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To
Henry Hazlitt
who loves liberty.

God grants liberty only to those who
love it, and are always ready to guard
and defend it.

—Daniel Webster

The inescapable price of liberty is an
abifity to preserve it from destruction,

—~QGeneral Douglas MacArthur



Those who would give up essential lib-
erty to purchase a little temporary
safety, deserve neither liberty nor
safety.

—Benjamin Franklin

Liberty is the only thing vou cannot
have unless you are willing to give it to
others.

—William Allen White

Reason and virtue alone can bestow
liberty.

—Anthony A. C. Shaftesbury

With some the word liberty may mean
for each man to do as he pleases with
himself, and the product of his labor;
while with others the same word may
mean for some men to do as they
please with other men, and the prod-
uct of other men’s labor.

—Abraham Lincoln
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1
THE LOVE OF LIBERTY

The fove of liberty is no less im-
perishable than the love of knowl-
edge.

—FAUSTINO BALLVE

My purpose here is to examine the following assumptions:

1. Liberty is impossible unless we know what it is.

2. Liberty is impossible withous limited government.

3. Liberty is impossible with unhmited government.

4. Everyone loves liberty, so let’s clear the decks—make it
possibie!

Is there knowledge of what liberty 157 On the part of a few,
yes; the multitude, no!

Merely take stock of what's going on now, when we “cele-
brate” the Bicentennial, as compared to 200 years ago
when the Second Continental Congress adopted the Declara-
tion of Independence—signed by fifty-six intrepid statesmen.
No other political document in history can approach our

"Why intrepid? For the answer, see *Would You Have Signed It by
historian Ralph Bradford ( The Freeman, September 1958).

1



2 The Love of Liberty

Declaration as the fountainhead of liberty. Yet, at the time,
the detractors were as common as the initiators were rare—
the multitude and the exceptional few!

Today’s situation is no different; percentage-wise, there ap-
pears to be little if any change, its still a thousand-to-one, as
we say. True, now and then there will be a Bicentennial ob-
servation portraying and highlighting precisely what our
Founding Fathers had in mind. But, for the most part, the
popularity of the occasion will be seized upon to bow to the
shadow while trampling the very substance of hiberty. From
many classrooms, pulpits, political platforms, and gatherings
of all kinds will flow evidence of the meager knowledge of
what liberty is. For instance, it will be shouted (but not in
these terms) that liberty is a liberality with the lives and liveli-
hood of others for self-benefit. But first, what about limited
and unlimited government?

Why is liberty impossible wirhouwr limited government?

Man differs from other forms of life in that he is at once an
individualistic and a social being. He resembles neither the
lone eagle nor a swarm of bees. Man is both independent
and interdependent.

All human beings are individualistic—independent—in the
sense that each is unigue in every conceivable way, no two
are alike in skills, talents, aspirations, inteiligence, or in any
other respect. Because of your and my uniqueness, along
with our extreme limitations, neither of us could live on this
earth alone. Nor could anyone else! Imagine sustaining life by
no more than writing or preaching or driving a truck or by
any other specialization!

All human beings are dependent on others, which is to say
that we are interdependent. We are all dependent upon the
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free, uninhibited exchanges of our numerous specializations.
Thus, it should be self-evident that human survival depends
on trading. We trade or perish!

The social side of man, as distinguished from the indi-
vidualistic, has its origin in trading, that is, in our varied re-
fationships with cach other—economic and moral. The mil-
lions who trade—society—must, to avoid disaster, be fair and
honest, Chicanery, falsehood, misrepresentation, cheating,
all coercive tactics, unintelligent interpretations of seH-in-
terest must, if liberty is to prevail, be effectively restrained,
inhibited. The taboos must be codified and enforced.

This necessary code is not one to be designed and en-
forced by any independent, unique individual-—everyone doing
as I say, no matter how “smart” I may be relative to others.
Suppose a constabulary were to force the millions to follow
me. Liberty? Unimaginable! As Caleb Colton wrote, “No
man is wise enough, nor good enough, to be trusted with un-
limited powers.”? And 1 would add, nor is any combination
of men.

If liberty is to prevail, the code—the law—and its enforce-
ment, is strictly a social problem and thus is to be left in the
hands of a social agency—government. What then is your
and my role as unique, independent members of society? It is
to think through and to share our best ideas as to govern-
ment's appropriate role.

One cannot intelligently decide what government should
and should not do unless one knows what government is and
is not. What is government? I take my cue from Woodrow
Wilson: “Government, in the last analysis, is organized

*See Maving My Way (Irvington, N.Y.: The Foundation for Economic
Education Inc., 1974), pp. 148-f51.



4 The Love of Liberty

force.”? In essence, it is a series of edicts backed by a con-
stabulary—a physical force. Obey, or take the consequences!

Let’s symbolize this physical force by the clenched fist.
Find out what the fist can and cannot do and you will know
what government should and should not do, not necessarily
what it will and will not do.

What can the fist do? It can inhibit, restrain, prohibit,
penalize. What, in all good conscience, should be restrained
and penalized? The answer is to be found in the moral codes:
fraud, violence, misrepresentations, stealing, predations, kill-
ing, that is, all destructive activities.

What can the fist, this physical force, not do? It cannot
create. The creative force, in all instances, is a spiritual rather
than a physical force, in the sense that discoveries, inventions,
insights, intuitive flashes are spiritual. Everything by which
we live has its origin in the spiritual before it shows forth in
the material. A glass, for instance, is inconceivable had not
some cave dweller eons ago discovered how to harness fire.
There would be no autos or planes, or any of the countless
other material things that grace our lives, had not some
Hindu a thousand years ago invented the concept of zero, All
modern chemistry, physics, astronomy would be out of the
question with only Roman numerals at our disposal. These
spiritual forces, since the dawn of consciousness, number in
the trillions.

So, how do I draw the line between what government
should and should not do? I would have government limited
to inhibiting and penalizing the destructive actions; leave all
creative activities—without exception, education or whatever——

3The State by Woodrow Wilson (Boston: D.C. Heath & Co,, 1900), p. 572.
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to citizens acting freely, cooperatively, competitively, vol-
nntarily, privately.

Regardless of the miserable historical record of govern-
ments overstepping their bounds, limited government is an
absolute necessity if liberty is to prevail.

Why is liberty impossible with unlimited governments?

Is it lberty if no one is free to act creatively as he pleases?
If politicians and bureaucrats are dictating what everyone
may and may not produce and exchange, and at what prices?
If there be no private ownership—all property owned by gov-
ernment?

It seems clear that unlimited government is tyranny: “Ab-
solute power arbitrarily administered.” The administrators of
tyranny are tyrants. What is a tyrant? S. C. Champion has
brilliantly defined the tyrant as “only the slave turned inside
out.”

Very well, what is a slave? According to my dictionary, a
slave is “a human being who is (1) absolutely subject to
another human being” and (2) “a person who is completely
dominated by some influence, habit.”

In the first sense, then, a tyrant is one absolutely in control
of and responsible for another human being. And in the sec-
ond sense, what is the dominating influence or habit turned
inside out? Let’s not mince words; it is ignorance parading
as infinite wisdom. Such persons proclaim that they can
run our lives better than we can.

The folly of tyranny is manifest, whether at the local or na-
tional level, or composed of one or 20,000,000 tyrants. All
sorts of famous, celebrated, prestigious, small-scale dictators
come to mind. So, pick your own from among the highly pub-
licized and then ask yourself how competent he is to run your
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life. He not only knows nothing about you; he probably
doesn’t even know you exist. Such tyrants—slaves turned in-
side out—are notoriously poor at managing their own lives.
Why? When one concentrates upon running the lives of
others he leaves his own emergence unattended; indeed, one
with the slave (tyrant) mentality isn’t even aware of his in-
capacity.

The first step in wisdom is knowing how little one knows, a
step that tyrants have not taken. They are slaves transfixed to
the driver’s seat!

Unlimited government thus places all the people under the
domination of siaves. Obviously, liberty is impossible in such
a situation.

In the above [ have tried to suggest that (1) liberty is im-
possible short of an understanding of what it is, (2) impos-
sible without limited government, and (3) impossible with
unlimited government.

Now to my contention that everyone loves liberty. Were we
to know what it is, aware of the social structure in which
it thrives, and willing to pay the price, it is liberty we would
have. So, what is liberty?

Liberty is freedom of choice. Everyone loves freedom of
choice for himself, if not for others; therefore, everyone loves
liberty.

Others, of course, may have values or priorities that differ
from mine. Their choices are not mine—or vice versa. But
does this mean that any of us rejects freedom of choice? Per-
haps it will help to list a few among many reasons why 1
love the freedom to choose:

¢ To choose my employment, be it a loner in an attic or
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working with others, and be it a one-hour day or a hun-
dred-hour week.

® To choose how the fruits of my own labor shall be ex-

pended.

