





ELEMENTS OF
LIBERTARIAN
LEADERSHIP






ELEMENTS OF
LIBERTARIAN
LEADERSHIP

Notes on the theory, methods,
and practice of freedom

BY LEONARD E. READ

\ FEE

The Foundation for Economic Education, Inc,
Irvington-on-Hudson, New York 1962



THE AUTHOR AND PUBLISHER

Leonard E. Read, author of Conscience of
the Majority, Government—dAn Ideal Con-
cept, Miracle of the Market, Studenis of
Liberty, Why Not Try Freedom?, and other
books and articles, is President of the Foun-
dation for Economic Education, organired
in 1946.

The Foundation is an educational cham-
pion of private ownership, the free market,
the profit and loss system, and limited gov-
ernment. It is nonprofit and nonpolitical,
Sample copies of the Foundation's month-
ly study journal, THE FREEMAN, are avail-

able on request.

PUBLISHED MARCH 1962

Copyright 1962, by Leonard I. Read. Permission to reprint
granted without special request. . PRINTED IN U.S.A.



CONTENTS

Page
. FAITH AND FREEDOM 133
Liberty will be restored as we recapture a sense of

our earthly purpose and know the source of our
rights.

. CONSISTENCY REQUIRES A PREMISE 32

Unless we are aware of our basic assumptions, social
frictions are inevitable.

. BOOBY TRAPS 47

It is important to avoid blind alleys.

. WHY DO WE LOSE LIBERTY? 66

The fallacies of authoritarianism are too generally
accepted.



G.

ELEMENTS OF LIBERTARIAN LEADERSHIP

Page
EMERGENCE OF A LEADERSHIP 85

We can’t predict who will lead the libertarian ren-
aissance. It may be you.

HUMILITY AND LEADERSHIP Q2

The libertarian thinker is one who has an aware
ness of his own shortcomings.

INTEGRITY AND LEADERSHIP 101

What we say and do must accurately reflect what we
really believe.

THE METHODS OF LEADERSHIP 11g

Oniy the highest grade methods can achieve the
chief political good—individual liberty.

THE MANNERS OF LEADERSHIP 185

Not anger or impatience or discouragement, but un-
yielding good will is the proper stance.



CONTENTS Vi

10,

EY.

12,

13,

Page
AIDS TO LEADERSHIP 141

Fach of us who would further the restoration of lib-
erty must become a more creative person himself,
THREE LEVELS OF LEADERSHIP 161

The first stage is open to almost anyone, but there is
room to aspire,

CAN BUSY PEOPLE BECOME
LIBERTARIAN LEADERS? 169

The answer is yes: only busy people can accomplish
this task.

LIBERATED! 176

The cause of freedom does not need new arguments
as much as it needs a renewed attention to our un-
discovered selves.






FOREWORD

IT 15 DIFFICULT even to set forth the libertarian ideal, but
expounding it is simple compared to living by it. None-
theless, life lived according to right principles can never
be more than sporadic except as the ideal is sought for,
held up, and used as a guide.

I have no reason for attempting a manual of liber-
tarian leadership except the conviction—born of three
decades of trial and error-—that our waning individual
liberty is more difficult to restore than most people judge.
It would be shameful for any person, thinking he knows
how deep the ore lies, to keep silent while millions of
people wastefully prospect on the surface.

First, a word about terms. 1 use freedom and liberty as
synonyms, that is, interchangeably. A case has been made
for ascribing different values to these terms but the dis-
tinction, if any, is never generally understood and, thus,
is more or less useless for communicative purposes.

The term libertarian is used because nothing better
has been found to replace liberal, a term that has been
most successfully appropriated by contemporary authori-
tarians. As long as liberal meant liberation from the au-
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thoritarian state, it was a handy and useful generaliza-
tior.. It has come to mean little more than state liberality
with other people’s money.

Next, the solution to the problem of rescuing an in-
dividual liberty on the skids requires, broadly speaking,
the mastery of two disciplines: the philosophy of free-
dom and the methodology of freedom. The former has
to do with an understanding of what freedom actually is,
and the latter with the techniques, means, and methods
by which an improved state of freedom may be effected.

The emphasis in this volume is on methodology. As-
suming an individual has mastered the philosophical as-
pects of freedom, what can he do about ie? With whom
does he work? What are his limitations? His potentiali-
ties?

Methodology must not be sold short. Indeed, if every-
one—freedom devotees and their opposites—had his
method right, there would be no real philosophical prob-
lem. Right method, according to this thesis, consists of
self-improvement. If everyone were devoted to the per-
fection of self, there could be no meddlers amongst us,
and without meddlers there could be no socialism.

Of course, philosophy and methodology cannot be
compartmented, entirely. To be a master of liberty's
rationale one must, to be consistent, behave in a liber-
tarian manner. One cannot, for instance, stand truly for
liberty and regard as villains or fools those who disagree,
without qualifying as an intellectual authoritarian!

So, throughout this volume there will be traces of
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philosophy for, without some of it, the methods would
be attached to no purpose. Perbaps to establish an au-
thor-reader understanding at the outset, an important
philosophical definition is in order:

Liberty, like laissez faire, is often thought of as synony-
mous with unrestrained action. The thought is incor-
rect as related to both terms. Liberty, for instance, does
not and cannot include any action, regardless of spon-
sorship, which lessens the liberty of a single human be-
ing. To argue contrarily is to claim that liberty can be
composed of liberty negations. Patently absurd! Unre-
straint carried to the point of impairing the liberty of
others is the exercise of license, not liberty. T'o minimize
the exercise of license is to maximize the area of liberty.
Ideally, government would restrain license, not indulge
in it; make it difficult, not easy; disgraceful, not popular,
A government that does otherwise is licentious, not liber-
tarian,

Finally, this volume contains little that is new, except
the arrangement. Most of the material has appeared over
the past five years in books and pamphlets, some of it
in The Freeman and Notes from FEE, publications of
The Foundation for Fconomic Education, Inc. This is
an attempt to organize the numerous materials into a
single, usable manual for those who would give liberty
a hand.

L.E.R.
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FAITH AND FREEDOM

ALMOST EVERYONE says he favors freedom; just try to find
a single individual who says he does not. The search
would almost certainly prove fruitless, Indeed, so many
declare themselves for freedom and against communism
that hundreds of organizations now exist to satisfy the
common devotion to this attractive term. But, in spite of
this lip service to freedom, our actual liberties continue
to dwindle. The centralized state makes more and more
of our decisions for us.

Why is it that the millions of us who vocally proclaim
for freedom do not constitute a solid front against the
omnipotent state? Perhaps it is because some who pro-
claim their devotion to freedorn do not understand the
requirements of freedem, its “operational imperatives.”
Thomas a Kempis, the fourteenth century author of The
Imitation of Christ, saw the problem of peace in similar
terms. “Many favor peace,” he wrote, “but not many
favor the things that make for peace.”” When it comes

* This chapter is from an address, “Endowed by Their Creator,”
delivered as The Mayflower Lecture on May 7, 1961, at the May-
flower Community Congregational Church, Oklahoma City.

13
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10 an understanding of the proper means and methods
for achieving the goal of freedom, there are some real
divisions among those who say they believe in freedom.
Why is this so?

‘When speaking of believers in freedom, I do not refer
—for the purpose of this inquiry—to those Americans
who have a distaste for the godless apparatus head-
quartering in Moscow. That would be nearly all of us.
Nor do 1 have in mind all who avow a dislike for state
socialism. Or, the millions who give lip service to “the
American way of life.”

When I speak of the differences of opinion in the free-
dom camp, I am referring to the relatively few of us—
tens of thousands, not millions—who claim an affinity
for libertarian ideals, When the inquiry is thus brought
into focus, the question reads, “Why do we—the hard
core of the free market, private property, limited govern-
ment philosophy—disagree with each other? Why do we
not present a solid front? For it must be acknowledged
that even we have pronounced differences of opinions
and that we are in constant argument with each other.
Why? That's the question.

A Dying Movement?

Several years ago 1 put this puzzle to a distinguished
American conservative who, at the time, was being taken
to task by scholarly individuals who shared, in a general
way, his own ideological persuasions. His answer—mno
doubt somewhat influenced by pique—was, “This fight-
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ing among ourselves is the sign of a dying movement.”
Let us hope that he was wrong for, if not, the cause of
freedom would be hopeless, so vigorous are the argu-
ments among the few of us we call, “We.”

I shall try to make the case for a contrary interpreta-
tion: These sharp differences of opinion among those of
us who in a general way share libertarian ideals are the
sign of a movement not yet come fully alive, of a move-
ment suffering birth pains.

However, before going further, it is necessary that we
understand what these arguments among ourselves are
really about. Can they be reduced to a single issue? In
the first place, they are not about the desirability of
freedom, for we are all agreed on that. Nor, except
in a few isolated instances, do they revolve around the
question of anarchy, or no government at all, versus lim-
ited government. All but a few freedom devotees believe
in limited government, that is, a formal, legal agency of
society which invokes a common justice, and secures the
rights of all men by restricting such destructive actions
as fraud, violence, and predation.

What Price Freedom?

What, then, is the nature of the contentions so rife
among us? The arguments, stripped of all their semantic
inaccuracies, boil down to: How cheaply can freedom
be bought?—although it is rarely so stated. Is freedom
something that can be had for the wishing? For casual
effort? Is it a prize to be won by delegating the chore to
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some hired hands? Or, is the price of freedom an intel
lectual and spiritual renaissance with all the hard think-
ing and difficult introspection required to energize such
a revolution in thinking?

Some believe that freedom can be had simply by un-
covering card-carrying communists and then calling
them names. To these people, our ills originate in Mos-
cow. Be done with Soviet agents and, presto, freedom!

