is an affair of the human spirit,
and the direction of the human spirit cannot be reset by
means that are, after all, mechanical. The best thing is to
follow the order of nature, and let a moribund civilization
simply rot away, and indulge what hope one can that it will
be followed by one that is better. This is the course that na-
ture will take with such a civilization anyway, in spite of
anything we do or do not do. Revolts, revolutions, dictator-
ships, experiments and innovations in political practice, all
merely mess up this process and make it a sadder and sorrier
business than it need be, They are only so much machinery,
and machinery will not express anything beyond the inten-
tions and character of those who run it

JOURNAL FORGOTTEN, 117

I merely observe that I have never been able to see “society”
otherwise than as a concourse of very various individuals about
which, as a whole, not many general statements can be safely
made. The individual seems to be the fundamental thing; all
the character society has is what the prevailing character of
the individuals in its environment gives ir, MEMOIRS, 06
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I have no idea how the problem of these two American minor-
ities will finally be settled. I regret to say my conviction is
that they will be dealt with in the traditional manner, with
immediate results which one does not care to contemplate;
that is to say, they will not be settled at all. I know, however,
that the problem of no minerity anywhere can be settled un-
less and until two preliminaries are established. First, that
the principle of equality before the law be maintained without
subterfuge and with the utmost vigour. Second, that this prin-
ciple be definitely understood as carrving no social implica-
tions of any kind whatever. “T will buy with you, sell with
you, talk with you, walk with you, and so following,” said
Shylock; “but I will not eat with you, drink with you, nor
pray with you.”

These two preliminaries demand a much clearer conception
of natural as well as legal rights than I think can ever prevail
in America. The French have this conception well established.
1f I choose to associate with Negroes, and they choose to have
me do so, whatever the terms of the association may be, I am
within my rights and so are they. If I insist on other Negroes
forming like associations, 1 exceed my rights; if Negroes insist
on others of my race forming them, they exceed their rights,
The doctrine of equality does not carry any competence in the
premises to justify either the Negroes or myself. The most
agreeable and improving social relations which I have en-
joyed of late in America have been with a coterie of Jews liv.
ing in Pennsylvania. If they had found me unacceptable and
had excluded me, the doctrine of equality would have suffered
no infringement; nor would it if a Negro-hotel-keeper or
Jewish restaurateur had turned me away; nor if the white
proprietor of a theater had refused to let it for a performance
by Negro or Jewish actors and actresses. The principle of
equality carries no implications of this kind, and the attempt
to foist them on that principle is an error of the first magni-
tude. MEMOIRS, 255-6

Mankind had been striving after forms of organisation, both
political and social, too large for their capacities; believing that
because they could organise a small unit like the family, the
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village, even the township, with fair-to-middling success, they
could hikewise successfully carry on with a state, a province,
a nation. just so the lemmings on their migrations, finding
themselves able to cross small bodies of water, think, when they
come to the ocean, that it is just another body of water like
the others they have crossed; and so they swim until they
drown. Season after season, they make these attempts, unable
to learn that the thing is impracticable. Likewise, age after
age, mankind have made the attempt to construct a stable
and satisfactory nationalist civil system, unable to learn that
nothing like that can, in the nature of things, be done.
MEMOIRS, 256

The behavior of Western society in the last two decades is a
simple matter of prius dementat, orderly, regular, and to be
expected. It presages calamity close at hand, due to the fact
that society’s structure is built on a foundation of unsound
principles. MEMOIRS, 241

The trouble with the “Western civilization” that we are so
proud of and boast so much about, is that it makes such limited
demands on the human spirit; such limited demands on the
qualities that are distinctly and properly humane, the quali-
ties that distinguish the human being from the robot on the
one hand and the brute on the other. JOURNEYMAN, 120

A nation’s life consisteth not in the abundance of the things
that it possesseth; that it is the spirit and manners of a people,
and not the bewildering multiplicity of its social mechanisms,
that determines the quality of its civilization.

JOURNEYMAN, 1267

I could see how “democracy” might do very well in a society
of saints and sages led by an Alfred or an Antoninus Pius.
Short of that, I was unable to see how it could come to any-
thing but an ochlocracy of mass-men led by a sagacious knave.
The collective capacity for bringing forth any other outcome
seemed simply not there. To my ideas the incident of Aristides
and the Athenian mass-man was perfectly exhibitory of “de-
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mocracy” in practice. Socrates could not have got votes enough
out of the Athenian mass-men to be worth counting, but
Fubulus easily could, and did, wangle enough to keep himself
in office as long as the corrupt fabric of the Athenian State
held together. As against a Jesus, the historic choice of the
mass-man goes regularly to some Barabbas.