¢ To choose the price at which | am willing to offer my

goods and/or services and with whom I shall exchange
this or that.

* To choose the books I read or the teachers who may en-

lighten me.

¢ To choose my religion.

© To choose the cars 1 drive, the clothes I wear, the food |

eat, that is, what I shall consume.

¢ To choose when and where [ shall travel, be it by foot, on

korse, or by plane.

e To choose what | shall think, speak, write, and with

whom | may share my thoughts.

If there be anyone who does not favor freedom of choice as
much as I do, that person is unknown to me. Thus, my con-
clusion has to be that everyone loves liberty.

True, a problem arises if and when anyone is unable or un-
willing to pay the price or accept the consequences of the
choices he makes. Each choice one makes, each action taken,
has conseqguences which impinge upon and affect others, as
well as self. .

While everyone loves liberty for self, there are ever so many
who are unwilling to accord freedom of choice to others.
Merely take note of those who favor and endorse wage and
price controls, privileges, supports, subsidies, tariffs, quotas,
embargoes, the coercive taking from some and giving to
others, restrictions on competition; indeed, all deviations
from the free market, private ownership, limited government
way of life. Note these, and one will have a fair estimate of
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the number of those who love liberty for self but not for others.
They love liberty but they live license.

Thus, the love of liberty for self and not for others is but a
selfish, greedy, and unattainable dream. Why not be realistic?
The formula? The Golden Rule: Do not to others that which
you would not have them do unto you. Or, in this context,
expect not from others that which vou will not happily, gra-
ciously, intelligently accord to them! This is how the lovers of
liberty may experience what they fove. There is no other way.
And I, for one, wouldn’t have it any other way!

* k%

A commentary on the chapters that follow:

As Ballvé wrote, “The love of liberty is no less imper-
ishable than the love of knowledge.” Hopefully, ! have given
some support to what appears to be a truism. And, doubtless,
Ballvé would reverse his observation and assert that the
love of knowledge is no less imperishable than the love of lib-
erty. If true, as it seems to be, then knowledge is as low on
the intellectual totem pole as liberty. All will swear that they
love knowledge but how few there are who do more than give
it lip service! :

In any event, the love of liberty and the love of knowiedge
go hand-in-hand. As people can be free only when self-re-
sponsible and self-responsible only when free, so there can be
no liberty without knowledge and no knowledge without lib-
erty. These virtues are but two sides of the same intellectual

“See “My Freedom Depends On Yours,” by Dean Russell. Essavs on Lib-
erty, Yolume 1F (Irvington, N.Y.: The Foundation for Economic Education,
fne., 1954), pp. 398-420.



The Love of Liberty 9

and mora! coin, descending or ascending in unison. Never
expect one without the other!

If you or | would lend a hand to knowledge, and thus to
liberty, what should our ambition or determination be?
Nothing tess than outlined by Thomas Arnold:

Real knowledge, like everything of value, is not to be at-
tained easily. It must be worked for, studied for, thought
for and, more than all, must be prayed for.

The above chapter and those that follow represent no at-
tempt on my part to write a book. Indeed, the above was the
last chapter written. What then does this volume represent?
Arnold’s formula being my own, a thought or an idea now and
then comes to mind. Concentrate on each, go wherever hon-
est thinking leads, and share with those-who may care for the
findings. This is the only contribution I can make to knowl-
edge and thus to liberty.

| make no claim to a single, original idea. No more than
some of the phrasing and arrangement of the ideas qualify
as original. This is the same theme—in many respects guite
repetitive-- I have been struggling with for forty years. Why
do this? We think in words. Thus, I must try to find those
which fit into first this and then that context, my only means
for an improved understanding. If at all successful, another
may remark, “I now see what you mean.”

So, gentle reader, please forgive the seeming repetition in
this volume—not really a book but, rather, phrasings of sev-
eral new arrangements put between two covers. This is my
umpteenth attempt to give liberty another boost. I love lib-
erty for self-—and others!
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LIBERTY:
THE GOLDEN MEAN

Socialism is planned chaos, anarchy
is unplanned chaos.

Liberty is the golden mean between the two extremes: so-
cialism and anarchy! As to meaning, this bold statement com-
municates little if anything at first glance, but perhaps there
is more than meets the eve. To understand we must dig. Any
devotee of liberty likes to be understood, but few of us are. So
try and try again!

A mentor of mine had a favorite admonition: “Say what
you mean and mean what you say.” The latter I may have
mastered, but not the former. Saying what one means—com-
municating what is intended-—is world without end. Or
should we admit, words without end!

A scholarly book, The Meaning of Meaning, dealt with the
tyranny of words, the perplexing problem of accurately in-

10
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terpreting another’s meaning. On the same theme, Ortega
wrote, “Look not in the dictionary for definitions, but to the
instant.” What did Ortega mean when he said “look . . . to
the instant?” My inference is that one should look to the con-
text for clues as to what a writer means by the way he uses
words and phrases. The translation from the printed page—or
the spoken sentence—to one’s mind is a complex affair, and
accurate deductions are extremely difficult, often impossible,
even if the writer or speaker is saying what he means.

My thesis is that liberty 15 indeed the golden mean be-
tween the two extremes of socialism—planned chaos—on the
one hand, and anarchy-—unplanned chaos—on the other. But
how many are there who know what I mean by liberty, or
socialism, or anarchy? And “golden mean,” more often
than not, is far from golden. To make sense, the term must be
explained as it is here meant. Let me try once more to say
what / mean when using these words and terms.

According to the dictionary, “golden mean” is defined as
“the safe, prudent way between extremes, happy medium;
moderation.” This can be, and often is, construed to mean a
half-way position between any pair of opposites—a mischie-
vous notion. How far from golden would be the “happy
medium” between extreme honesty and extreme dishonesty!
This would condone dishonesty half the time. In the politico-
economic realm we observe “middle-of-the-roaders”—fence
straddlers—one leg on the freedom side and the other on the
authoritarian side. Such a half-way pose is ridiculous, and far
from golden.

To get at my definition of the “golden mean,” let me define
the two extremes as 1 mean them.

Socialism is ALL government. It is simply government
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ownership and control of the means of production-—the
planned economy—and the government ownership and con-
trol of the resulis of production—the welfare state.

Why refer to this as planned chaos? Some people insist
that this is a contradiction in terms, that nothing could at
once be planned and chaotic. Better watch that one! Sup-
pose that 1, who know very little about myselif, plan the life
of you about whom | know nothing and impose my plans by
force, leaving you with no freedom of choice—void of free
will. Now imagine this same nonsense forcibly imposed on
everyone. If such mass enslavement is not chaos, pray tell,
what is! And it is “planned™! .

Ludwig von Mises in his great book, Planned Chaos,
devotes chapters to Interventionism, Socialism and Com-
munism, Fascism, Nazism,! These, however, along with the
Planned Economy and the Welfare State, are but varying la-
bels for the same devilish thing—totalitarianism-—ALL govern-
ment. True, each differs in dictatorial gadgetry, but why con-
cern ourselves as to how the firing squad is organized. It is
tyrannical by whatever name. To avoid wordiness, call it
socialism.

Conceded, regardless of the dictatorial intentions of a Hit-
ler or a Stalin or whoever, the total state has only been ap-
proximated, never fully achieved. There is always a leakage
of free human energy. Thank God that dictators, foreign and
domestic, are not able to carry out their plans all the way.
Nonetheless, socialism, by definition and intention, is ALL
government.

Anarchy is NO government. There are two definitions of

| Planned Chaos by Ludwig von Mises (lrvington-on-Hudson, N.Y.: The
Foundation for Economic Education, Ing,, 1965).
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this label: (1) “The complete absence of government and
law,” and (2} “Political disorder and violence.” Thus, there
are two brands of anarchists: (1) philosophical anarchists who
believe only in persuasion and advocate a society with no
government and law, and (2) the bomb throwers and activists
who personally indulge in violence. My comments on this
extreme—the opposite of socialism—are confined to the phil-
osophical anarchists.

One of my favorite thinkers and writers—Leo Tolstoy—was
a philosophical anarchist. And | have many friends in today’s
world who are also of this same persuasion—believers in and
advocates of no government or law.

How account for the philosophical anarchists? What prods
them to this extreme? In every case known to me, it is a
revolt against the idea and practice of socialism. They observe
that never has there been a nation but whose government
eventually has gone wild, gotten out of bounds, become dic-
tatorial. Their cure for this politico-economic madness? Be
rid of government and law—all of it! A parallel tactic would be
to remedy the ills of overeating by getting rid of food—al} of it!

Why refer to anarchy as “unpianned chaos? What is a
plan? It is “a scheme for making, doing, or arranging some-
thing; project, programs; schedule.” The anarchists will agree
with me that there is nothing whatsoever schematic about
their proposed way of life. Its very virtue to them is its un-
planned nature. Chaos? It is “any great confusion or dis-
order.,” Let me now suggest why anarchy cannot be other
than chaotic.