Others believe that the loss of freedom stems from
what they call “the ignorant masses.” Merely finance
“selling the man in the
street.” Teach this ignoramus that there is no such thing
as a free lunch or some other such simplicity that can
be grasped as he passes a bulletin board or drowsily reads
baby talk literature in a barber’s chair, Gain freedom
by writing a check!

educational programs aimed at

A considerable number offer politicai action as their
highest bid for freedom. Organize “right down to the
precinct level” and elect “the right people” to public
office. As if freedom could be had by activating the pres-
ent absence of understanding, so as to shift existing ig-
norance into high gear!

Another group believes that the price need be no
higher than the cost of beaming radio reports behind the
Iron Curtain—relating to those slave peoples how lux-
uriously we Americans revel in our gadgetry. Freedom
as a consequence of exciting international envy!

Then there are those who would insure “a free world”
by having the federal government coercively take the
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fruits of our own labor to subsidize foreign governments.
As if friendship could be purchased for an exchange of
cash; as il subsidized relationships were the essence of
freedom; as if this kind of communism at home would
discourage world communism!

The highest priced bid, in dollar terms, is the resort
to the sword. Outdo the godless states in the hardware
of mass slaughter and American freedom will remain
intactl

Preservation—or Restoration?

But it is useless to name all the various panaceas prof-
fered as our bids for freedom—bids aimed at the mere
preservation of individual freedom. For we cannot pre-
serve that which has already been so largely lost. We have
a restoration job on our hands. Freedom must experience
a rebirth in America; that is, we must re-establish it from
fundamental principles. Most of the bids aimed at a re-
newed freedom are far too low. If this were not a face,
freedom would have been restored by now. Indeed, it
would never have been lost. The price of freedom is not
increased political activity or even economic understand-
ing, nor can the cost of freedom be stated in dollar terms.

Political collectivisim, the antithesis of individual free-
dom, can be likened to a cancer, It is not like a skin
cancer that can be treated with relative ease; it resembles
the type known as ‘“metastasis’—the wildly spreading
kind. The disease has spread through the whole body
politic, a fact not likely te be observed except by those
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who work full time on behalf of freedom. Nothing short
of the best therapy ever known to man can cope with
this problem.!

Freadem To Become What?

Libertarian leadership depends on finding an answer
to the question: What is man’s earthly purpose? Acknowl-
edged, no two of us can reach precisely similar answers.
Nonetheless, the quest and the finding of an answer
satisfactory to each of us—this intellectual and spiritual
effort—is a part of the price we must pay for freedom.
Without a purpose in life, a fundamental datum line,
a basic point of reference, no effort aimed at restoring
freedom makes much sense. Man needs to be free in
order that he may fulfill the demands of his nature.
Freedom to become what? is the only relevant question.

My own answer to this question will be given and
explained in the next chapter, but here let me refer
to the two categories of freedom, inner and outer, psycho-
logical and sociological—each area subject to freedom
impairments. Sociological restraints have to do with man
imposing his will by force on other men—authoritarian-
ism of one kind or another.

The psychological restraints on freedom, on the other
hand, are such things as ignorance, insensitivity, pride,
stupidity, personality defects, and the like. They are, no

11t is not z hazarded assertion, it is a great truth, that once
things are gone out of their ordinary course, it is by acts out of

the ordirary course they can alone be re-established.”—Edmund
Burke in a letter to William Elliott, Esq., 1%95.
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doubt, more stubborn impediments to emergence than
are the sociological restraints. They might be termed
spiritual faults which demand a spiritual remedy. This
aspect of the problem is beyond my competence and out-
side the scope of this manual. It is enough for me to
touch on only a narrow but extremely important phase
of the sociological aspect; man's inhumanity to man as
manifested by the misuse of governmental power.

Spiritual, Political, and Economic
This brings us to the second part of the over-all price
that must be paid for freedom: the intellectual and spir-
itual effort required to grasp the full implications of the
idea expressed in these words of the Declaration of In-
dependence: [Men] ... “are endowed by their Creator
with certain unalienable rights; that among these are
life, liberty, and the pursuit of happiness. . . " This,
quite obviously, is a political concept with tremendous
spiritual overtones. Indeed, this concept is at once spir-
itual, political, and economic. 1t is spiritual in proclaim-
ing the Creator as the endower of men's rights and, thus,
as sovereign. It is political in the sense that such an ac-
knowledgment implicitly denies the state as the endower
of men’s rights and, thus, the state is not sovereign. And
this s an economic concept because it follows fromi a
man's inherent right to life that he has a right to sus-
tain his life, the sustenance of life being nothing more

nor less than the fruits of one’s own labor.
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As freedom is a necessary part of godliness, so is spir-
itual faith—godliness—a necessary part of freedom. Or,
so runs my argument. Freedom is to be restored only as
we place faith in our Creator, and such faith is possible
only as the human spirit is freed of stifling restraints.
Spiritual faith and freedom are thus two reciprocating
parts of a Divine Principle. In a strict sense, they are in-
separable and, thus, they tend to rise and fall together.
I use the word “tend” simply because they are not in-
separable as are two sides of a coin, but inseparable
as are two mountain climbers securely tied to each
other by a long rope. There is a "play” between
them, and it is this “play” which permits one to help
the other advance and which may keep the other from
falling. In any final analysis, they do rise and fall to-
gether. Alexis de Tocqueville had a full appreciation of
this point:

For my own part, I doubt that man can ever support
at the same time complete religious independence [atheism
or agnosticism} and entire political freedom. And I am

inclined to think that if faith be wanting in him, he
must be subject; and if he be free, he must believe?

Unless we believe that man's rights are endowments
of our Creator and, therefore, inalienable, we must con-
clude that the rights to life and liberty derive from some
human collective and that they are alienable, being at
the disposal of the collective will. There is no third al-

2 From Democracy in America (New York: Alfred A. Knopf,
1945), p- 2=
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ternative; we believe In the one or we submit to the
other. If the latter, there is no freedom in the social sense;
there is despotism.

If we lack this spiritual faith, our rights to life and
liberty are placed on the altar of collective caprice and
they must suffer whatever fate the political apparatus
dictates. The record clearly shows what this fate is, Rus-
sia is the most degraded example, but practically every
other nation, including our own, drifts in Russia’s direc-
tion. Among the Russians we note that freedom of choice
has been forcibly lifted from the individual and shifted
to the political collective. The dictator and his hench-
men prescribe the manner in which the fruits of the citi-
zen'’s labor shall be expended and how his life shall be
lived.

Two Parts of a Divine Principle

There is one other feature of the Moscow apparatus
about which we should become acutely conscious: its
godlessness. This 1s no accident, The political collective
would undermine its own power if it condoned the
peoples’ belief in the Creator as the endower of man's
rights. If Russians believed in and understood the full
implications of the Creator concept, the political collec-
tive would fall. As suggested above, freedom and spirit-
ual faith are two parts of a Divine Principle and tend to
rise and fall together.

We do not have to confine our observations to Russia,
however, to see faithlessness and the loss of freedom going
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hand in hand. This same phenomenon can readily be
seen here at home. While we cannot measure the loss of
spiriteal faith with anywhere near the precision that we
can calculate the loss of freedom, there is a great deal
of evidence to support the conclusion that they are fall-
ing or, shall we say, failing together. For instance, we
can measure with a near precision the average citizen's
loss in freedom of choice as it relates to the fruits of his
own labor. During the past twelve decades, by reason of
governmental expansion, his freedom of choice has de-
clined steadily from g5-68 per cent to about 65 per cent—
and the trend grows apace. In other words, taxation
which once took only 2-5 per cent of earned income now
deprives us of about g5 per cent.

A Diminishing Faith

Let us now reflect on the loss of faith in the Creator
as the endower of man's rights. This spiritual concept
is rarely mentioned in our day. For all practical pur-
poses, it is a forgotten element of faith. I am unaware
of any contemporary textbook which develops the impli-
cations of this concept. Permit me to make an even more
serious charge: The Creator sovereignty concept issues
from all too few American pulpits! Bear in mind that
the American ideal of individual liberty and limited gov-
ernment is the political implementation of a religious
concept of man. Early American clergymen deserve much
of the credit for this magnificent accomplishment. But
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their successors, by and large, and especially the men who
have gained access to the ecclesiastical sounding boards,
have forsaken this path and are now following in other
footsteps. As a consequence, most of the people of our
country have already crossed the border and have left
this spiritual concept to history. They have accepted
new ideas which put their God-given righis at the mercy
of the state, which is, by its nature, an amoral and, thus,
a godless apparatus.® Here at home we sadly note another
proof that faithlessness and the loss of freedom fail and
fall together.

The Ultimate Goal

I do not mean to suggest that we shouid turn from
the godless state te the Creator concept for reasons of
mere material advantage. That would be to pervert re-
ligion, to get the sequence upside down, to confuse cause
and effect. Faith in Infinite Consciousness—our Creator
—is a spiritual achievement, a goal for which one strives
for its own sake. The goal is the emergence of the indi-
vidual human spirit that it may achieve its fullest meas-
ure of immortality, Desirable earthly consequences are
a by-product of this pursuit. The highest aim is to bring
individual consciousness into as near a harmony as pos-
sible with Infinite Consciousness,

However, once we have the sequence right, which is

3For an explanation of the amorality of the state, see my “Con-
science of the Majority,” The Freeman, March 196¢ (The Founda-
tion for Economic Education, Irvington-on-Hudsen, N, ¥.). Copy on
request.
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to say, when we first focus our thoughts and energies on
life's highest purpose, there follow the most efficacious
earthly consequences. It is only when we tap The Source
of all blessings that blessings become the lot of man-
kind. “Seek ye first the Kingdom of God and all these
things shall be added unto you.”