MEMOIRS, 131

Homo sapiens is so remarkably sapient about the incidence of
natural law in the physical world, and so resourceful about
adapting himself to it—why, then, is he so impenetrably stupid
about recognising the incidence of natural law in the spiritual
world, and about accommodating his plans and doings to its
inflexible operation? When Homo sapiens discovered that elec-
tricity always follows the path of least resistance, it took him
no time at all to perceive that the thing to do was to arrange
a path for lightning to follow, and then stay out of that path.
The habits of electricity are a recondite matter, but Homo
sapiens was equal to discovering and dealing with them intel-
tigently. Why is he apparently unequal to discovering and
dealing intelligently with the natural laws which can bear so
disastrously upon the social institutions which he attempts to
form? MEMOIRS, 105

In responsc to an urgent social demand, a revolutionary re-
gime was set up in France in 178¢g. At the outset it was backed
and promoted by men of far-secing intelligence, including a
good part of the aristocracy. . .

Ther at the moment when the revolution became a going
concern, Epstean’s Iaw brought in a waiting troop of political
adventurers whose interest was not social but instiiutional.

Their views of the social demand which brought the revolu-
tionary organisation into being were shaped by that interest.
As Benjamin Franklin put it, they were of the sort whose
sense of political duty is, first, to themselves; second, to their
party; and third (if anything be left over) to society. . . .

Then Gresham'’s law struck in. As the numbers of this latter
group increased, their interest became the prevailing in-
terest, and their view the prevailing view. Social interest
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was rapidly driven out, and as almost always happens in the
case of political revolutions, those who represented it were
Tacky if they escaped with their lives.

Then finally the law of diminishing returns took hold. As
the institution grew in size and strength, as its confiscations of
social power increased in frequency and magnitude, as its
coercions upon society multiplied, the welfare of society
(which the original intention of the revolution was to pro-
mote) became correspondingly depleted and attenuated.

These three laws dog the progress of every organisation of
mankind’s efforts. Organised charity, organised labor, orga-
nised politics, cducation, religion—look where you will for
proof of it, strike into their history at any point of time or
place. MEMOGIRS, 165-6

So the popular idea of democracy postulates that there shall
be nothing worth enjoying for anybody to enjoy that every-
body may not enjoy; and a contrary view is at once exposed
to all the evils of a dogged, unintelligent, invincibly suspicious
resentment.

The whole institutional life organised under the popular
idea of democracy, then, must reflect this resentment. It must
aim at no ideals above those of the average man; that is to say,
it must regulate itself by the lowest common denominator of
intelligence, taste, and character in the society which it repre-
sents. EDUCATION, 51

Whether by one means or another, I was somehow prepared
to see, as when I was still quite young I did see, that in our
society the purview of legal, religious, and ethical sanctions
was monstrously overextended. They had usurped control over
an area of conduct much larger than right reason would assign
them. On the other hand, I saw that the area of conduct prop-
erly answerable to the sanctions of taste and manners was cor-
respondingly attenuated. One could easily understand how
this had come about. Law is the creature of politics, as among
others Mr. Jefferson, Franklin, and John Adams had clearly
perceived, is always determined by an extremely low order
of selb-interest and self-aggrandisement. Changing the legal
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maxim a little, Est boni politici ampliare jurisdiciionem, as
we everywhere see. Again, when Christianity became organised
it immediately took on a political character radically affecting
its institutional concept of religion and its institutional con-
cept of morals; and the same tendencies observable in secular
politics at once set in upon the politics of organised Chris-
tianity, Thus the area of conduct in which men were free to
recognise the sanctions of taste and manners was still further
straitened.

The consequence was that the one set of sanctions atrophied,
and the other set broke down; thus leaving human conduct
bereft of any sanctions at all, save those of expediency. In
other words, each person was left to do that which was right
in his own eyes. What with Bentham on one side and the
hierarchs of law, religion, and morals on the other, American
society had got itself cross-lifted into a practical doctrine of
predatory and extremely odious nihilism. When the sanctions
of law, religion, and morals broke down through persistent
misapplication to matters of conduct quite outside their pur-
view, the sanctions of taste and manners had become too frail
and anaemic to be of any practical good. For obvious reasons
the resulting state of our society seems beyond hope of im-
provement. Attempts to galvanize the sanctions of law, re-
ligion, and morals for further misapplication are ineffectual;
and ineffectual also must be the attempt to root the saving
criteria of taste and manners in an ethical soil laid waste by
the Benthamite doctrine of expediency. MEMOIRS, §1-2

One of the most offensive things about the society in which 1
later found myself was its monstrous itch for changing people.
It seemed to me a society made up to congenital missionaries,
natural-born evangelists and propagandists, bent on re-shap-
ing, re-forming and standardising people according to a pat-
tern of their own devising—and what a pattern it was, good
heavens; when one came to examine it. It seemed to me, in
short, a society fundamentally and profoundly ill-bred. A very
small experience of it was enough to convince me that Cain’s
heresy was not altogether without reason or without merit;
and that conviction quickly ripened into a great horror of
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every attempt to change anybody; or T should rather say,
every wish to change anybody; for that is the important thing.
The attempt is relatively immaterial, perhaps, for it is usually
its own undoing, but the moment one wishes to change any-
body, one becomes like the socialists, vegetarians, prohibitiorn-
ists; and this, as Rabelais says, “is a terrible thing to think
upon.” MEMOIRS, 25-6