Anarchists, for the most part, do believe in the right of each
man to use force in protecting his life, livelihood, property.
Their prescription? Let each person buy protection in the
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market as he buys insurance. Each would, to the extent of
his adjudged needs, employ his own bodyguard, gendarme,
protector; or perhaps some with kindred interests would band
together to buy protection. In short, no secial agency—gov-
ernment—and no law applicable to all alike. Instead, there
would be individuals, labor unions, corporations, neighbor-
hoods, and countless other entities, each a law unto itself!
One can only imagine the resulting chaos, for history reveals
no examples of this sort of thing in practice except here and
there vigilante committees—utterly chaotic. The practice of
anarchy cannot help but be unplanned chaos, the opposite
extreme of socialism—planned chaos. To me, chaos is to be
avoided, be 1t planned or unplanned.

To introduce the concept of liberty—the golden mean—Ilet
us assume a society whose citizenry is of unprecedented
moral, ethical, intellectual "scruples and principles. Not a
charlatan in the whole population! Man by nature being
imperfect, regardless of how far advanced, there would re-
main in this imagmary population untold honest disagree-
ments: my boundary line is here, not there, as you say; vou
have misinterpreted our contract; et cetera, et cetera, et
cetera.

Is it not evident that law and order are handmaidens? As i
see it, there can be no social order in the absence of an ad-
judicative agency, government, codifying the taboos—law—
enforcing an observation thereef, and providing the court of
last resort for settling our differences and disagreements.

The truth, so often overlooked, is that each of us is at once
an individualistic and social being. This oversight is the seed
of much politico-economic nonsense. Yes, let all of us be our
individualistic selves, and, by the same token, let govern-
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ment, rather than any you or I, see to it that each of us, while
doing our thing, molests no other citizen.?

Socialism has never reigned supreme, nor has anarchy.
And liberty has only been approximated, more nearly in our
country than elsewhere. Indeed, liberty at this moment in
history, is rarely even comprehended. What then is liberty?

Liberty is that situation in which government is limited to
inhibiting all destructive actions—foreign and domestic—in a
word, keeping the peace; and the law limited to invoking a
common justice—to one and all the same! No control over any
peaceful, creative activity! Liberty includes that state of af-
fairs where the blindfolded goddess of justice does not peek,
as today, and say, “Tell me who you are and I shall tell you
what your rights are.”

With the formal societal agency thus limited, every citizen
is free to act creatively as he pleases. This is the free and un-
fettered market with the creative actions of the millions flow-
ing without let or hindrance to each in proportion to his own
creative and productive contributions. Law and order, govern-
ment and the free market in a working and harmonious re-
lationship!

Liberty, as defined in its ideal form, is truly the golden
mean between the extremes of socialism and anarchy. At-
tainable? 1 suspect not, for man is imperfect. Can it be more
nearly approximated than ever before in history? Indeed, it
can! Merely keep the golden mean in our minds and exer-
cise eternal vigilance—stand now and forever against any
and all deviations from Liberty: Freedom of choice—The [deal!

IFor an explanation of the necessity for government and its appropriate
role, see Government: An ldeal Concept (Irvington-on-Hudson, N.Y.: The
Foundation for Economic Education, Inc., 1954}, pp. 549.
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FINDING WORDS
FOR
COMMON SENSE

No man has a prosperity so high or
firm, but that two or three words
can dishearten it; and there is no
calamity which right words will not
begin to redress.

—EMERSON

For years I have contended that no one—past or present—has
more than scratched the surface when it comes to making the
case for the free society. Friends of freedom exhibit two short-
comings: (1) a scanty understanding of why freedom works its
mirackes, and {(2) an inability to explain clearly enough such
understanding as we presently possess.

For the sake of this thesis, assume some knowledge of why
authoritarianism is doomed to failure and why only freedom
makes creativity possible; man needs freedom if he is to grow
in awareness, perception, consciousness, that is to say,
achieve his earthly purpose. To embrace the free as opposed

16
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to the authoritarian way of life is just common sense: “prac-
tical judgment or intelligence; ordinary good sense.” The
problem? Finding common words to clearly explain what we
mean.

Not until writing “The Police: Friend or Foe?” (see chap-
ter 16) had it ever occurred to me that hardly anyone knows
what we mean by our commonly used term “limited govern-
ment.” Why? The term is too abstract; no one has ever seen a
government!

So, use “police” instead. Everyone has seen police. That’s
a word for common sense. This, however, only opens the eye
to the problem, and we need to bring the full range of our
powers to bear, for the problem is endless and confronts us
in every thought we express. The tyranny of words! But, as
Emerson promises, “there is no calamity which right words
will not begin to redress.” | do not pretend to know many of
the right words, but I think I know a few wrong ones—words
that do not now make common sense.

Let’s begin with what was once a perfectly excellent and
fairly understood term: laissez faire. Laissez means to ler and
faire means to do. This was the maxim of the French free-
trade economists of the [8th century, suggesting that gov-
ernment should not interfere in peaceful industrial affairs
and uncoerced trade; in a word, freedom to produce, to ex-
change, to travel. Ludwig von Mises concludes an enlighten-
ing and excellent chapter with these words: “Laissez faire
means; let the individual citizen, the much talked-about com-
mon man, choose and act and do not force him to yield to a
dictator.™

1See Chapter 1H—"Laissez Faire Or Dictatorship” in Planning for Free-
dom by Ludwig von Mises (Libertarian Press, South Holland, Hlinois).
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The guestion is, should we devotees of the free market—
who would Hmit the police to a defensive role and to invok-
ing a common justice—use laissez faire to label our politico-
economic position? My answer is No! and for good reason:
the oppenents of freedom have so effectively defamed and
smeared the term that nearly all untutored readers or lis-
teners will think of us as greedy blackguards. John Maynard
Keynes in his The End of Laissez Faire (1926) and an Oxford
Professor and author of detective stories—G. D. H. Cole—
writing in the Encyclopaedia of the Social Sciences (1933)
lent their name and fame to the verbal muckraking that had
been going on for many decades. They have succeded in ren-
dering a good term useless.

Imagine!—advancing their opposition to freedom not by
reason and logic, not by appeals to common sense—but by
twisting words and meanings.

So, it is up to us to find words that lend themselves less to
verbal chicanery, words that are not so vulnerable, words that
make it possible for others to glean what we really mean. In
this instance, what might it be? How about using a phrase
that implies the same virtues as laissez faire: “A fair field and
no favor? Let them try to advance their socialism by advo-
cating an unfair field and special favors to some at the ex-
pense of others! A fair field, with no favor is a phrasing which
nicely summarizes our position and has the added merit of
putting the antagonists of freedom on the defensive.

Labels, it seems to me, have turned out to be booby traps.
Merely observe how our very own labels have been turned
against us, even such a great word as Liberalism. To the
classical economist and other heirs of the Whig tradition,
Liberalismn meant a freeing of the individual from the tyranny
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of an omnipotent police. Observe what liberalism now
means: police liberality with the fruits of your and my iveli-
hood! Should we then not resort to labels? lIdeas need some
sort of designation, so why not find words to better explain
our ideas and ideals?

Reflect on another label, Capitalism. Many of the best free
market thinkers known to me label our way of life “capital-
ism.” In my view this loaded word conjures up as many dif-
ferent notions of what we mean as there are persons who hear
and read that label. Small wonder, for the term was given
currency by Karl Marx as a means of smearing the freedom
philosophy! It came into the vocabulary as a dirty word;
turning it into a pretty word to aid and abet common sense
may well be beyond our skills.

What about Democracy as a label for the free society? |
would never use the word to describe our ideal. Why not?
Simply because—like the word Capitalism—it utterly fails to
communicate meaning accurately. Definitions of Democracy
range all the way from Abraham Lincoln’s “the government
of the people, by the people, for the people” to James
Russell Lowell's “the bludgeoning of the people, by the peo-
ple, for the people.,” To millions of citizens, Democracy
means no more than a system of deciding basic politico-cto-
nomic principles by counting noses, that is, by majority vote.

What to do? My suggestion: find words to speli out, ex-
plain, define what we mean, as did Edmund Opitz in his “The
American System and Majority Rule.”? “The Police: Friend
or Foe?” was an attempt on my part at finding words for com-
mon sense. Neither one of us had done more in these pieces

*See “The American System and Majority Rule,” The Freeman, Novem-
ber 1962, Reprint available on request.
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than try to discover phrasings and cxplanations to replace
noncommurnicative labeling. These are but beginnings on
our part at what seem to be correct method—nothing more.
Required, if there is to be a better understanding and practice
of liberty, is that hundreds or thousands go to work to make
common sense of the main idea—find the right words.