The Foundations of Limited Government

As the removal of restraints—the practice of freedom
—releases the perceptive powers of the individual and
permits spirituality to grow, so does faith in the Creator
bestow an increasing freedom. As suggested earlier, no
governmental apparatus can lord it over a people who
conceive of their rights as deriving from their Creator.
This conception makes impossible, among those who
hold it, any ascendancy of government beyond its prin-
cipled position. It restricts the powers of government to
the exercise of such force as any individual is morally
warranted in employing. The individual, as a being re-
sponsible to his Creator, has a moral right to defend his
own life and liberty and property against fraud, violence,
misrepresentation, and predation. Lacking this right, he
could not discharge his responsibility for the proper stew-
ardship of his own life. Government, logically, can have
no powers beyond those which individuals may properly
exercise—if the Creator concept be accepted. Man is free
to act creatively or productively as he pleases. Here we
have the absence of any and all political restraints on
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creative action, in short, total freedom from governmental
interference in this area.

1 have used the term “total freedom.” It must be under-
stood that freedom does not and cannot include actions
which impair another's freedom. Freedom, except in its
psychological sense, is a social term. Socially speaking,
freedom has a place in our vocabulary only as it describes
a felicitous relationship of man to man. Therefore, free-
dom is not and cannot be synonymous with unrestrained
action. To do as one pleases, if it infringes upon the
freedom of another, is not freedom at all—it’s tyranny.
It is impossible for freedom to be composed of freedom
negations. T'otal freedom, then, as relating to society and
government, is the ideal to be sought. This is a goal to
be kept uppermost in mind, and any deviations from it
are to be disapproved.

The Power of Right Thinking

At this juncture, there is one other point that needs
emphasis: Merely to agree with the spiritual concept
that men are endowed by their Creator with the rights
to life and liberty is not at all adequate for bringing
about the renaissance our serious national situation re-
quires. Many people give lip service to this concept with-
out relating the concept to its practical, political applica-
tion. All of its implications must be brought into sharp
focus in the minds of each of us. If this be accomplished
—and it takes a bit of doing—then government, in our
ideal theory, is automatically excluded from any action
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beyond securing the rights with which we are endowed
by our Creator. Governmental tampering with or man-
agement of any creative activity becomes unthinkable.
Creative activity is a manifestation of the Creator as it
shows forth in men and, in good conscience, is not to be
hampered or restrained or destroyed by man or any of
his organizations. To interfere with this Divine Energy
in any manner whatsoever is to thwart and defy our
Creator. It is man putting himself above God.

Once enough of us to compose a leadership—it need
not be large—accept and understand the full implica-
tions of “endowed by their Creator”; once we have our
fundamental principles straight; once we have brought
ourselves into harmony with Divine Providence; once
we conquer completely any impulses to dethrone the
Creator; then, our social problems untangle and the way
to individual growth, evolution, emergence becomes
clear. Life and liberty unobstructed by man, yes! But
there is more, for in seeking to realize life’s highest pur-
pose lies the pursuit of happiness. We are truly happy
only when we are in a perpetual state of hatching, our
own consciousness opening to Infinite Consciousness.”

4 Fhere was a Greek phiiosapher, Heraclitus, who lived five
centuries hefore Christ. Change is the law of life, he wrote, every-
thing is in flux—including man. We are creatures in transit. We
can’t drift along as we are, just heing our jolly lttle selves; we mist
grow, and if we don’t, we decay. Heraclitus put this in a colorful
way when he said: “We are here as in an egg' Now an egg cannot
go on and on just being a good egg: it must either hatch or go bad.
This is the nature of an cgg, and in this respect the demand of
pur own nature is not essentially different.”—From The Freeman,

July igbo, p. 53
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The Flow of Creative Energy

Let us now refiect on the way of life that naturally
follows an application of the endowed-by-their-Creator
concept. We need only take note of several seemingly self-
evident facts.

The most striking fact is that the creative potentiality
in any individual is unknown. We only know that the
aggregate potentialities among all who live is enormous;
that creation manifests itseif in strange ways and through
persons we have no manner of guessing. For instance,
about a century ago, there was a twelve-year-old lad of
humble origin, a railroad newsboy, whom a trainman
picked up by the ears and pulled into the haggage car.
Who could have guessed that this boy would become
the world’s greatest Inventor? Little did that irainman
know that he was dealing with Thomas Alva Edison
through whom Creative Energy was to flow with practical
consequences rarely if ever equaled.

All energy seeks its destination, the fulfillment of its
purpose. Holes in the dikes are but the result of poten-
tial energy trying to become flowing, kinetic energy.
Likewise, Infinite Consciousness, at least as I conceive it,
tries to flow into and through persons, manifesting itself
as individual human consciousness. When not too much
obstructed, it shows forth in man as insight, cognition,
inspiration, inventiveness, in short, creativeness. Some
creativeness we classify as material, other as intellectual,
but all creativeness is spiritual.

Through whom wilt this Creative Energy flow? We can
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never know in advance any more than we can know what
form it will take.

We do know that it manifests itself more or less to
some extent in nearly everyone. For, who has never had
an idea? We also know that the consciousness of a few
is greatly expanded when compared to the mill run of
us, as in an Edison, a Goethe, a Milton, a Beethoven, a
Leonardo da Vinci, or a Henri Poincare, to mention but
a few. Further, we know that it never manifests itself in
any two individuals identically. Indeed, it is infinitely
varied in its manifestations. Picture it as waves of energy,
as an electrical current, sometimes imperceptible, now
and then—and perhaps only momentarily—strong and
vibrant. It shows forth unequally, differently, infinitely
throughout humankind.

The law of Attraction

These infinitely varied waves of Creative Energy have
their source in Infinite Consciousness and, accordingly,
are governed by the laws thereof. These laws we try to
discern and, to the extent that we do, we grow in con-
sciousness, that is, partake of Infinite Consciousness. One
law or principle, as stated by an eminent scientist, is
highly relevant to this thesis:

All the phenomena of astronomy, which had baffled
the acutest minds since the dawn of history, the move-
ment of the heavens, of the sun and the moon, the very
complex movement of the planets, suddenly tumble to-
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gether and become intelligible in terms of the one stag-
gering assumption, this mysterious “attractive force,” And
not only the movements of the heavenly bodies, far more
than that, the movements of earthly bedies, too, are seen
to be subject to the same mathematically definable law,
instead of being, as they were for all previous philosophers,
mere unpredictable happen-so’s.®

Why is the above quotation so relevant to this thesis?
Simply because all the highly varied creative energies,
as they manifest themselves in millions of individuals
the world over, fall under this very law, this mysterious
attractive force. These creative energies have an affinity
for each ovther and, if not impeded, that is, if free, will
automatically, spontaneously, miraculously configurate
or draw together in the most unpredictable patterns to
form the goods and services men live by, Think of your-
self. Reflect on how helpless you would be were your life
dependent on the tiny consciousness which is yours. You
would perish. So would anyone else, similarly handi-
capped. Yet, we all live in relative luxury. What accounts
for this? It cannot be explained except in terms of crea-
tive energy and creative energy exchanges, except by this
mysterious attractive force in operation.

Why is it that each one of us will admit that “only
God can make a tree”? Is it not because we acknowledge
that we do not know how to make a tree? Molecules, in
response to some mysterious law of attraction, form in
never-ending patterns to give us trees, rocks, grass, an

58ce Science Is u Sacred Cow by Anthony Standen (New York:
E. P. Dutton and Company, Inc., 1g50), pp. 63-64.
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infinite variety of blessings we refer to as “nature.” Ad-
mitting only God can make a tree, are we not warranted
in concluding that only God can make an automobile, a
symphony, a pencil, a house, an infinite variety of things
men live by? No single 'person on earth knows how (o
make an automobile, for Instance® Yet, there are 45 mil-
lion of them in our country. How come? These things
we enjoy and live by are not ours by reason of any single-
minded human management. They are simply varied
creative energies configurating, drawn together without
any human’s know-how, configurated by this mysterious
iaw of attraction. Adam Smith observed this phenome-
non and wrote that man, seeking only his own gain, is
“led by an invisible hand to promote an end which was
no part of his intention.”

The Source of Man's Strength

Such metaphors as the Invisible Hand, this mysterious
Attractive Force, Infinite Conscicusness, and Divine
Providence, are shorthand terms, so to speak, describing
facets of man's experience with the workings of his
Creator, God. Here we have Source, and it is man’s high-
est purpose to seek it and to achieve as near a likeness
to it as he can. This means to become as creative as pos-
sible, to grow in consciousness. Further, it means that

¢ Should anyone question the point that no person knows how
to make an automobile, see my [, Pencil (The Foundation for Eco-
nomic Education, Inc, Irvington-on-Hudson, N. Y). Copy ou
recuest.
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man should never, under any circumstances, individually
or collectively, through government or any other agency,
inhibit the flow of creative energies or creative energy
exchanges. To hamper Creative Energy, in any manner,
as it attempts to manifest itself in mankind, is to thwart
Creation. Standing against Creation is no role for little,
fallible man!

The above convictions must come under the heading
of spiritual faith. It is only in this faith—only in this
belief that man gets his rights, his strength, his conscious-
ness from his Creator—that freedom among men is pos-
sible. For, individuals with this faith will never hrook
men or men-made authorities as the source of life, Iib-
erty, happiness, strength, consciousness. Faith in the
Creator, if its implications be thoroughly understood, dis-
penses with all such nonsense. Society-wise, man frees
himself with this spiritual faith. The intellectual and
spiritual effort to achieve such a faith and such an un-
derstanding is the very lowest cost at which freedom
comes. Any bids below this will never be heard, much
less attended with success.