I would say that a nation exists where there is a sense of par-
ticipation in a common spiritual heritage, and a will to im-
prove that heritage for the benefit of those to whom it shall
be in turn passed on. FREF. SPEECH, 102

A society that gives play only to the instinct of expansion
must inevitably be characterized by a low type of intellect, a
grotesque type of religion, a factitious type of morals, an im-
perfect type of beauty, an imperfect type of social life and man-
ners. In a word, it is uncivilized, FREE SPEECH, g

Our society has made no place for the individual who is able
to think, who is, In the strict sense ol the word, intelligent; it
merely tosses him into the rubbish heap. . . . Intelligence is
the power and willingness always disinterestedly to see things
as they are, an casy accessibility to ideas, and a free play of
consciousness upon them, quite regardless of the conclusions
to which this play may lead. FREE $PEECH, 147

The word munners, unfortunately, has come to be understood
as a synonym for deportment; it includes deportment, of
course, but it reaches much further. Properly speaking, it
covers the entire range of conduct outside the regions where
law and morals have control. RIGHT THING, 187

Now, the experienced mind is aware that all the progress in
actual civilisation that society has ever made has been brought
about, not by machinery, not by political programmes, plat-
formns, parties, not even by revolutions, but by right thinking.

EDUCATION, 12%
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. mankind’s five fundamental social instincts-—the instinct
of workmanship, of intellect and knowledge, of religion and
morals, of beauty and poetry, of social life and manners. A
civilized society is one which organizes a full collective expres-
sion of all these instincts, and which so regulates this expres-
sion as to permit no predominance of one or more of them at
the expense of the rest; in short, one which keeps this expres-
sion on c¢ontintal harmony and balance.

FREE SPEECH, 17-8

Our civilization, rich and varied as it may be, is not interest.
ing; its general level falls too far below the standard set by the
collective experience of mankind. RIGHT THING, Gg

The civilization of a country consists in the quality of life
that is lived there, and this quality shows plainest in the things
that people choose to talk about when they talk together, and
in the way they choose to talk about them.

RIGHT THING, 25

Art

Current discussions of the philosophy of art remind us that,
according to Goethe, a little common sense will sometimes do
duty for a great deal of philosophy, but no amount of phi-
losophy will make up for a failure in common sense. It is
usually the case that as analysis becomes closer and philos-
ophizing becomes more profound, there is a tendency to ob-
scure certain broad general fundamentals which to the eve of
common sense are always apparent; and thus very often the
complete truth of the matter is imperfectly apprehended. A
great deal of what we read about the arts seems in some such
fashion as this to get clear away from the notion that the final
purpose of the arts is to give joy; yet common sense, proceed-
ing in its simple, unmethodical manner, would say at once
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that this is their final purpose, and that one who did not
keep it in mind as such, could hardly hope to arrive at the
truth about any of the arts. Matthew Arnold once said most
admirably that no one could get at the actual truth about the
Bible, who did not enjoy the Bible; and that one who had all
sorts of fantastic notions about the origin and composition of
the Bible, but who knew how to enjoy the Bible deeply, was
nearer the truth ahout the Bible than one who could pick it
all to pieces, but could not enjoy it. Common sense, we be-
Heve, would hold this to be true of any work of art.

‘When Hesiod defined the function of poetry as that of giv-
ing “a release from sorrows and a truce {rom cares,” he inti-
mated the final purpose of all great art as that of elevating and
sustaining the human spirit through the communication of
joy, of felicity; that is to say, of the most simple, powerful,
and highly refined emotion that the human spirit is capable of
experiencing. This, no doubt, does not exhaust its beneficence;
no doubt it works for good in other ways as well; but this is its
great and final purpose. It is not to give entertainment or
diversion or pleasure, not even to give happiness, but to give
joy; and through this distinction, common sense comes im-
mediately upon a test of good and valid art, not infallible,
perhaps, but nevertheless quite competent. It is, in fact, the
test the common sense of mankind always does apply, con-
sciously or unconsciously, to determine the quality of good art.
Great critics, too, from Aristotle down, have placed large
dependence on it. One wonders, therefore, whether more might
not advantageously be made of it in the critical writing of the
present time.

A work of art—a poem or novel, a picture, a piece of music
—may affect the average cultivated spirit with interest, with
curiosity, with pleasure; it may yield diversion, entertainment,
or even solace, not in the sense of edification or tending to
build up a permanent resource against sorrows and cares, but
in the sense that its pleasurable occupation of the mind ex-
cludes sorrow and care for the time being, somewhat as physi-
cal exercise or a game ol chess or bhilliards do. But all this is
not the mark of good art. Good art affects one with an emo-
tion of a different quality; and this quality may be rather
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