I am now convinged that finding words for common senge
must be the first step in gaining an understanding of why the
free market—with the police limited to invoking a common
justice and keeping the peace—works its miracles. Until now,
1 have had it the other way around! I have been urging that,
first, we must understand why the free market has a wisdom
tnimaginably greater than exists in any discrete individuoal,
and only second, find the words to explain the miracle. [ was
wrong—finding the right words comes first! Without them
there’s no explaining the miracle,

All of us do our thinking in words. Words are the means;
and, if they be right, revelation or enlightenment is the end—
the product thereof. Today’s calamity—the police power omni-
potent—is disheartening. But, “there is no calamity which
right words will not begin to redress.”

If we find the words to limit the police establishment to its
proper role, a light will shine forth: an understanding of why
the free market works its miracles.
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THE MATERIAL:
A SOURCE OF LIFE

Everything Is first worked out in the
unseen before it is manifested in the
seen, in the ideal before it is re-
alized in the real, in the spiritual
before it shows forth in the material.

—RALPH WALDO TRINE

Far be it from me to explain the coming of life onto this earth.
So, my theme is not the source, but, rather, ¢ source of life.
The material—a sufficiency of goods and services—has a far
more important role in our lives than is generally realized.
Merely observe how often material abundance is denigrated,
as if it were an evil instead of a blessing.

Reflect on the population in the land that is now the U.S.A_,
say, 400 years ago--primitive America. While there was no
official census at that time, it is estimated that the Indian
population numbered fewer than 1,000,000. Why such a small
number of people in this vast continent? It wasn’t because of
a lack of natural resources; there were more then than now.
Nor was it because those people were unable to bear offspring.

21
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There was one reason and one only: a foraging economy
could feed only a small number of people, and even these
few lived in what we would call abject poverty.

Today, the population in this once underdeveloped country
is around 220,000,000. The reason for our enlarged popula-
tion? Material progress and development! The obvious de-
duction? Were it not for the material improvement, the
chances are 220 to one that you and I would not have been
born; we would not have experienced life. Thus, these things
material are indeed « source of life.

Al history tells of the rise and then the decline and fall of
nations. Look around at today’s world. Will the U.S.A. prove
an exception to the rule? My answer: Only if some of us come
to a far better understanding than now of the relationship
between material progress and human life. "Tis a learning
problem, and we’ll learn or perish! At least we have a choice.

Ralph Waldo Trine suggests some thoughts which, if fully
grasped, may help in our learning.

The unseen and the seen. Well over a century ago, Frederic
Bastiat wrote a brilliant essay, “What is Seen and What is
Not Seen.”! One of his illustrations: A lad broke a window-
pane. All the onlookers thought this a beneficial act, for what
would become of the glaziers if no one ever broke a window!
This is what is seen.

However, it is not seen that the six francs paid for a new
windowpane would have been spent to replace a worn-out
pair of shoes or a new book for the library. The shoe in-
dustry (or some other) would have received six francs’
worth of encouragement.

1Sefected Essays On Political Economy (Irvington-on-Hudson, N.Y.: The
Foundation for Economic Education, Inc., 1968},
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Anyone who can think beyond the seen to the unseen takes
a big step toward becoming a good economist.

Inspired by Bastiat’s way of seeing into the nature of
economic behavior, | once wrote a short article featuring two
photographs, one of a governmentally owned power and light
plant, the other of a privately owned power and light plant.?
In the photos—to the eye, the seen—the two plants appear
identical. But the unseen back of each one? As different as
black and white!

The unseen is perceived by the mind, if at all, and it is this
perception that reveals differences between the two plants:

Government Plant Private Plant
Capital: Expropriated Valuntarily invested
Management: Politically chosen Based on performance
Labor: Civil servants Qpenly competitive
Acecounting: Political guesswork Profit and loss
Result: Barren socialism Creative freadom

The ideal and the real. At the time of primitive America,
there popped into the head of Leonardo da Vinci an ideal:
man flying through the air as do birds. While the contraption
he designed on paper wouldn't fly, several centuries later his
ideal became real. Assuredly the idea must precede the
finished product.

In World War | airplane pilots had no parachutes. How-
ever, there were many who had the ideal in mind: being able
to jump from a plane and land in safety. Many a pilot was
saved during World War [1 because the idea had become the
reality of a parachute.

2The Freeman, October 1957,
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Peace between and after these wars witnessed another
ideal: flying so safely that there was no need for parachutes.
The real? Based on passenger-miles, flying today is far safer
than driving.

The above is only to illustrate Trine’s truth: “Everything is
worked out . . . in the ideal before it is realized in the real.”

The spiritual and the material. Professor Ludwig von
Mises saw eye-to-eye with Trine on this point:

Production [the material] is a spiritual, intellectual, and
ideological phenomenon. It is the method that man, di-
rected by reason, employs for the best possible removal of
uneasiness. What distinguishes our conditions from those
of our ancestors who lived one thousand or twenty thou-
sand vyears ago is not something material but something
spiritual. The material changes are the outcome of spiritual
changes.?

Though most of us in America today owe our very lives to
these material achievements, we take them for granted. And
rarely do we appreciate that every material gain stems ex-
clusively from a spiritual origin—intellectual accomplishments
of the mind. Thus, we owe our lives to ideas unimaginable to
the Indians of 400 vears ago.

Think of it! Telephones rather than smoke signals! The
human voice around the earth in the same fraction of a sec-
ond a warwhoop could be heard fifty vards away! Countless
miliions of goods and services Indians never dreamed of and
most of which we in our day have never heard of! For ex-
ample, of several hundred thousand companies in the U.S.A,
one alone makes over 200,000 items and not 2 man in the

Human Action (Chicago: Henry Regnery Company. Third Revised Ed-
itien, 1966) p. 142,
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company knows precisely what they are. And all because of a
remarkable spiritual growth!

What 1s meant by spiritual in this context? It is the unseen
and the ideal which precedes the seen and the real—spiritual
in the sense that reason, ideas, insights, intuitive flashes, in-
ventions, discoveries are spiritual. It is the inspired and high-
er outcroppings of the mind that spawn—give birth to—exten-
sions of the material, to the multiplication of life. Hail to the
spiritual!

Crawford Greenewalt perceived clearly what 1 am trying
to explain about the spiritual: “Behind every advance of the
human race is a germ of creation growing in the mind of some
lone individual—an individual whose dreams awaken him in
the night while others lie contentedly asleep.”

Back to the Indians of long ago, they knew how to set wood
afire; and it was flaming wood alone that they used for heat,
light and cookery, 1 shall not attempt here to describe the
advances in heating and cookery, but let me cite examples in
the field of lighting. When I was a small lad a remarkable
kerosene lamp had come into existence. Why remarkable?
Not a person, even to this day, knows all the intricate steps
required to produce kerosene or to make the globe of a lamp—
no more than any individual knows how to make a pencil.
What then? A “germ of creation”—the spiritnal—growing in
the minds of countless lone individuals and configurating. A
new light—the miracle of the market!

Later, came the Coleman lamp, giving ever so much more
light than the original kerosene lamp. And still later, the elec-
tric bulb. No one knows what electricity is. However, a com-
bination of reasons, ideas, insights, intuitive flashes, inven-
tions, discoveries—spiritual forces—have harnessed this mys-
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tertous radiant force so that we now use it not only for light-
ing but for heating and cooking. The spiritual shows forth in
the material-—a source of life!

Will the U.S.A. prove an exception to the rule? Or will we
suffer the usual historical pattern of a decline and fali? The
answer lies in learning what we should discourage on the
one hand and encourage on the other.

What discourage? Authoritanianism however labeled: so-
cialism, communism, the welfare state, the planned economy,
political dictocrats running our lives. Whenever authoritarian-
ism prevails, when most of us are but carbon copies of short-
sighted rulers, we face a return to primitivism! In brief, we
are destined for a decline and fall with the eventual disap-
pearance of the material sources of life! The role of govern-
ment is to protect rather than to run our lives. Summarized,
those who like to dominate are evidencing a primitive trait
as are those who prefer to be dontinated. This trait, if recog-
nized and understood, should be discouraged.

What to encourage? It is more or less plain that “germs of
creation” can spawn only in the minds of men who are free to
act creatively as they choose. And this means everyone; for,
as the creative record attests, the ones from whom the spir-
itual emerges are never known beforehand, by themselves, or
by anyone eise. Whoever foresaw a Marconi or an Edison!

Far less plain is the necessity of freedom for a configura-
tion of the “germs of creation.” In the absence of freedom
they cannot configurate or materialize and, thus, die aborning.
All material items—a pencil, a light bulb, a jet plane, or what-
ever—are the results, the finished manifestation, the combin-
ing or materializing of literally millions or triflions of in-
finitesimal thoughts and antecedent “germs” going back to
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the harnessing of fire. Freedom is the key to all of these mate-
rial things by which we live and prosper.

Finally, why are so many people led into “thinking” other-
wise? 1 suspect it is because of a wrong correlation. People
observe authoritarianism gaining by leaps and bounds, with
material abundance far greater than in any other nation. The
dictocrats claim the credit, and too many citizens believe
them.