¢ CHAPTER 2 o

CONSISTENCY REQUIRES
A PREMISE

IN THE PREVIOUS CHAPTER I argued that a faith in the
Creator as the endower of men’s rights is an appropriate
foundation for libertarian leadership. I repeat, one ad-
mits this concept or he is faced with the alternative of
submitting to the idea that men’s rights are endowments
of the state. There is no third alternative.!

Faith, however, is only the down payment, the cor-
nerstone of the foundation for libertarian leadership.
Subsequent installments concern the acquisition of a
fundamental premise for oneself. This takes some dil-
ficult thinking—quite a price to pay! But freedom is not
cheaply boughtl

One of the great debates of our time concerns the role

1 Admittedly, there are numerous distinguished cconomists—they
call themselves utilitarians—who, by cause-and-effect veasoning, ar-
vive at free markes, private property, limited government conclu-
sions, But the case for liberty should, in my opinion, be argued
more along the lines of men’s rights—justice—than along strictly
materialistic lines. For more on this, see my How To Reduce Taxes
{The Foundation for Fconomic Edueation, Inc, Irvington-on-
Hudson, N. Y.). Copy on request.

92
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of government in human affairs—government limited to
defense of life and property versus government regula-
tion and control of every aspect of our lives. Not that
this is a new problem, for the proper role of govern-
ment in society has engaged the attention of the ablest
minds since the time of Plato. At present, however, the
debate bogs down. The more the matter is discussed
nowadays, the more confused become people’s beliefs and
the further they seem to move from any common un-
derstanding of the problem or agreement on the answer.

Qur High State of Confusion

Never in all history has the discussion been on such a
scale as now, never such airing of views—with practi-
cally everyone seemingly bent on setting all others
straight. But the more that some people contend with
each other over the issues, the more is discord promoted,
the less is harmony achieved. Force, rather than per-
sonal freedom of choice and action, mounts the driver's
seat. Why this unhappy state of affairs?

The reason may be nearer to home than most of us
suspect. Few libertarian proponents of strictly limited
government are sharply conscious of why they believe
as they do. Nor have most authoritarians bothered to ex-
amine the why of their positions, Much less does either
pretend to know or really care what is in the other’s
mind, or why. Obviously, persons with ne fundamental
premises of their own are unlikely. to have anything fun-
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damental in common with each other. So, let us first
examine the why of our own beliefs.

The reason we do not know why we believe and act
as we do is because we are not aware of our basic premise
or prime value or fundamental point of reference. With
our lives anchored to nothing, we tend to believe and
act aimlessly; that is, we obey emotional compulsions in-
stead of adhering strictly to the disciplines imposed by
some transcendental premise or value or principle per-
sonally thought out and accepted. People swayed by a
variety of emotional compulsions—acting outside the
realm of reason and with no knowledge of what moves
them or others—can find no common ground, regard-
less of how much they talk or fight. They lack a common
premise; individually, they lack a conscious premise.

from Nowhere to Everywhere

Covetousness is an example of an emotional trait, as is
fear of disapproval or desire for approbation. Suppose
one person covets only political power and another only
material wealth. With such diverse motivations, how
could discussion lead them to agreement or even common
understanding on, let us say, the TVA idea? The former
would sense an advantage; the latter would think his
ambitions thwarted. And the more logically they argue
from such nonreasoned premises——from their emotional
compulsions—the more widely would they diverge.

Marcus Aurelius remarked, “If you would discuss with
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me, first define your terms.” Good! But much more im-
portant and useful would be to say, “First, let us at least
understand each other's premise, even though we may
not agree.” For it is fruitless to discuss economic, politi-
cal, social, and moral subjects without first understand-
ing our own premises as well as the premises of others.
Otherwise, no party to the discussion can possibly know
how to evaluate another’s statements.

“What is your object in life? What is it you hope to
achieve by your earthly existence?r What, in your view,
is your purpose here?” These would be appropriate
questions to ask anyone who sees fit to argue about man's
velationship to man.

Many people have never raised these questions with
themseives, much less reflected on the answers. In this
unthoughtful state, they do not qualify as instructors on
questions of what's right and what's wrong in social,
political, and economic affairs.

Man's Purpose

To arrive at a basic premise, one must ask and answer
a fundamental human question: What is the goal of
man's earthly striving; that is, what is life’s highest
value?

Is man's purpose here longevity, to extend creatural
existence, streich his life span?

Is it to accumulate wealth, pile up material posses
sions, get rich?
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Should man aim to achieve supremacy over his fel-
low men, gain personal power, make others behave as he
sees fit?

Ought man to expend his life’s energies in trying to
remake others in his own likeness; that is, become the
ultimate arbiter of humanity?

Meaningless Motivations

With the questions put in this stark form, most peo-
ple, even without prior reflection, would acknowledge
that man is made for other things than these; he should
have higher values. Yet, things such as these, in infinite
variation, have served as motivations for countless ac-
tions, including those of “statecraft.” Lust for power,
glory, fame, title, notice, adulation, pomp, riches—all
for a momentary show-off before earthlings—is about
as much of a life goal as many people have. Tty to dis-
cuss sensibly with people thus motivated a subject such
as the scope of government!

Consider, briefly, the current rash of public discus-
sions, debates, and “interviews’—radio, TV, and grand
ballroom variety—and reflect on the why of their in-
anity. Of course, in the first place, they are designed
mostly for entertainment. As the educational director
(this was his title) of a national network said to seven
of us prior to going on the air, “While we prefer that
you not use profanity, don't let anything stand in the
way of making this a hot scrap.” Second, and by the
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very nature of these verbal brawls, the incentive is not
to shed light but rather to out-clever one's adversary. And
third—by far the most important reason for the puerile
nature-of these insincere shows—is that no participant
has the slightest notion what the other fellow's premises
are, and may not know his own!

To demonstrate further the futility and the aimless-
ness of discusstons where premises are in the dark, mere-
ly reflect on personal experiences with friends and asso-
ciates. Note how often attempts to “talk it out” lead to
nothing but sharpened awareness of disparity in view-
points. Failure to understand each other’s basic point of
reference or prime value is more apt to yield bad feel-
ings than harmonious conclusions.

What Is the Standard?

Consider again those two persons, one whose chief aim
is political power and another whose major purpose in
life is the accumulation of material wealth. They de-
cide to discuss or debate the efficacy of the TVA idea. In
all probability, neither is fully aware of his own moti-
vation, and it is almost certain that neither is conscious
of the other’s basic point of reference. Should each argue
logically from his own major object in life, the former
would have to judge the TVA idea—government con-
trol and ownership of the means of production—to be
consistent with his life’s pattern; and the latter, seek-
ing opportunity for private investment, would judge
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the idea to be inconsistent with his life’s pattern. The
longer they argue logically from their motivations—the
further they move from agreement concerning TVA. It
cannot be otherwise.

How much better if each were to start by examining his
own premise and explaining it to the other! The first
would confess, ‘I have no object or life value above that
of political power.” The second, “I have no object beyond
that of great wealth.” At this point they could conclude
in unison, “It is useless for us to discuss the efficacy of
the TVA idea. We should, instead, confine ourselves to
a discussion of our varying premises. For, unless we can
find 4 common or near-COMMON premise, OUr reasoning
and argument will only lead us astray and apart.”

The variation in our respective life values is enor-
mous. Some men want power; some riches; a few seek
justice.

Men have sought ali sorts of other things--they have
sought God, they have sought beaunty, they have sought
truth or they have sought glory, militarily or otherwise.
They have sought adventure; they have even—so anthro-
pologists tell us—sometimes believed that a large collec-
tion of dried human heads was the thing in all the world
mest worth having.?

Idle Nensense

These comments are important and relevant. First,
reflect on the senselessness of two individuals discussing

2 See_:!_,ife, Liberty and the Pursuit of Welfare” by Joseph Wood
Kruich in the Adventures of the AMind series, Saturday Evening
Post, July 15, 196s.
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sacial, political, economic, and moral matters, the life
ohject of one being only dried human heads and the
sole object of the other being riches. Arguing logically
from such shallow premises, one would condone murder
and the other would see nothing wrong in buying thou-
sands of acres of land and having the government take
money from other people to pay him for not growing
wheat on it. There is no need to belabor the futility of
such argument, I! is quite cvident that all philosophical
argument which does not proceed from a conscious
premise is, perforce, a nonconscious argument—idle non-
sense.

Second, while there is no prospect of any substantial
number of people thinking through and adopting a com-
mon premise, we can recognize a fairly general but vague
search for such motivational background. Merely ob-
serve the attempt of people to “pigeonhole” others. Are
they Republicans? Democrats? Socialists? Leftists?
Rightists? Pinks? Reds? Physiocrats? Benthamites?
Liberals? Reactionaries? New Dealers? Conservatives?
Libertarians? These are fuzzy questions to which noth-
ing better than fuzzy answers can be expected; none-
theless, they do demonstrate that many of us like to
know what is at the root of people’s actions and posi-
tions. If an individual’s standard doesn’t measure up
to our own, we cross him off our list as unworthy of in-
structing us. Who would want advice from one bent only
on collecting human heads? Or political plunder? Or co-
ercive power over others?
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Third, basic premises or life values are on a scale of
their own. They range from bad to good, from hellish
to heavenly, from evil to virtuous, from senseless to
sound, from immoral to amoral to moral. In short, it
does matter what one's major premise is~—indeed, it may
matter more than anything else in this earthly experi-
ence.