The truth? The abundance we still enjoy is exclusively the
result of a leakage of free human energy. Our present bless-
ings are in spite, not because, of political domineering. Dicto-
crats and their ways are the seen; freedom is the unseen.
Again, anyone who can think beyond the seen to the un-
seen takes a long step toward becoming a good economist
and toward assuring the material, a source of life. May their
tribe increase!
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LEARN HOW TO LIVE
WITH WEALTH!

We don’t know what's happening
to us, and that's precisely what's
happening 1o us.

—ORTEGA

Most people today feel in their bones that something is askew.
They may not know what it is or how to find out. Ortega was
right, we don’t know what's happening to us. If we knew—

One thing is certain: Material prosperity is ours, and we
must fearn how to live with wealth-—as the owner of property
—or face the alternative of learning how to survive in poverty.
For the former, there is a prescription; for the latter, { am un-
aware of one that satisfies.

Let’s reflect for a moment on some common misconcep-
tions about learning or, rather, the lack of conceptions. For
isn’t it true that persons, with rare exceptions, are guite
complacent in this respect? Pleased at whatever level they
find themselves? Little awareness of knowing next to noth-
ing and, thus, no driving urge to learn and learn and learn,
now and always!

28
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Actually, “graduation™ -1 have arrived—seems to be the
common stagnating mood rather than “commencement”™—]I
am beginning—the emerging aspiration. This explains, as
much as anything, why we don’t know what’s happening to
us.

‘What's new? Everything in everyone’s life and at all times!
One must fearn to live as best he can in whatever situation he
finds himself, no two moments being the same: friendly and
unfriendly associations, locations in this or that part of the
world, booms and busts, charlatans and/or statesmen in of-
fice, ups and downs of all kinds—including poverty and
wealth.

Wealth? Never in the world’s history have any people been
so abundantly graced with goods and services as are present-
day Americans. Indeed, the material items available for pur-
chase are so numerous that no one of us has even heard of
many of those things, Among us are thousands of million-
aires who, only seven generations ago, would have been serfs.
Then reflect on the mill run of us—the you's and me’s—who
engage in minor specializations in exchange for which we
obtain countless material things my grandfather could not
have imagined, let alone possessed. Further, think of the peo-
ple who “never turn a finger,” yet live in unprecedented lux-
ury. No ancient lord of the manor remotely approached the
material status of most Americans of our day.

Please bear in mind that I am using the term, wealth, in its
popular sense: dollar value, property, purchasing power. But
let me not leave the impression that increasing wealth is life’s
supreme purpose. That’s not my thesis. However, even in that
sense of the word, the question, “who’s wealthy?” evokes
other questions, “compared to whom?" and “in whose judg-
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ment? 1t all depends upon one’s sense of values as to
whether he deems himself rich or poor. Value judgments! A
starving man may value an apple more than a millionaire
would value another thousand dellars. In any event, a//
Americans, in a strict material sense, are wealthy “beyond
belief” compared to people in Calcutta; indeed, to most of the
world’s population.

In light of the above, what then is my thesis? Not only
must “poor” people learn to live with others wealthier than
they are but, equally important, “rich” people mus! learn to
live with their own wealth! With rare exceptions, this kind of
learning is neither attempted nor achieved. Learn to live with
wealth, regardless of material status, or expect its disappear-
ance from the face of the earth. That’s my thesis!

As a starter, we must gain an awareness of the cause of
America’s unprecedented wealth. During the nineteenth
century, governors of other nations, amazed that such a fan-
tastic thing could happen so quickly in what had been a really
underdeveloped country, sent commissions to find the answer.
After all, their nations were old, they had “experienced
leaders,” and their lands too were graced with fertile soils,
friendly climates, natural resources. What could the answer
be!

So far as the record shows, not a single commission got the
point. Tocqueville, who made a deep study of the American
phenomenon, discovered or uncovered the fundamental rea-
sOm:

I sought for the greatness and genius of America in fertile
fields and boundless forests; it was not there. { sought for it
in her free schools and her institutions of learning; it was
not there. I sought for it in her matchless Constitution and
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demacratic congress; it was not there. Not until I went to
the churches of America and found them aflame with
righteousness did 1 understand the greatness and genius of
America. America is great because America is good. When
America ceases to be good, America will cease to be great.

True! Without the goodness to which Tocqueville refers,
there would have been no miracle. Nor would there have been
that “matchless Constitution” and the Bill of Rights. These
were secondary but vitally important because they limited
organized force—governmeni—more severely than ever
before in all history. In a word, there was very little standing
against the release of creative energy. A veritable outburst of
creativity! Why? If the reason isn’t obvious, it should be.

But first, why must the rich learn to five with their wealth?
Unless they do they will, as in most cases, become do-noth-
ings, know-nothings, joining the growing ranks of those who
demand protection in their idleness. Learning to live with
wealth is elementary as the ABC's. Wealth is no warrant to
get out of life, to vegetate, to become work-iess and worth-
less. On the contrary, its purpose is to get us ever deeper
into life, to free the individual from the slavery which ab-
ject poverty imposes, 1t is the means by which one may dis-
cover his own uniqueness and work harder than ever at its
realization and perfection. Property is the extension of man,
a part of the talents with which he is endowed and for the de-
velopment of which he is responsible.

Wealth, viewed in its proper sense, is a means of increasing
one’s own creativity, a phase in the evolution of the human
race. Are there such exemplary persons? Yes, 1T am ac-
quainted with several multi-millionarires who think only of
their work and nothing at all of their enormous wealth. They
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are learned men and their capital is productively invested—
to the boon of mankind.

Being born wealthy s much like being born with any other
special gift or talent. That talent may be used constructively
to serve self and others; or it may be abused to harm others
and destroy oneself,

While [ wilt concede no advantage to being born poor, it
is wonderful to be born in a country where intelligent hard
work will bring its reward—as has been true of the America
we have known. Reflect on the reverse: living in a country
with no wealth—all poor. Hard work would be meaningless.
So, let the poor learn to live with wealth, their opportunity
to grow. Short of this, they will crumble further the founda-
tions that accounted for the America we have known. How
explain the outburst of creativity which, if not obvious, should
be?

Tocqueville clearly and. in my opinion, correctly identified
the fundamental reason: a people “aflame with righteous-
ness.” His was but an affirmation of an ancient enlighten-
ment: “Seek ye first the Kingdom of God [Truth and Righ-
teousness], and these things [wealth, learning, intelligence}
shall be added unto you.” C. §. Lewis phrased it thus, “Aim
at Heaven and you get earth thrown in. Aim at earth and you
will get neither.”

Given righteousness as the foundation, there followed as an
outgrowth an unprecedented limitation of governmental ac-
tion. For the first time in history there was little if anything
standing against the freeing, releasing of creative human
energy. Thus, the outburst, the American miracle—freedom on
a scale never before experienced in the world’s history!

Reflect again on the commissions sent by the governors of
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other nations to find the reason for the American miracle.
Had they succeeded, their report would have read as fol-
fows:

1. Our own case is hopeless short of a free and self-
responsible people;

2. Further, we must have a citizenry aflame with righ-
teousness, and bent on thinking for self and learning
that governments never bestow any wealth on anyone
except as it is taken from someone else.

3. If such a phenomenal improvement in thinking can be
assumed, our governor must substantially dismantle
his dictoeratic establishment,

But not one of the commissions got the point!

The commissions did not get the point, nor do most present-
day Americans. It is this and this alone: A/l wealth has its
origin in the coniext of freedom—no man-concocied resiraints
against the release of creative human energy. Not an iota of
wealth results from governmenis taking from some and giv-
ing to others. If this isn’t obvious, it ought to be!

As things now stand in our country, the idle rich, not know-
ing why, side with socialistic remedies to bring about the New
Jerusalem. And the relatively poor—few are really poor—are
blinded to their opportunities by envy and fall into the same
authoritarian trap. Thus, the mess we're in!

The remedy as [ see it? Work and learn! If what one does to
make a living isn’t joyous, what, then, can be the point of
tving? And learn to live with wealth, that is, come to an un-
derstanding of its origin and an appreciation of its blessings
and evolutionary purpose. Talents and wealth used joyfully
point the way to a better life—a life improved through service,
not only to self, but to mankind.
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THOSE THINGS
CALLED MONEY

What this country needs is a good
five-cent nickel.
—ED WYNN

Nearly everyone at this moment of money madness will
agree with Wynn’s statement--humorous but sound. H. B.
Bohn remarked: “Of money, wit, and virtue, believe one-
fourth of what you hear.” As to wit and virtue, Bohn may be
right. But 1 doubt that as much as a fourth of what we hear
about money is worth serious consideration, for most of the
pronouncements stem from a premise that it is a function of
government to issue money and regulate the value thereof.
The premise seems wrong to me. | believe that if money is to
be useful to traders as a medium of exchange then the de-
cisions as to what shall serve as money must be worked out
by traders in the market, voluntarily, rather than by govern-
mental edict.