A "Good Will" Guide

A most admirable premise was developed and set
forth by Immanuel Kant. His premise was that good
will is the highest good, but he did not use the phrase
as the equivalent of mere good intentions or general
friendliness. The exercise of good will, according to
Kant, is an affirmation of man's moral freedom by which
he participates in the world of things as they really are,
and acts in terms of his own nature. He wrote:

Everything in nature works according to laws. Only a
rational being has the capacity of acting according to the
conception of laws, ie., according to principles. This
capacity is will. Since reason is required for the deriva-
tion of actions from laws, will is nothing else than prac-
tical reason.®

Kant's good was measured by whether he could answer
yes to the question, “Can 1 will that my maxim become
a universal law?” No rational being could will that ly-
ing or stealing or killing shounld be universally practiced;

1See Foundations of the Metaphysics of Morals by Immanuet
Kant (New York: The Liberal Arts Press, 1959). p. 29.
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therefore, lying, stealing, and killing must perforce be
rejected as maxims for personal conduct. They are bad!

Kant argued that any discussion which makes no ref-
erence to fundamental principles (basic premise) pro-
duces a disgusting jumble of patched-up observations and
half-reasoned principles. “Shallow-pates enjoy this, for it
is very useful in everyday chit-chat.”™

On the positive side Kant contended that a basic prem-
ise was indispensable “because morals themselves re-
main subject to all kinds of corruption so long as the
guide and supreme norm for their correct estimation is
lacking.”® Each individual must, of course, determine
his own basic premise or supreme norm, deriving as
much instruction as possible from others who have seen
fit to devise and accept basic premises for themselves.?

Certain Articles of Faith

While having only admiration for Kant's system of
reasoning, my own adopted premise, though not incon-
sistent with his, is stated quite differently-certainly less
profoundly—and is set forth for such reflection as any-
one may wish to give it. My supreme norm or premise or

4Ibid., p. 26.

5[bid., p. 6.

8C. E. M, Joad's Decadence, particularly the first eight chapters,
is a brilliant explanation of what follows the “dropping of the
object,” that is, the disastrous results of not having high principles
as premises. This book, published by Faber and Faher, Ltd., London
{480 pp.), can be obtained from Humanities Press, Inc., 303 Fourth
Avenue, New York 10, N, Y. §a.5.
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fundamental point of reference has its origin in my
answer to the question, “What is the purpose of man’s
earthly existence?”

Admittedly, the answer to this question has to be
highly personal. It will vary according to one's funda-
mental assumptions. To me, it is self-evident that man
did not create himself, for man knows almost nothing
about himself. Man is the creature of God, or, if you
prefer, of Infinite Principle or Consciousness or Intelli-
gence. And there’s more to life than the five senses re-
veal. Thus, these assumptions can be summarized as
follows:

a. A belief in the primacy or supremacy of an Infinite
Consciousness;
b, A conviction that the individual human consciousness

is expansible; and
¢, A faith in the immortality of the human consciousness.

The Emerging Individual

For anyone with assumptions such as these, the answer
to the question, “What is the purpose of man's earthly
existence?” comes clear: It is for each individual to come
as near as he can to the realization of those creative
powers which are peculiarly and distinctively included
in his own potentialities. Man’s purpose here is to grow,
to emerge, to hatch, to evolve in consciousness, partak-
ing as much as he can of Infinite Consciousness.

If the above is accepted as the highest purpose of earth-
ly life, it follows that any force—psychological or socio-
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logical—which binds or retards or in any way restrains
the individual human spirit in its emergence must be
thought of as an immoral and evil force. Conversely, the
absence of such retarding and restraining forces—the
personal practice of freedom—is moral, good, virtuous.

With this as a supreme norm or fundamental point of
reference, it is easy enough to stand any and all pro-
posals and propositions up against it and to form fair-
ly accurate judgments as to whether they inhibit or pro-
mote a movement toward this ideal. Not only does this
establish a basis for consistent action but it also permits
others to judge whether one’s moral, social, economic,
and political positions are logical deductions from the
acknowledged premise. Others may disagree with the
premise, which is their privilege.” In this case the only
discourse that makes sense must have to do with the
varying premises. But, if the premise be adjudged sat-
isfactory, then all issues can be intelligently discussed
with enlightenment to the parties concerned.

Each an End in Himself

Be it noted that in the above premise, as well as in
Kant's, each individual is assumed to be an end in him-
self. Anyone who acknowledges an Infinite Conscious-
ness cannot help respecting fellow human beings as the

7“If a man <does not keep pace with his companions, perhaps it
is because he hears a different drummer. Let him step to the music
which he hears, however measured or far away.”” Henry David
Thorean, Walden, Ch, XVIIl,
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apertures through whom Infinite Consciousness flows
and manifests itself. Can man—any of us—predict which
individuals will be most graced in this respect? Indeed
not! Throughout recorded history the breakthroughs
have occurred in the most unlikely individuals, Thus, it
is the height of egotistical arrogance to doubt that each
person—regardless of status, station, education, or what-
ever—is an end in himself. It would seem that no prem-
ise could qualify as good or moral or libertarian which
fails to meet this qualification. Reason clearly dictates
that “we treat humanity, whether in our own persen or
in that of another, always as an end and never as a means
only.”8

Reach for the Unattainable

In deciding on a supreme norm or fundamental prem-
ise for oneself it is advisable to select one that is un-
attainable; such, for instance, as the expansion of one's
own conscilousness—the more one advances, the more
there is to be conscious of. It is a road of individual prog-
ress that has no end.

Consider this: A person has his eye set on scaling the
world’s highest mountain. This is his life's ambition, his
only goal. Repeatedly he fails, but the challenge will not
down. Finally, he succeeds and (riumphantly stands in
the rarefied air of his accomplishment—his mission
achieved! No other object lies before him.

8 Foundations of the Metaphysics of Morals, p. 47.
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Reflect on the planning, the physical training—the
growing in strength—that accrued to him so long as the
object was before him. Now, contemplate what happens
in the way of fading, weakness, atrophy, when life's deed
is done, when there is no further object.

People arrive in a new land confronted with a wilder-
ness. Clearing the forests and overcoming all the ob-
stacles nature offers is their lot. Observe their develop-
ment. Now, let them succeed, become affluent—their ob-
ject realized, no other goal before them. Their moral
fiber becomes soft, flabby; they become sloppy thinkers.

“Nothing fails like success,” Dean Inge used to say;
that is, no one can set himself an attainable object and,
after its achievement, continue to grow. Thus, one’s ob-
ject ought to be of the unattainable variety, one that
calls for perpetual striving, leading the individual on
an endlessly emerging road.

Slavery Precluded

Reduced to the workaday world of practical affairs, a
philosophy which concedes that each individual is an
end in himself is a philosophy that precludes the prac-
tice of the few using the many as means. This philosophy
is diametrically opposed to the socialistic scheme under
which most of us unwillingly serve as means to the ne-
farious ends of those exercising unprincipled political
power.,

A high-principled premise for each rational human



46 ELEMENTS OF LIBERTARIAN LEADERSHIP

being is seen to be of the utmost importance. Lacking it,
there can be no sensible discussion of moral questians,
and without such discussion there can be no foundation
for a free society. The adoption and strict observation
of high-principled premises will, on the other hand, re-
sult in as straight thinking and as consistently sound
action as rational individuals are capable of. How well
men and women do this determines the extent of free-
dom in society.

Yes, freedom depends on you. The individual is both
its means and its end—the only foundation of free-
dom, and also its crowning object.



e CHAPTER 3 e

BOOBY TRAPS

Few 1F ANy present-day workers for freedom have
achieved effectiveness by relying solely on logical proc-
esses. This is to say that they did not begin by first de-
veloping a spiritual faith and then acquiring for them-
selves a fundamental premise or supreme norm, Such
preparation has rarely been the means by which they
got where they now are. Instead, they have become ex-
asperated with the trends toward omnipotent statism and
have plunged thoughtlessly into the fray, stumbling in-
to one booby trap after another, and only if one of the
lucky few, learning from their mistakes. 1t is not neces-
sary, however, to take this costly course provided each
aspirant will avoid the blind alleys experienced by those
who have pioncered the trail,

When an otherwise preoccupied individual suddenly
awakens to the authoritarian mess that increasingly en-
gulfs us, his first impulse is to scream, “Let’s have some
action!” Then he begins to wonder what he means by
action. Of course, he does not mean physical action,
substituting his own physical force for the physical force
he already detests. That would amount to no more than

4%
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swapping one brand of authoritarianism for another.
No, he doesn’t mean that.

Educating the Masses

His impulse for action more often than not leads the
newcomer inte frustrations. One wasteful booby trap
is the resolve to “sell the man in the street on free en-
terprise.” Often it takes some such expression as, “We
gotia educate the masses.”

Over and over again the argument is dinned into our
ears, “Let’s stop talking to each other and reach out in-
stead for the unconverted. Sell the masses on freedom;
they have the votes.” This advice is superficially cogent,
with the result that hundreds of millions of dollars and
untold man-hours have been expended in an effort to
“bring light” to the masses.

But an impartial survey of these efforts fails to turn
up even one which lived up to its promises; all have
proved dismal failures. Nonetheless, the search for na-
tional salvation through “selling the masses” is as per-
sistent today as it ever was.!

If there is such a thing as "the masses,” there must
be such a thing as a mass man. But who in heaven's

1Success in mass production anu sale of commodities—autos,
watches. seap, corn flakes, cosmetics—has influenced many to er-
roneously conclude that ideas can be mass sold. There is, however,
an important distinction between marketing products—things that
satisfy desires of the flesh—and spreading ideas, the latter being
accomplishments of the intellect. Commodities, once produced, are
ready for consumption, whereas “selling” an idea requires that each
“huyer” reproduce it in his own mind,
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name is he, and where's his hangout? Perhaps he is
among those who urge mass reform, for they are so
numerous that the remaining population can hardly
qualify as “the masses”!

Those who would “sell the masses” don’t give us much
of a clue as to the characteristics of the mass man except
that he is low grade intellectually, He is always pointed
to as one who needs vast improvement, so abviously he
is something of an ignoramus.