If you are further interested in what I believe, reflect for a
moment on the various commodities and other things that
have been used for money: wampun, sea shells, salt, fur,
dried fish, ivory, cigarettes, silk stockings, gold and other
metals—the list is long. These are some of the things called

34
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money, but note that of those listed thus far, all are com-
modities that, at the time, were in common use in trade—so
common that they were useful as a medium of exchange.

But things of a different category, “non-commoditics,” also
are called money—and thereby hangs our tale. German marks
are things; in 1923 five billion of these things wouldn’t buy a
loaf of bread. Paper dollars also are things called money---
legal tender—government money which the law requires a
creditor to accept in payment of a debt. Or to put it another
way, government money, if created out of thin air by edict, is
in no sense a scarce and valuable resource useful to traders
but is rather a means of taxing or taking scarce resources {rom
the market without offering anything useful in exchange.
Such “money” may be a clever form of taxation, but it is far
worse than uscless as a medium of exchange.

Am | arguing that government money never has been
“worth a Continental?” Not necessarily. if a government
issues paper receipts that are fully backed by some valuable
and widely acceptable item of trade—fully redeemable upon
demand by the bearer—such receipts may serve very weliasa
medium of exchange., But, of course, there’s no reason on
earth why the issuance of warehouse receipts should be a
governmental function. Let anyone do it who has a ware-
house, and printing press, and a sufficient stock of gold or
silver or whatever else the receipt calls for. And let govern-
ment intervene only to see that the receipts are not fraudu-
lent—counterfeit.

| am well aware that some governments of some nations at
some times have been in charge of monetary policy with quite
satisfactory results, when the policy was to mint standard-
ized coins and issue receipts fully redeemable in some well-
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known and highly marketable commoedity. But there is no
reason to suppose that the managers of a governmental
monopoly will long function in competitive fashion if the
monopoly can be exploited to gain additional political power.
And it doesn’t take a genius to figure how to exploit a money
monopoly: just print bogus warehouse receipts and declare
them to be legal tender; then pass laws to penalize suppliers
of goods or services who refuse to accept the bogus receipts
at face value. Finally, this can be pushed to the point of is-
suing receipts based not on the fuliness of the warchouse but
on its emptiness instead-—the use of the national debt as the
backing for the paper money.

What would be the grossest fraud if an individual tried it
has become the common practice of governments—all quite
legal because it is a governmental monopoly. And the resuit is
a runaway inflation that disrupts business activities and hin-
ders rather than facilitates trade. This is why governments
cannot be trusted with power to determine what traders
should use as a medium of exchange. Let the traders choose.
Leave the decisions about money to the market. Limit the
government to its proper function of policing the market and
punishing traders who cheat or rob or willfully injure other
peaceful persons.

When I say that decisions about money should be left to the
market, 1 do not presume to know precisely what those de-
cisions might be, Nor do I find much agreement among mone-
tary experts as to what those decisions ought to be. Would
traders insist on pure gold as money? Would they use check-
ing accounts or American Express or credit cards? Would
they patronize banks and insist on 100 per cent reserves? 1
don’t know, and I'm not terribly concerned that no one else
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seems to know precisely. What 1 am concerned about is that
men be free to choose whatever best seems to serve their own
respective purposes. And I believe that from such freedom
to succeed or fail in open competition in the market will come
the most nearly perfect and tamper-proof monetary policy
humanly possible.

How much understanding of money is required of us? No
more understanding than any one of us has about how to
make a jet airplane.

To support this point, let me repeat for the umpteenth time
that no single person knows how to make an ordinary wooden
lead pencil, explained in a brevity entitled, “I, Pencil.”! Yet,
the year that piece was written, we made in the U.S.A.
1,600,000,000 wooden pencils. How come? How explain a
knowhow that exists in no one of us, even remotely? My
answer: It is the overall luminosity, the wisdom in the free
market. When millions of people are free to act creatively
as they choose, an unimaginable wisdom is the consequence.
To assert that it is a billion times greater than exists in any
discrete individual would be a gross understatement.

Keep in mind that any single person’s understanding of
how money could be made to serve us honestly and efficient-
ly is precisely as impossible as understanding how to make a
pencil!

It is appropriate at this point to ask a question to which no
one has a correct answer: What would be the medium-of-
exchange situation were it left not to dictocratic control but to
the fantastic wisdom of the market? To hazard a guess
would be to feign a clairvoyance beyond human experience.

See “I, Pencil,” The Freeman, December 1958,
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Guessing would be as farfetched as expecting Socrates to
have foreseen and described the makings of present-day air
travel, electric lighting, the human voice delivered around the
earth in one-seventh of a second, my dictaphone, or a thou-
sand and one other phenomena. | call these “phenomena”
because no one understands or can describe the genesis of
these countless economic blessings even after their existence!
The wisdom that accounts for them is not in you or me; it
derives from the overall lunimosity. Why then should we not
entrust money-—the medium of exchange—to this same wis-
dom rather than to the coercive power of those now in pub-
fic office?

Yes, what this country needs is a good five-cent nickel. The
way is clear: Relegate organized force—government—to the
defense of hfe and property, mvoking a common justice,
keeping the peace. And leave all creative activities, including
the medium of exchange---money—to the wisdom of the market.
Do this or our country will end up with a five-cent thousand-
dollar bill,

Difficult? Yes! Impossible? Who knows! One thing for cer-
tain: Turning money affairs over to the free market is no more
an idealistic dream than reducing government to its proper
role. And, another thing for certain: Standing for that which
seems politically expedient or feasible gains nothing; such
techniques are doomed to failure. On the other hand, every
boon to mankind has had its birth in the pursuit and uphold-
ing of what's right. Humanity has been graced with many
boons, every one of which was first thought to be impossible.
Bear in mind that righteousness, as well as faith, works mir-
acles.



7
THE COSTWORD PUZZLE

It is easy to be generous with other
people’s money.
—JOHN RAY

There was a time, many vears ago, when I enjoyed crossword
puzzles. Today | am more interested in ways to explain what
might be called the “costword” puzzle. Understanding basic
liberty no longer remains my problem—orso believe—but dis-
covering how to explain the price, value, and cost phase of the
philosophy simply enough that another might understand—
this is the challenge! As vyet, | haven't scratched the surface.
Simple explanation remains the challenge! Frankly, few if
any puzzles in the politico-economic realm have had less un-
ravelling than this one, and it may be that none is more im-
portant to master.

Why the confusion, the difficulty? Why so near an insol-
uble puzzle? The dilemma: it is a truism that prices, values,
and costs as related to the free market are understood by only
a few; and the same may be said for prices, values, and costs
as related to government. When neither one is understood,
no distinction is made between them. The fact? They are as
different as light and dark, not only in their meaning but in
their effect. A costword puzzie, indeed!

39
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First, let us reflect on free market prices. They are deter-
mined by supply and demand, that is, by entrepreneurial in-
genuity and consumer acceptance, While the buyer has the
final say-so, it is the seller—producer—who uses scarce re-
sources in ways that more efficiently serve consumers and 1s
thus responsibie for all of us getting more for Jess.

To illustrate, go back to Henry Ford’s horseless carriage.
The buyers were close to nil. So how come there are perhaps
160,000,000 cars on the roads today? Entrepreneurial excel-
lence and buyer’s assent! While the consumer is king, the
producer is kingpin!

One more example: Suppose there is no more demand for
my services as a lecturer than there was in the beginning for
Ford’s horseless carriage, regardless of how low my offer.
The price? Zero! What can be done? [ can try to improve, as
some others have done until they now receive $5,000 per lec-
ture—the price at which the supply of such quality lectures
and the demand for them fall into equilibrium. I can try to
improve my competence, but the buyer decides what the
leeture is worth.

Why is it so important that you and | grasp the scissorlike
manner in which free market prices are set? Unless we do,
we'll fall into the popular fallacy supported by most poli-
ticians, labor union officials, a vast majority of classroom
“economists,” and even by many businessmen. Their one-
sided stand? Sellers set the prices; consumers are but their
pawns!

Observe this mischievous notion in action. Remember
several years ago when newspapers across the nation dis-
played pictures of women toting placards, parading in front of
stores as pickets are wont to do, demanding lower prices.
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They thought the owners—sellers—were solely responsible for
the high prices.
Less than 200 years ago:

The washerwomen of Paris, finding soap so dear that they
could hardly purchase it, insisted that all the merchants
should be punished by death. . . . Marat [Member, Na-
tional Assembly] declared loudly that the people, by hang-
ing shopkeepers and plundering stores, could easily re-
move the trouble.!

Marat’s solution, applying his own formula had he been a
sound economist, would have been suicide! Why? He and
his economically illiterate tribe were the source of the trouble.
But more on that later,

Second, what about free market value determination?
What is the value of this or that good or service? The idea is
simple enough, though general confusion may well originate
with the economists’ terminology: “the subjective theory of
value.”