Within these popular terms of reference, “the masses”
who “don’t understand” would seem to include the fin-
ger-pointers themselves. For, pray tell, who among us has
a monopoly of understanding? Can it be those who in-
sist that someone else be brought to a state of wisdom,
especially when nearly everyone is pointing to someone
else? Or, could it be that those who point their fingers
are unwittingly pointing at their own reflections? Think-
ing they see someone else, they spend their money and
time on the reformation of reflections and shadows, for-
getting, as Thackeray put it, that “the world is a look-
ing glass and gives back to every man the reflection of
his own face.” Small wonder that programs for educating
the masses have so consistently met with dismal failure!

The “Mass Man” Defined
There is, though, a real mass man—millions of him!
And he is not necessarily an ignorant fellow. By all
the standards we use to measure intelligence, the best
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intellects among us may be of the mass. The real mass
man is likely to be found in a position of leadership—in
the church, in business, in the classroom, on the farm,
and even more conspicuously in government and all
comunittee-type organizations, This real mass man, [
submit, has been escaping our attention because our
natural inclination in the face of social problems is to
seek the culprit among those whose behavior differs from
our own. Using our own behaviors as the norm of right-
cousness— ‘our” being the most of us—we find it dif-
ficult to discover the mass man in ourselves. It is al-
most unbelievable that we could be the masses.

How are we to recognize the real mass man—in oth-
ers, or in ourselves? The mass man is anyone who lves
by a double standard of morality, who acts in the mass
—the collective, the commiliee, the organization—in &
manner infervior to the way he acts on his own respon-
sibility.

Joe Doakes Qualifies

Take Joe Doakes for example: he wouldn’t kill a
fly, let alone take the life of a human being. Yet, Mr.
Doakes will join 2 mob, hang another by the neck till
he's dead, and feel no remorse whatsoever, To his mind,
the mob, not he, is responsible. Joe is definitely and de-
finitively a mass man. For, Joe’s moral standard when
acting in mass is inferior to his moral standard when
acting individually.

Most persons would agree that Joe Doakes fits the def-
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inition--but they themselves have never behaved like
that! No, there aren't many lynching parties in this
day and age. But, if the definition is accepted, the shoe
will come nearer to fitting—and pinching—as we move
on to more common examples of mass action.

For instance, suppose the federal government were to
decree that all farmers are entitled to $g0.00 for every
acre of land taken out of production and that each
farmer, with the help of an armed officer assigned to him
for the purpose, Is to call personally on people, rich
and poor alike, and forcibly collect the booty, Disre-
garding the inefficiency of this cumbersome method, how
many farmers would take advantage of such a law?
Few indeed, for this personal, face-to-face procedure
would be as revolting to the farmers as it weuld be to
those from whom the pelf is taken.

Farmers in the Mass

However, let us give the immoral conduct sanctioned
by this law the appearance of being depersonalized, re-
writing it in conformity with the way it now stands on
our statute books. Let the mass agency—government—do
the forcible collection for the farmers. Nearly all feel-
ing of guilt disappears. Indeed, in most instances, what
would have been a feeling of moral revulsion gives way
to an opposite sensation: a wight to the property of
others. This actually has happened to most of the mil-
lion and more farmers now receiving such collections for
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not growing something. The action of farmers in the mass
is inferior to the way each one of them would act per-
sonally.

Of course, it is not right to single out farmers as typ-
ical mass men. They qualify no more than do those of
other occupations, such as the producer of steel prod-
ucts who wouldn’t personally raise his hand to stop an
exchange between two of his neighbors but who will
solicit the help of the mass agency—government —to
hinder and penalize certain exchanges in order to im-
prove his own chance of getting that business. He has a
moral standard for mass action inferior to his moral
standard for personal action.

Depersonalizing the Act

Who in the church or the chamber of commerce
would personally take the property of others by force
to satisfy his charitable or welfare instincts? Except in
rare headlines, such persons simply do not exist. Their
personal standards of morality are above such action,
Yet, the mere pretense of depersonalizing the act—do-
ing it in mass, in the collective, in the organization—
reduces their souls to the level of robbery. From the
pulpit and in countless resolutions from every type of
organization we hear and read solicitations to the fed-
eral pap-wagon, pleas for police grants-in-aids. These
individuals—everyone who acts in this manner—are
mass men, “the masses,” whether their solicitations be
for hospitals or airports or TVA’s or subsidies for non-
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production or for anything else in the socialistic bag of
tricks.

Apparently, it is the appearance of depersonalization
that accounts for this destructive, inferior standard of
morality. Joe Doakes thinks of the mob as doing the
lynching, and so does each of the others. Everyone con-
siders himself absolved of any evil, as if an abstraction
—a mere term, ‘“the mob”’—could hang a man! But does
action by a collective absolve the individuals who com-
pose it of the responsibility for the collective action? An
affirmative answer is absurd. The following story illus-
trates the point:

Saint Peter's List

A person reputed for his libertarian views was a vis-
iting guest at a chamber of commerce meeting. Favor-
able action was taken on three committee reports, all
of which were pleas for the federal government to use
its compulsion to obtain the property of others that the
local community might be “benefited.” At the conclu-
sion of the meeting the visitor was invited to "say a
word.” This is all he said:

Remus Papwagon passed away and his spirit floated two
the Pearly Gates. The spirit knocked. Saint Peter re-
sponded and inquired as to the purpose of the visit.

“I crave admittance,” said the spirit.

Saint Peter looked over his list and sadly announced,
“Sorry, Mr. Papwagon, I don't have your name.”

“Don’t have my name? How come?”

“You took money from others, from widows and orphans
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as well as the rich, in order to satisfy your personal no-
tions of doing good.”

*“8aint Peter, you are in error. I had the reputation of
an honest man.”

“You may have had that reputation among those who
acted in a manner similar to yourself, but it was an
undeserved reputation. Specifically, you were a financial
supporter and a member of the board of directors of the
Opportunity Chamber of Commerce, and that organiza-
tion sponsored a government golf course, to mention but
one of the many irresponsible actions that required the
coercive extortion of the earnings of widows and orphans
to benefit would-be golfers.”

“Ah, but that was the Opportunity Chamber of Com-
merce that took those actions, not your humble servant,
Remus Papwagon.”

Saint Peter looked over his list again and then said,
“Mr. Papwagon, we don’t have any chambers of commerce
or labor unions or councils of churches on this list. There
is nothing but individual souls.”

Saint Peter closed the Pearly Gates.

Whereupon, the meeting adjourned, but some in

attendance that day are still speculating on the where-
abouts of the soul of Remus Papwagon and on the pros-
pects for others who similarly deny self-responsibility,

Each of Us iIs Guilty
A painful fact to keep in mind is that every living

person in the U.5.A, to some extent qualifies as a mass

man. Let each take note that any finger of shame points

in

part at his own reflection. Absolute purity in conduct
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in response to the dictates of individual conscience is
not attainable; it is only approachable.

If one would continue life—an aim this author com-
mends—there is no way to divorce oneself completely
from the way of life imposed by men who act in mass,
by men whe act in some manner inferior to their high-
est personal standard of morality. Few, if any of us,
know how to live except in the market and in society
as it is. The very bread we eat is from subsidized wheat.
The mail that takes this book to the reader is rank with
special privilege, as socialistic as anything in the
U.S.SR. Much of the power and light we use is on the
rob-Peter-to-pay-Paul basis. Our economic blood stream
—-the money we use to exchange our millions of special-
izations—is shot through with the adulterations which
result from the Papwagon way of life, The only alter
native to life in this smoggy atinosphere is death itself,

Absolute purity is unattainable, But we can paddle in
the direction of purity. So far as the mass agency—gov-
ernment-is concerned, we can refrain from ever stand-
ing sponsor for any socialistic activity, and we are free to
employ all the persuasion we can muster to explain the
fallacies of state ownership and control of any produc-
tive and creative activity,

Let Us Stand Persenally Responsible

So far as voluntary mass agencies—committees and or-
ganizations—are concerned, we can, if we are a part of
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them, act always in accurate response to our highest in-
dividual standard of morality, realizing that there is
never any escape from a personal responsibility for any
collective action in which the individual participates.
And, one more thing: We can refuse to be a member or
financial supporter of any voluntary organization that
takes action for which we are unwilling to stand person-
ally responsible.

Here is an example of how voluntary collectives all too
often misrepresent us: A spokesman for a business or-
ganization appeared before a committee of Congress. By
reason of what a small committee had resolved, he
claimed to speak for several million businessmen. His
report made concessions to rent contrel, concessions that
many of the members would disapprove. In short, a lie
was told. Many businessmen of libertarian views were
represented as advocates of rent control, a socialistic item.
Identity with such organizations is no way for a man to
reflect accurately that which he believes to be right.

Nonetheless and more or less, we are all of the masses.
And what we see as imperfections in others is little else
but a reflection of how far we are from our own poten-
tial perfections. So, there may be something to “selling
the masses” after all—that is, if each of us correctly iden-
tifies the individual seen in the looking glass as part of
the mass and thus an imperfect man. Here is a fact so
dimly appreciated it can be classified as secret: Further
enlightenment of the man reflected in one’s own mirror
is the sole means he has of bringing more light to others.
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“Put the Right Men in Office”

Then there is the booby trap of political action. It is
not that there is anything wrong with politics per se, nor
is this a suggestion that one should not take part in
political activity. Far from it! The booby trap is the
notion that vanishing liberty can be restored mervely by
an increased or stepped-up political activity, Lver so
many people, when they finally wake up to what's going
on, insist that there is only one kind of action: put the
right men in public office.

The above summarizes a substantial, and perhaps
even a growing sentiment. It stems from impatience. The
interventionists, it is observed, have “leaders” galore in
the political arena, Why, inquire many anti-interven-
tionists, should we tarry any longer? Why not find our-
selves some political leaders who will represent our
points of view? Plans are then proposed for the organiza-
tion of citizens down to the precinet level, and likely
personalities are sought among renowned generals, busi-
nessmen, academicians, and others who have, in their
own specialized fields, arrived at acknowledged leader-
ship. It is assumed that the nation will be saved should
they be elected to public office,

No Such Easy Solution
If this were the road out of the socialistic wilderness
and if these miracle persons were to be found, all of us
might consider joining the political actionist parade.
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To take this route, however, is of no more avail than
looking for the pot of gold at the end of the rainbow.

The reason that the interventionists have so many
“Jeaders” is only because there is throughout our land
a very substantial body of influential, interventionist
opinion. The ones out front and who are popularly
appraised as leaders are, in fact, not the real leaders.
They are but echoes of the underlying opinion, and an
eche implies an antecedent sound. They did not create
the situation in which they find themselves; they are but
the products or manifestations of the status quo. They,
like actors in a play, merely move out front by reason
of the fact that they can better articulate and dramatize
the prevailing interventionist thought than can others.
The real leaders of interventionism or any other move-
ment, like playwrights, lie more under the surface, are
a quieter breed, and not nearly as observable popularly.

First, the Foundation

Anti-interventionists lack “leaders” because there does
not exist an influential libertarian opinion substantial
encugh to create the desired political response. What 1
wish to suggest here is the futility of attempting to build
on a foundation that does not exist. One might as well
look for an abundance of flowers where there has been a
scarcity of seeds or listen for many echoes where there
have been but few prior sounds. The out-front folks in
political parties are but thermometers——indicators of
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the political temperature. Change the temperature and
there will be a change in what's out front—naturally and
spontaneously. The only purpose in keeping an eye on
the thermometer is to know what the temperature is. If
the underlying influential opinion—the temperature—
is interventionist, we’ll have interventionists in public
office regardless of the party labels they may choose for
their adornment and public appeal.

Influential ideas on Liberty

If the underlying influential opinion—the tempera-
ture—is libertarian, we'll have spokesmen for libertar-
ianism in public office. Nor will all the king’s horses and
all the king’s men be able to alter the reading of the
political thermometer one whit.

It's the influential opinion that counts, and nothing
else. This is to be distinguished from “public opinion,”
there being no such thing. Every significant movement
it history—good or bad-——has resulted from influential
ideas held by comparatively few persons.

Here, then, is the key question: What constitutes an
influential opinion? In the context of moral, social, eco-
nomic, and political philosophy, influential opinion
stems from or rests upon (1)} depth of understanding,
(2) strength of conviction, and (g} the power of attrac-
tive exposition. These are the ingredients of self-perfec-
tion as relating to a set of ideas. Persons who thus im-
prove their understanding, dedication, and exposition
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are the leaders of men; the rest of us are followers, in-
cluding the out-front political personalities.

To illustrate: How many persons today, or even in his
own time of the early seventeenth century, ever heard of
Hugo Grotius? Few, indeed, then or now! Yet, here is
what the eminent historian, Andrew Dickson White, in
the year 1g10, wrote of this exceptionally important un-
known:

Into the very midst of all this welter of evil, at a point
in time to all appearance hopeless, at a point in space ap-
parently defenseless, in a nation of which every man,
woman, and child was under sentence of death from its
sovereign, was born a man who wrought as no other has
ever done for a redemption of civilization from the main
cause of all that misery; who thought out for Europe
the precepts of right reason in international law; who
made them heard; who gave a noble change to the course
of human affairs; whose thoughts, reasonings, suggestions,
and appeals produced an environment in which came an
evolution of humanity that still continues,

One man altered the ways of the world. He achieved a
degree of perfection that caused others to follow his in-
sights and understanding. He spawned ideas that poli-
ticians emphasized and glamorized, and for which they
more than Grotius became widely known as “leaders.”

The Educational Way
In this day of our need how are we to find ourselves
a Grotius, a Sarpi, a Turgot, or a thousand and one
others who have quietly but brilliantly modified the
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world into better ways? Those of us who would have any
part in working out this answer have no recourse except
to strive for an increasing perfection of ourselves, that is,
conscious personal efforts to become such helpful indi-
viduals, It isn’t that you or 1, specifically, will make the
grade. It is that out of a fairly wide creative effort in
which we participate some few will assuredly achieve
the competence our time so sorely requires, This is the
educational, not the political, way to mankind’s improve-
ment. True, it is slow in terms of one’s life span, but it
has the distinct advantage of being the single practical
way there is. Let us try this way and witness its fruits!

“Time Is Running Out”

If we continue to exclaim—“I want action. Time is
running out”—and persist in the error of trying to re-
verse cause and effect, the political echo will continue to
confirm, “Time is running out.”

Political leadership can only reflect influential opin-
ton. There is no way to improve the quality of political
leadership except as we lift the level of influential opin-
ion—and this is an educational task. “Tell me today
what the philosopher thinks, the university professor ex-
pounds, the schoolmaster teaches, the scholar publishes
in his treatises and textbooks, and I shall prophesy the
conduct of individuals, the ethics of businessmen, the
schemes of political leaders, the plans of economists, the
pleadings of lawyers, the decisions of judges, the legis
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lation of lawmakers, the treaties of diplomats, and the
decisions of state a generation hence”” The author of
this wisdom is unknown, but history bears him out.

Superficizl Anticommunism

A third blind alley is a narrowly conceived anticom-
munism. Contending against communism is {o be ap-
plauded, but to regard the Moscow apparatus as the sole
source of communism is to be led into a first-rate booby
trap. Communism is a world-wide phenomenon and
originates as much in the minds of Americans as in the
minds of any other people. Were we to understand its
fallacies and to reject its tenets, we would be impervious
to the Kremlin's propaganda.

This booby trap was never laid better than by one
high in our bureaucracy when he said, “The wellare
state is the best security against communism.”

This proposed defense against communism is not new,
though we now hear it afresh. It has circulated in various
shadings since “the cold war” began. A similar excuse
was used to finance socialistic governments abroad with
American earned income under the give-away programs
that by now aggregate more than $78 billion: “Social-
ism is a good cushion against communism.”

Such terms as communism, socialism, Fabianism, the
welfare state, Nazism, fascism, state interventionism,
egalitarianism, the planned economy, the New Deal, the
Fair Deal, the New Republicanism, the New Frontier are
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simply different labels for much the same thing. To think
that there is any vital distinction between these so-called
ideologies is to miss the really important characteristic
which ail of these labels have in common.

An ideology is a doctrinal concept, a way of thinking,
a set of beliefs. Examine the above-mentioned labels and
it will be found that each is identified with a belief com-
mon to all the others: Organized police force—govern-
ment—should control the creative and productive ac-
tions of the people. Every one of these labels—no excep-
tions—stands for a philosophy that is opposed to the
free market, private property, limited government way
of life. The latter holds that the law and its police force
should be limited to restraint of violence from within
and without the nation, to restraint and punishment of
fraud, misrepresentation, predation—in short, to in-
voke a common justice. According to this way of life
—the libertarian ideal—men are free to act creatively as
they please,

They All Rest on Ferce

Under both the welare state and communisin, the re.
sponsibility for the welfare, security, and prosperity of
the people is presumed to rest with the central govern-
ment. Coercion is as much the tool of the weliare state
as it is of communism. The programs and edicts of both
are backed by the police force. All of us know this to be
true under communism, but it is equally true under our
own brand of welfare statism. Just try to avoid paying
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vour “share” of a TVA deficit or of the farm subsidy
program or of federal urban renewal or of social security
or of the government’s full employment program.

To appreciate the family likeness of the welfare state
and communism, observe what happens to individual
freedom of choice. Under either label (the ideology
is the same) freedom of choice to individuals as to
what they do with the fruits of their Iabor, how they
employ themselves, what wages they receive, what and
with whom they exchange their goods or services—such
freedoms are forcibly stripped from individuals. The
central government, it is claimed, will take over. Full
responsibility for oursclves is denied in order to make
us dependent on whatever political regime happens to
be in control of the government apparatus. Do these
labels mean fundamentally the same thing? As an ex-
ercise, ry to find any meaningful distinction.

Words Without Meaning

Our planners are saying, “The welfare state is the
best security against communism.” The Russians could
say, with as much sense, “Communism is the best se-
curity against the welfare state.”

We call the Russian brand of governmental coercion
“communism.” They, however, refer to their collective as
the “Union of Soviet Socialist Republics.” The Russians
call our brand of governmental coercion “capitalism.”
In the interest of accuracy and clarity, we, also, should
call ours “socialist.”
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Socialism in Russia (communism, to our planners)
and socialism in the U.8.A. (the welfare state, to our
planners) have identical aims: the state ownership and
control of the means of production. Further, one as much
as the other rests on the use of police force. In Russia
the force is more impetuously applied than here. There,
they pull the trigger and think later, if at all. Here, the
government relies more on the threat of force and ac
quiescence of the citizen.

Alexis de Tocqueville predicted over a century ago
the characteristics of the despotism [the welfare state]
which might arise in America: “The will of man is not
shattered, but softened, bent, and guided; men are sel-
dom forced by it to act, but they are constantly re-
strained from acting. Such a power does not destroy, but
it prevents existence; it does not tyrannize, but it com-
presses, enervates, extinguishes, and stupefies a people,
till each nation is reduced to nothing better than a flock
of timid and industrious animals, of which the govern-
ment is the shepherd.”

There are countless other booby traps, some not so
minor, like being drawn into TV, radio, and platform
debates with the authoritarians, referred to in a previous
chapter. These traps, however, will become apparent to
anyone once he sets himself on the right course.
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WHY DO WE LOSE
LIBERTY?