How simplify? Subjective means that I determine the val-
ue of things to me—perhaps not a precise number or price for
anything but close enough to arrange that thing in my per-
sonal scale of values, higher than some alternatives, lower
than others. Fach individual establishes his own scale of val-
ues in the light of conditions as he sees them at any moment
in time. Conditions may change, and so does the arrangement
of any individual’s subjective scale of values.

If 1 am hungry, I may place a higher value on a bowl of
soup than on an overcoat, might even value a second or third

!Andrew Dickson White, Figt Money Inflation in France (Irvington, N.Y..
The Feundation for Economic Education, 1959) pp. Tt-72.
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bowl of soup above an overcoat. Under other conditions, I
might value an overcoat above an automobile, One need only
reflect on his own shifting, varying, ever-changing judgments
of value as manifested in the exchanges he makes, the buying
or selling he does day in and day out. That's all there is to
the subjective theory of value—the freec market way whereby
1 assess the value of goods and services to me.

Third, what about costs in a free market, private owner-
ship, limited government way of life where competition—
domestic and foreign—-prevails and there are no man-con-
cocted restraints against the release of creative human en-
ergy? The results are so phenomenal that they stagger the
imagination!

While the ideal has never existed, it was approximated in
the U.S.A. more than elsewhere, at least enough to demon-
strate that costs—and prices—have had, until recently, a fan-
tastic record of dropping from an original high to lower and
lower levels. Recall the original ball point pen? $14.00!
Later, competitors found ways to reduce costs—and prices-—to
the point that several dozen better pens could be purchased
for that amount. This is but one among countless millions of
examples.

One more: what would it have cost my great-grandfather
to go from New York to San Francisco? Months of labor and
hardship, perhaps his tife. So remarkable has the free market
worked its wonders in innovation and cost reduction that his
medern counterpart could go from coast to coast and back
again in less time than my great-grandfather labored each
day and at the cost of a very few days of labor at present
wages.

An entrepreneur, the head of a large oil company, dis-
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covered ways to refine oil at lower cost than his competitors.
By the time they had caught up with him, his company had
made hundreds of millions, And by that time he had found
more ways to cut costs. In the free market, profits are re-
alized not by above-market pricing but by cutting costs. Who
benefits? True, the most sucecessful producers are enriched.
However, others like to make money too and are inspired to
try their hand. Though many fail, the record shows that some
of those who try leapfrog the ones out front. The real bene-
ficiaries? The masses, the millions of consumers—the you's
and I's. In the free market, the successful producers, the ones
out front, regardiess of how much they make, are our ser-
vants. Hail to the cost cutters!

Entrepreneurs make headway only as they find ways to re-
duce costs. However, there is a cost which they do not con-
trol: the price tag that goes with an ever-expanding, runaway
government. Cut costs in countless ways as they are inspired
to do and there comes crashing down upon them the enor-
mous costs of government, federal, state, and local—financed
in large measure by inflation.

Inflation is governmental dilution of the money supply as a
means to syphon private property into the coffers of govern-
ment. As a consequence, government’s paper money is worth
less and less, putting more and more producers out of busi-
ness and resulting in less and less purchasing power on the
part of consumers. Entrepreneurs, as producers, have no more
control over this political legerdemain than they have over
the thoughts of a Karl Marx or another’s passion for power.
This explains why, as a result of inflation and regardless of
entrepreneurial ingenuity, prices nowadays keep going up
and up rather than down and down.



44 The Love of Liberty

Next, reflect on the distinction between free market and
governmental value. Instead of the subjective theory of val-
ue—I determine the value of things to me-—it is the arbitrary
theory of value—the dictocrats determine the value of things
to me.

But arbitrary and subjective aren’t quite adequate to ex-
plain the marked distinctions here at issue. Much of what
government does—TVA, the Gateway Arch, government
schools, public housing, the postal system, et cetera, et
cetera, et cetera—presumably is justified according to the
labor theory of value, a Marxian theorem. Value is sup-
posedly derived from the cost of production, that is, the
amount and cost of labor required determines value. Absurd?
Yes, when simplified: Were the same amount of labor em-
ployed to make a mud pie as an apple pie, the two pies
would have an equal value! Consumers, however, when free
to choose, will exchange more—ever so much more—for apple
pies than for mud pies. But when values are determined by
government, they have no choice. This explains why so much
of our property is taken for the production of governmental
mud pies.

And last, what about the distinction between free market
and governmental prices? As far apart as up and down!
When the market is free, the consumers wear the badge of
authority.? When government is in the politico-economic
driver’s seat, politicans, bureaucrats, and their coercive allies,
labor unions, sport that badge. They set our prices. How? By
wage and price controls, rationing, embargoes, quotas, tar-
iffs, below market hours and above market wages, what and

*Caveat Emptor: The Consumer’s Badge of Awuthority,” by Bertel M.
Sparks, The Freerman, June 1975,
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how much and with whom we may exchange, what we may
sow and grow and the quantities thereof. Food prices? Zero
for the 16,000,000 recipients of food stamps, and higher and
higher prices for the rest of us. Insurance? Zero for those who
receive unemployment insurance. Doctors? By reason of
government's interventions into the practice of medicine, the
rates are now so high that many doctors are quitting their
practice. Delivery? The free market delivers four pounds of
oil from the Persian Gulf to our eastern seaboard for less
money than government delivers a 2-ounce letter across the
street in one’s home town! To list similar distinetions in their
entirety would require a very long book.

Why these fantastic distinctions? Free market pricing goes
down and down by reason of innovations and cost-cutting.
Consumers are the beneficiaries. Government pricing goes
down only in those instances where the earnings of some are
coercively taken and given to others for nothing or next to
nothing. Consumers who are not recipients of this legal plun-
der are victims rather than beneficiaries. Merely note how
the cost of government goes up and up whenever and to the
extent that governmental prices are arbitrarily lowered. Talk
about political legerdemain! And all because there are so few
if any who are able to explain simply enough the utter fallacy
of authoritarianism.

Perhaps John Ray put his finger on the political trickery
that beleaguers most of us: “It is easy to be generous with
other people’s money.” Generosity 1 favor but with my prop-
erty, not yours!

The challenge? Let each of us try better to work or de-
cipher this costword puzzle. The reward? A civilized rather
than a barbaric society!
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THE ROOTS OF
CONCORD AND DISCORD

If a house be divided against itself,
that house cannot stand.
—MARK IH: 25

The house we call America is divided against itself, as is
evident to anyone who has eyes to see and ears to hear. Dis-
cord is rampant; concord is rare. This is a social matter:
citizens at ugly odds with each other—discord—-or, on the other
hand, citizens in more or less harmonious relationships—con-
cord. If our house is to stand, concord must replace discord
and, if this is to be accomplished, we must practice the way of
life that leads to harmony.

What road are we now treading? It’s the road to serfdom.
Day by day and in nearly every way, we move nearer to
omnipotent government, the totalitarian state—dictocrats by
the millions telling us how to tive our lives, 1 believe there is
an infallible guideline as to whether the wrong or right road is
being trod. It is this: When discord is rampant, we're on the
wrong road; when concord prevails, we're on the right one.

46
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What is the road in the opposite direction? It is the free
market, private ownership, lmited government way of life.
Not a single dictocrat—those in government confined to invok-
ing a common justice and keeping the peace. In a word, no
man-concocted restraints standing against the release of
creative human energy.

Now to the big questions. Why does the road featured by
dictocrats lead to discord? And why does the road in the op-
posite direction, featured by a free and self-responsible peo-
ple, lead to concord? If these questions can be clearly an-
swered, we'll know how to keep our house from being divided
against itself. Our house will not fall but will stand!

The road to serfdom—socialism, the planned economy, the
welfare state, call it what you will—is featured by millions of
dictocrats, all at sixes and sevens, each trying to make over
society in his image. In view of their dissimilarities, it is in-
structive to reflect on what dictocrats have in common:

€ An unawareness of how little they know. Actually, not
one of them has any more rightful claim to omniscience
than you or L.

¢ Each thinks you and 1 would fare better were we carbon
copies of him.

¢ Even though not one of them knows how to make a pen-
cil, a rope, a pane of glass, an auto, or even a meal, each
entertains no doubt that were he to direct the whole
economy it would be improved.!