AT THE OUTSET, let me acknowledge that I do not know
all the causes of authoritarianism. This is by way of
saying that I do not know all of the reasons for govern-
mental interventionism or why so many people are in-
tent upon forcibly imposing their wills on others or why
they attempt to cast others in their own little images.
Further, I know of no thoughtful person who claims to
know all the forces which make us behave as meanly
toward each other as we do.

Yet, without some estimate of these causes it would be
a waste of time, effort, and money to attempt a replace-
ment of interventionism with freedom. Without a basic
diagnosis of authoritarianism there would be no more
chance of success in this venture than in trying to find
the proverbial needle in the haystack, blindfolded., We
cannot repair flaws without knowing where they are nor
can we expect to correct error if we do not know that
we err—and we will be aided in our corrective efforts if
we know why we err. Therefore, any program aiming at

66
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free and willing exchange, at the practice of private
property principles, and at limiting government to its
proper scope, will require not only an awareness of ex-
isting deterrents to freedom, but also a reasonably sound
hypothesis as to why they exist.

My object in this chapter will be to draw up an in-
ventory of some of the errors, fallacies, failures, and blind
spots which appear to give rise to authoritarianism. 1
will not attempt to discuss these in the order of their
importance, for I do not know how they should be ranked
—except for one blind spot that lies deeper than all the
rest. At least, it is as deep in causation as I am able to
probe.

Blind Spok: That Man Is the Creater

Persons unaware of a Creation, a Creative Force or
Principle, an Infinite Intelligence or Consciousness, far
over and beyond the human self are susceptible to a be-
lief in their own omniscience. And those who believe in
their own omniscience, logically, cannot envision a per-
fect society unless it be one in which others are cast in
their fallible images. It is difficult for me to conceive of
anything more responsible for authoritarianism than this
type of unawareness.

If a people do not accept the Creator as Sovereign, as
their Supreme Ruler, as their Source of Rights, they
must, perforce, locate sovereignty in some mortal man
or in some man-made institution. Logically, they must
believe in and accepi the one or submit to the other. If
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they locate sovereignty in government—a man-made in-
stitution--they have created an authoritarianism they
must live with until they revoke it.

Failure: Inadequate Development of Self

All individuals are faced with the problem of whom
to improve, themselves or others. Their aim, it seems to
me, should be to effect their own unfolding, the upgrad-
ing of their own consciousness, in short, self-perfection.
Those who don't even try or, when trying, find self-per-
fection too difficult, usually seek to expend their energy
on others. Their energy has to find some target. Those
who succeed in directing their energy inward—particu-
larly if they be blessed with great energy, like Goethe,
for instance—become moral leaders. Those who fail to
direct their energy inward and let it manifest itself ex-
ternally—particularly if they be of great energy, like
Napoleon, for instance—become immoral leaders.! Those
who refuse to rule themselves are usually bent on ruling
others. Those who can rule themselves usually have no
interest in ruling others.

Error: The Yearning for a Judas Goat?
Herbert Spencer called our attention to another type
of human frailty from which authoritarianism springs:

! For an enlightening discussion of meral and immoral leadership,
see The Psychology of Leadershifp by Dr. Franz E, Winkler (Garden
City, N. Y.: The Myrin Institute, Inc., for Adult Education, 1g57).

2 Goats used in packing plants to lead sheep to their slaughter.
They are trained to betray their kind.
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Alike to the citizen and to the legislator, home-experi-
ences daily supply proofs that the conduct of human
beings baulks calculation. He has given up the thought
of managing his wife and lets her manage him. Children
ot whom he has tried now reprimand, now punishment,
now suasion, now reward, do not respond satisfactorily
to any method; and no expostulation prevents their
mother from treating them in ways he thinks mischievous.
So, too, his dealings with his servants, whether by recason-
ing or by scolding, rarely succeed for long; the falling
short of attention, or punctuality, or cleanliness, or
sobriety, leads to constant changes. Yet, difficult as he
finds it to deal with humanity in detail, he is confident
of his ability to deal with embodicd humanity. Citizens,
not one-thousandth of whom he knows, not onehun-
dredth of whom he ever saw, and the great mass of whom
belong to classes having habits and modes of thought
of which he has but dim notions, he feels sure will act
in ways he foresees, and fulfil ends he wishes, Is there not
a marvellous incongruity between premises and conclu-
sions?""®  (Italics supplied)

Why is it that a person who obviously cannot manage
himself, let alone those who are beholden to him, con-
cludes that he is competent to direct a nation of people
or the whole world when even the wisest of men would
feel utterly incompetent for any such project. There ap-
pear to be at least two reasons, First, the inability to suc
ceed in such “small things” as the management of self
and of one’s intimates leads to a frustration that can find
no release except in affectations of grandeur. And, sec-
ond, there are in any country countless thousands—otten

3 Herbert Spencer, The Man Versus the State (Caldwell, Idaho:
The Caxton Printers, Ltd., 1g44), p. 117.
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millions—of psychopathic cases who are ready and eager
to follow such quackery. There are numberless people
who are always looking for a shepherd, and only an in-
competent and frustrated person could ever aspire to such
a role. In short, there is a vast market for Judas goats.

Blind Spot: Inability To See Unheralded Accomplishments

The authoritarian who rises to the top, even though
a frustrated person as implied above, is always a person
of unusual energy, as suggested earlier. Being both ener-
getic and having the power to impose his will on others,
he gives the erroneous appearance of “getting things
done.” He gives “bread and circuses” or “security” to the
masses, always at their expense, or displays a sputnik as
a great achievement even though it prevents millions of
daily, unheralded achievements by the people. This false
appearance of “getting things done” is accomplished by
depriving the people of freedom of choice as to their
activities and the fruits thereof and vesting control and
all freedom of choice in the dictator. Nonetheless, to
those who can see only highly publicized surface demon-
strations and who are blind to the countless accomplish-
ments of free men, the dictator is attractive, Those who
wish to be told what to do and where to work and who
prefer to be hand-fed in exchange for their labors, be-
come the dictator’s supporters, and the more they de-
mand of the dictator and depend on him, the Jess their
chance to know and enjoy the fruits of freedom.
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Fallacy: Thoughts en Liberiy Can Safely Be Left to Others

Our modern world is a highly specialized world. In-
deed, we have gone so far into specialization that we
tend to let others supply us with all of our needs except
for our own specializations. This is unobjectionable if
limited to goods and services. However, we carry the
practice too far. There are some things we should not
turn over to others. There are matters which require
strictly personal attention. For instance, we should not
turn our religion over to others, nor our integrity, nor
our conscience. Nor should we be so foolish as to believe
we can relieve ourselves of thinking seriously about lib-
erty. Such thinking should not be delegated to any per-
son, group, or organization. When all of us come to be-
lieve that the preservation of liberty is a responsibility
that can be delegated, then liberty will have not a single
defender. Authoritarians thrive in the absence of liber-
tarian thinking like weeds in the absence of cultivation.

Error: If You Can’t Lick ‘Em, Join “Emi

An increasing number of business leaders are concen-
trating on how they can accommodate themselves and
their operations to the current governmental interven-
tionism, not on how they can lessen the intervention-
ism. Authoritarianism becomes very easy in any coun-
try where the business leaders cease their opposition to
interventionism—as in Hitler's Germany or in Musso-
lini’s Italy,
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There is another aspect of this same distressing error:
accepting membership on Boards of private organizations
with collectivistic leanings, or positions in government
bureaus having built-in socialistic designs, the intention
being to “straighten them out” or, bluntly to interpret
the motive, “to have them feel the impact of my good
influences.”

Getting in bed with the devil to reform him more
often than not results in the reformer becoming devilish
himself. This tactic has a sorry record; one needs but
be observant to agree. The gospel of freedom cannot be
effectively preached from within institutions headed in
the socialistic direction. Qutside their precincts, one is
free to act on the dictates of his own conscience; but
become a part of their machinery, and it foliows that one
must not only accommodate himself to, but put his
stamp of approval on, the deviations and compromises
implicit in such arrangements,

Failure: To Know Liberty in the Absence of Pain

There would be no tigers in zoos if they remained as
ferocious as when first captured. However, they scon be-
come docile, for tigers forget the freedom they once had
and, forgetting, they have nothing against which to con-
trast their existing condition. Their confinement becomes
their normalcy.

There never would have been any Negro slavery in
the United States had the Negroes remained as intract-
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able as when first taken from their African habitat. But,
like the tigers, most of them soon lost consciousness of a
freedom greater than the enslavement into which they
were plunged, They became accustomed to their lot and,
for the most part, accepted it.

The tiger and the Negro are in no way singular in this
respect. We note on every hand this same easy and will-
ing accommodation to the status quo, regardless of how
onerous it may be. Americans who only a few years ago
screamed like wounded apes at some intervention by gov-
ernment today may give that very same intervention
their approval. Indeed, you can hear them exclaim,
“How could we possibly do without it!”

It has been said that “the price of liberty is eternal
vigilance." Yet, there are few persons who can be vigi-
lant unless they are currently experiencing a restraint
of a liberty they once took for granted. But, let the re-
straint persist for a short period and their aroused op-
position will turn into compliance and finally into en-
dorsement. Such persons merely add their weight to the
interventionist movement. They aid authoritarianism.

Man, in the state of Grace or evolution or unfolding
or emergence that characterizes most of us, is incapable
of bettering himself except as he sees contrasts and faces
and overcomes obstacles. All of nature seems to con-
firm this. For instance, we could not conceive of “up” if
there were not a gravitational force pulling us down.
Nor would there be any such word in our vocabulary as
“light” if there were no darkness. The taking of a simple