Examples of this politically applied know-it-all-ness are
the socialized money system, the Post Office, socialized
medicine, public housing, TVA, garbage disposal; as well

iISee “The Miracle of a Meal” in Lei Freedom Reign {Irvington, New
York: The Foundation for Economic Education, Inc., 1969), pp. 42.49,
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as enormous intrusions into farming, airlines, railroads,
power and light; plus efforts to control hours, wages, rents,
interest, prices—to name but a few among tens of thousands,

Merely note the mess we're in—the failures more apparent
each day. And the discord! With millions of dictocrats ad-
vancing as many or more panaceas—all at odds—how could
it be otherwise! 1 do not agree with a one of them nor does
one of them agree, really, with any of the others,

We are on the wrong road and the discord cannot be cor-
rected unless we change direction. Given socialism as the
objective, we will have to learn that there is no right way to
achieve the wrong goal. Why this assertion? All that the
dictocrats can possibly do to modify their mistakes—many of
which are apparent even to them—is to attempt something
less bad. But not so bad is error still! Never can what'’s right
be achieved in this manner. For confirmation, note the count-
less attempts to make a go of socialized mail and how the
service worsens. Emerson gave us the explanation:

Cause and effect, means and ends, seed and fruit, cannot be
severed; for the effect already blooms in the cause, the end
pre-exists in the means, the fruit in the seed.

The seed is socialism; the {ruit has to be discord!

True, the seed is socialism but socialism itself is the effect
of a still deeper cause. And this cause is a blindness, a stum-
bling block, a major root of discord. This root cause is not only
difficult for anyone to grasp but a ciear explanation of it—
communicability—borders on the impossible. The reason? The
truth of the matter gives the appearance of a contradiction.
Here is another try at clarification.

Such truth as is perceived by man is disclosed to discrete
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individuals—the you’s and I's. No argument! However, he who
does not see beyond this fact, regards his little private ver-
sion of truth as on a par with truth itself—all wise! Each
individual of the millions afflicted with this egomania—all
dictocrats—assesses himself as the focal point of wisdom. [/
know I know! These millions are in constant tension--—every
assumed focal point of wisdom being at odds one with the
other. Discord! Bastiat had this to say:

Therefore, those schools of thought that start with the as-
sumption that men’s inferests are aniagonistic to one an-
other have never yet done anything to solve the problem
except to eliminate liberty. They are still trying to ascer-
tain which, out of all the infinite forms that coercion can
assume, is the right one, or indeed if there is any right one.
And, if they ever do reach any agreement as to which form
of coercion they prefer, there will still remain the final
difficulty of getting all men everywhere to accept it freely.?

Very welll What does lie beyond the fact that such truth
as man perceives is disclosed to discrete individuals? In what
“wild blue yonder,” as the Air Force song has it, is wisdom
to be found? If not in you or me, where, for heaven’s sake?
The answer: In all of us, near and far, past and present! It is
an agglomeration of all inventions, discoveries, insights, in-
tuitive flashes, think-of-that’s since the dawn of conscious-
ness, the chaff sieved from the seed by human experience. In
a word, it is the overall luminosity—the wisdom not of any dis-
crete individual but of the free and unfettered market.

I have attempted to explain—perhaps all too briefly—the
way of iife that leads to discord. What then is the way of life

*Eeonomic Harmonfes by Frederic Bastiat (frvington-on-Hudson, New
York: The Foundation for Economic Education, Enc., 1968), p. xxii,
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that leads to harmony? It is every man pursuing his legiti-
mate—intelligent—self-interest, that is, acting any way he
pleases so long as his way does not impair the rights of others
to be their creative selves. 1 quote Bastiat again because he
so clearly saw the.efficacy of this way:

It is practical, for certainly no maxim is easier to put into
practice than this: Let men labor, exchange, learn, band
together, act and react upon one another, since in this way,
according to the laws of Providence, there can result from
their free and intelligent activity only order, harmony,
progress, and all things that are good, and increasingly
good, and still better, and better yet to infinite degree.?

Let us now reflect on the remedy, that is, how we may
switch from the kind of actions that produce discord to the
way of life that leads to concord. First of all, look not to a new
Constitution or any other political or organizational gadgetry.
Our original Constitution was but a recording of the leader-
ship thinking of that time. The population, by and large, had
no more grasp of that document and its significance than
most people today; an appreciation of liberty and its meaning
was as rare then as it is now. Observe that when the leader-
ship thinking declines in quality, as it has, the Constitution
becomes a mere scrap of paper. A new Constitution now, as is
often suggested as a corrective for our present plight, would
be no more than a recording of today’s leadership “think-
mg.” Heaven forbid!

The remedy is a coming to ourseives, an awakening, a
realization of what goes on all about us—unnoticed and unap-

3bid., p. xxx.
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preciated. Some things come to our attention only when we
are deprived of them. For instance, how many of us take note
of or appreciate the air we breathe? Few indced; that bless-
ing, as so many others, is relegated to a taken-for-granted sta-
tus. Similarly, with liberty. More or less unknowingly, liberty
is a blessing to everyone, without which we would as surely
perish as if we had no air to breathe.

A thought flashed to mind on a recent plane trip, having to
do with one of the many sources of coercion. The captain,
copilot, engineer, stewardesses—exceptionally pleasant folks—
are labor union members. All of them receive above-market
wages—the captain $57,000 annuvally—and below-market
hours. They revel in their position. The thought that occurred
to me? These people, with commendable exceptions, find it
guite acceptable that their wage and hour “advantages™ are
due to the coercive power employed by their respective
unions: give us what we demand or down go the airlines!
There’s no difference between this legally authorized brand
of authoritarianism and the governmental kind: Washington
says put up the fruits of your labor to pay farmers not to farm,
for going to the moon, for the Gateway Arch, for urban re-
newal, on and on, or down go you—to jail.

Reflect on the millions of politicians and bureaucrats in
government who, with many commendable exceptions, favor
and exercise coercion and even more millions in labor unions
who, again with many exceptions, also favor and exercise
coercion. The aggregate coercion is unimaginable, coercion in
every instance being the root of discord. Name an exception!
Is it any wonder that discord rather than concord is dom-
inant!

The seen and the unseen! These people who exercise co-
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ercion see only the “advantages” of their special privilege, of
their coercion. They fail utterly to see that were it not for an
enormous leakage of creative human energy—liberty—they
wouldn’t even exist to practice their legal plunder.

Return to the staff of the 747 jet. Were it not for liberty-—
creativity at work in spite of the enormous coercion—there
would be no jet to fly, no food to serve, indeed, no passengers
to accommodate. So far as humanity is concerned, a desolate
earth! To repeat, liberty is as essential to survival as is the
air we breathe.

The remedy is nothing less than an eye-opening perfor-
mance, seeing that which is not seen. It is the seeing at once
of a delusion and of a truth.

The delusion? It is a belief that the dictocrats’ coercive
tactics are responsible for life being as good as it still is. That
which is seen!

The truth? That the free flowing of creative energy—lib-
erty—is the source of human welfare. That which is not seen!

Concord can replace discord. It is only a matter of seeing.
When seen, our house will no longer be divided against
itself.
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THE MISCHIEF OF MYTHS

Even when the facts are available,
most people seem to prefer the feg-
end and refuse to believe the truth
when it in any way dislodges the
myth.

~--JOHN MASON BROWN

Mankind is more deeply swayed by myths than we are ready
to concede, and these myths are a major source of conflict.
The only remedy for this mischievous circumstance is the pur-
suit of truth. However difficult and uncommon the search for
truth may be, it is the way to dislodge myths and to har-
monize human relationships. Unpopular, of course; but a bet-
ter way has never been discovered through a popularity poll.

An example of conflict stemming from a myth is the cur-
rent “women’s liberation™ movement, This is featured by in-
sistent demands for male-female equality in positions, pay,
and other conditions. Indeed, the movement has gained so
much momentum that women are employed in certain
positions simply because they are women; competency is dis-
regarded along with the employer’s right to hire whomever
he pleases. The number of men and women on this or that
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school faculty, for instance, must be equal, and there must be
“equal pay for equal work.” Wherever this notion is put into
practice, conflict mounts. Conflict is a by-product of error.

The source of this particular error? There may be many,
but probably the earliest myth was the account in Genesis:
the first woman was “built up” from a rib of the first man.
Women secondary and thus inferior to men! The literature
during the past three thousand years is rife with pronounce-
ments of female inferiority. And the current call is for instant
equality.

Only the truth can distodge this myth. The truth, as I see
it, has two parts, First, women are no more equal to men
than any woman is equal to any other woman or any man
equal to any other man. Everything in the Cosmos—human,
or snowflake, or whatever—is unique; things are neither iden-
tical nor equal; even for a single instant. Everything is one
form or another of radiant energy, all in motion. Were all
atoms equal the world would come to an end. Likewise, were
ail humans equal humanity would perish. Equality of men
and women is a nonsensical ambition; it is, quite frankly,
nothing but egalitarian politics.

Second, while women are outstandingly different, they are
precisely as important as men. Wrote Bovee, "Next to God
we are indebted to women, first for life itself, and then for
making it worth having.” The reverse is just as true. In a word,
women are as essential to men as men are to women. Life is
a4 unity-in-diversity composed of both men and women; the
absence of either would spell nonexistence.

The answer! Dislodge the myth with those facts which
seem so obvious. Let men and women find their place ac-
cording to the merit of each individual person.



